Pe Be Bf a BE RB a he 


54. Zahrgang. Mir; 1926. Hummer 2. 


Magazin 


Evangelische Cheologie 
und Kirrhe 


Wotto: j. Hor. 3, 2l—23. 


»~dDarum riihme fich niemand eines Menjijen. €8 ijt | 
alles ever. €3 fet Paulus oder Apollos, e8 fei Kephas j 
oder die Welt, eS fet dDaS Leben oder der Sod, e3 fet das i 
Gegentwartige oder das Bufiinftige; alled ijt ener. Yhr i 

i 


| aber feid Chriftt; Chriftus aber ijt Gottes.” 


| 

l 

| 

| 

| 

Herausgegeben von der 
Deutichen Evangelifhhen Synode 
| 

! 

I 


von Jord-Amerifa. 


Published bi-monthly and entered at the post-office at St. Louls, Mo., 
as second-class matter in December, 1898. 


Acceptance for mailing at special rate of postage provided for in sec- 
tion 1103, Act of October, 1917, authorized on July 3, 1918. 


_@,_3nbalt._.9_ 


Die Kirde und der Arbeiterjtand. D. Sian 

Offenbarung Yohannis 20, 1—6. &. Barfau... 

The Organized Church and the Kingdom. Th. L. Haas .......... 101 
“We Preachers.” > Ki M. Caworowsky .....0<..0.-<.0. sp oeee cee os 2 
Tenten: Topies. | H.‘S.. von ‘Raewes: is. sce ose et ole ee ae 
Lenten’ Outlines.) Ro ME: dungfer: Lowes. 5s. ods cna sons ee ee 
Cditorielle Weuperungen rarities 8 ( 
Kirdhlicje Mundfdjau .. : oh Sy rt aay Se 
BOOK EOC REO We to ie ies cia alaeiteae AGEN eras ic wetsbets 0s oe ta te 


Magazin 


== he = 


Gvaugelijdhe Theologic und Rirthe. 


Herausgegeben von der Deut{dhen Cbangelifdhen Gynode von Nordz 
Amerifa. Preis fiir den Qabhtgang (6 Hefte) $2.00; Ausland $2.20. 
Editor: Rev. H. Ramphaufen, Dr. theol., 9807 Cudell Ave., Cleveland, Ohio, 
an tweldjen alle die Hedaftion betreffenden Gaden gu fenden find. Dagegen 
alles Gefchafilice gu adrefjieren an: Eden Publifhing Houfe, 1716 Chouteau 
Abe., St. Lowis,. Mo. 


Nene Folge: 4. Band. $1. Louis, Mo. Marz 1926. 


Die deutfchen evangelifchen Rirchen und der 
2lrbeiterftand. 


Von Generaljuperintendent Prof. D. Or. M. Sehian in Breslau. 


Die Bujanmmenjtellung der beiden im Thema genannten Gro- 
Ben bedentet eine der jdjtwerjien Sragen, die da3 Firdlicje Leber 
Deutihlands bebdriicfen. YXufs groke Ganze gefehen, liegt namlich 
die Sache folgendermafen. Die MXrbeiterjchaft hat fich feit der Sn- 
duftrialifierung Deutichlands in ftetgendem Wake von den RKirchen 
abgewendet. Sie ftellt in den groperen Stadten und Sndujftrieorten 


mur einen geringen Teil der Rirdenbejuder und der Whendmabls- 


gajte. Gie nahm dafiir in um fo ftarferem Grad teil an der Rir- 
chenaustrittsbemegung der lester Borfriegsjahre und der erften 


MNachtriegsjahre. aft bejteht — ernjte Beurtetler jehen e8 fo an — 


die Gefahr, dak die evangelifden Rirden aus Volfsfirden Bitr- 
gerfirdjen twerden, denen der Urbeiterjtand fremd gegeniiberjtebt. 

Die mit diejen Sagen fcharf herausgeftellte Grage verdient 
ernitejte Beleudtung. Wir fragen guerft nad) den Urfachen der 
GridGeinung, nadber nach den Miglidfeiten giinftigerer Sufunfts- 
entwidlung. 

ie. 

Die Arbeiterfchaft neigt dagit, die Rirchen felbft fiir das Ent- 
ftehen deS gegentvartigen Quftandes verantwortlic) gu macjen. Btvet 
Griinde treten hervor. Erften3: Die Nircjen feten Werkgzeuge des 
Staates qeiwejen; gweitens: Die Rirchen hatten nach den Sitere)- 
fen der Belikenden gebandelt und ihre foatale Plicht pernachlajfiat. 
Beide Urguimente greifen, wie Leidt erjichtlich, ineinander. 
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Zum erften Grund. Cs ijt befannt, dak die deutjden eban- 
gelifchen Rirdhen bis 1918 eng mit dem Staat verbunden waren. 
Einige waren nod) Staatstirden im eigentliden Sinn, andre wa- 
ren e8 faum nod. Wile Moglidfeiten der Geftaltung de8 Verbhalt- 
nifjes bon Kirche und Staat waren vertreten. Sogar die Trennung 
pon Rirde und Staat beftand in einem Staat, namlich in Ham- 
burg. Wuf das Verhaltnis der WXrbeiter zur Nirde ibte die gropere 
oder geringere Wbhangigfeit der Kirche vom Staat feinen Cinflug 
aus. Sn Hamburg war e8 eher unfreundlicder alS anderSmo0. Tat- 
face ift, dak fic) nach der Lofung der Verbindung von Kirde und 
Staat in der Stellung der MArbeiterjcaft zur Kirche nicht das Ge- 
ringfte geandert hat. Wusfchlaggebend fann aljo der. Staatsfirden- 
charafter fiir die wwachjende Wbneigung der WArbetterfdhatt micht ge- 
wefjen jein. Wher in der firdenfeindlicen Agitation ift diejer Cha- 
rafter fehr oft alS rwirffames Mtittel zur Stimmungsmade benugt 
worden. Die Seind{chaft gegen den Staat itbertrug der Wrbeiter 
auf die Rirde. Wher eS Handelte fich dabei um ein Nebenmoment. 
Nene Feindjdhaft rithrte daber, dak der Wrbeiter in dem Staat den 
Vertreter fapitaliftijdher Qntereffen fah. Wlfo bedeutet die Whner- 


gung gegen die Kirche alS Staatsfirde nichts ander$ als Whiei- — 


gung gegen eine Qnijtitution, dt¢ man als antiproletarifd betrac- 
ten 3u diirfen glaubte. 

Der Zweite Grund twar alfo der eigentlihe Grund. Die Xr- 
beiterfchaft mwandte fic) von den ebangelijden Nircen ab, weil fie 
der Meinung war, daffy dieje den Rapitalismus ftirgten. Beh febe 
hierin in der Tat ein jehr wichtiges Moment (freilich, wie ich wei- 
ter unten zeigen werde, fetnesivegs da8 eingige) 3ur Erflarung der 
gefdilderten Erfchemmung. Wiles fommt mun darauf an, feftguftellen, 
ob die Mrbeiter mit diefem Argument Recht Hatten oder nicht. t 

Biwerfellos Iag den ebvangelifhen Nirdhen Deutfdlands berwup- 
ter Rapitalismus gang fern. Sie haben niemals daran gedadht, als 
Rirden fitr den Biirgerftand gegen den WArbeiterftand Partet er- 
greifen 3u wollen. Wenn fie fic) gegen diefen Vortwurf verwabhren, 
Handeln fie vollig aufrictig. Auf der andern Seite wird man e8 
dod) als richtig begeicynen miijjen, da die evangelijden Rirchen 
unwillfitrlich, einfach mfolge der gejdhichtlicen Cntrwicling, mrit 
dem Biirgerftand engere Verbindung gebalten haben al8 mit dem 
Wrbeiterftand. Der Viirgerftand blieb der Kirche in der GSauptjache 
tre; er war da8 Ritdgrat der Gemeinden. Er gab auch im fird- 
lichen Ginn da8 Heft nicht gern aus der Hand. WLS die Gemeinde- 
verfafjung ecingefithrt wurde, al8 die Synoden gebildet tourden, war 
e8 der Viirgerftand (neben der Beamtenfchaft), auf dem Land der 
Bauernjtand (neben dem Wdel), Die die Mtitglieder ftellten. Die 
Wrbetterfhaft blieb groptenteils unberiicffictigt. Wo die Nirden- 
plage bermietet twurden, mieteten die Biirger alS die Wobhlhaben- 
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deren die beften Sige; die Wrbeiter blieben auf die fcjlechteren an- 
geriejen. Bei den firdliden Sandlungen fpielte das Gebiihren- - 
wejen feine gang geringe Rolle. Der Reichere fonnte eine feier- 
Tidere Aufmachung der Tramimg, der Veerdigung bejtellen. 8 mag 
aud) gejceben fein, dafs Bajtoren gutveilen einjeitiq den Biirgern, 
weniger den Arbeitern ihrer Gemeinde ihr feeljorgerlicjes Xntereffe 
gugewendet haben. Doc) ijt Lewteres fetnesfalls allgemein gefdehen; 
ja e8 gibt Berveije genug dafiir, daB viele Pfarrer fic) gerade der 
Arbeiter in ihrer Gemeinde twoarmitens angenommen haben. 

Gentigt das, was an NRitdfichtnahme auf die biirgerliden Ge- 
meindeglieder 3u beachten war, um die Mnklage gegen die Nircen 
als eine ,,fapitalijtijde Cinridtung” zu begriinden? Sh antworte 
mit einem entjdtedenen tein. Dann aber erwadhft die Verpflich- 
tung, die Abneigung der Arbeiterjchaft anderSwoher absuletten. Das 
fheint mir nicht fdhmer. Die von der Sozitaldemofratie infpirierte 
Wrbeiterjdhaft (beffer: der bon der Sozialdemofratie injpirierte Teil 
der Wrbeiterfdaft) ertwartete von den Kirden, da fie fic) tn dem 
Streit gwijdhen Soziali8mus8 und Rapitalismus glatt auf die erjtere 
Seite jtellen twiirde. Sie hielt fich zu diefer Ertwartung fiir felbjt- 
verftandlich berechtigt, weil jie in einfachjter Logif da8 Cintreten 
de$ Chrijtentums fiir die Wrbeiter al3 die Cnterbten de3 Schictfals 
fordern 3u diirfen glaubte. Diejer Ermwartung haben die Rirdhen 
nicdt entiproden. Sie find nicht fiir da8 fogialiftifde Wirtfcdhafts- 
fyftem eingetreten, jondern haben fic) mit dem beftehenden Syftem 
abgefunden. Sie haben gwar Armenpflege geiibt, in der Siirforge 
fiir Gebrechlide und Rranfe viel geleijtet; das wird von verftan- 
digeren Arbeitern anerfannt, wabhrend unberftandige auch dieje Wr- 
beiten der Rircdhen mit Geringjdhakung bedenfen oder mit Ver- 
feumbdungen begeifern. 2%Xber jie haben fich nicht mit dem Schwer- 
gewidt thres WAnfehens fiir eine Ummalzgung de8$ wirt{dhaftliden 
Syjtems eingefekt. Wllein dieje Tatfache geniigt, um ihnen die WXn- 
flage eingutragen, dah fie im entfcheidenden Wugenblit verjagt 
haben. 

Dennod ware die Entfernung der Arbeiter von den Rirden 
nidt fo tweit vorgefdritten, wenn nicht mit der Entwidlung der 
foeben gefcjilderten Saltung ein Anwadjfen der religivfen Gleid)- 
qiltigfeit Sand in Hand gegangen ware. Man fann wieder die 
Frage auuftwerfen, twoher fic) dies Wnivadhjen erflare. Sit eS etwa 
die Folge der durch die foztale Saltung der Mirde hervorgerufenen 
Nhneiqung der WUrbeiter gegenitber der Kirdhe? Bd halte dieje WAn- 
fict fiir falfd. eligidjes Empfinden wird nidt jdon dadurd) 
ertitet, dafy die Firdlide Organifation die twirt{dhaftliden Wiinfde 
nit erfiillt, die ein Stand an fie ftellt. Berftandlicd) ware e8, tvenn 
joldhe Enttaufehung gur Nirdenflucht nla gabe; aber fiir fic 
allen fann fie nicht dazu fithren, dak died religtofe Cmpfinden 
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jelbjt aufbdrt. Wohl aber mag fie, wenn einmal die Religion jfel- 
ber in8 Wanfen geraten war, dazu beigetragen haben, dak diejer 
ProzeR fic) befcdhleunigte. So werden wir alfo bon einem Yneiman- 
Dergretfen verjchiedener Umjtande gu jprechen haben. Die altererbte 
Srommigfeit geriet Mitte de3 19. Sahrhunderts bet allen Schich- 
ten de8 Volfe3 ins Wanfen. Die von platter auf die Itaturtotjjen- 
jhaft fich aufbauender Aujfflarung beeinflupten Vtajjen — des Bitr- 
gertums wie der WArbeiterjeaft — sffneten fich willig Dem Unglan- 
ben. Wher wahrend im Viirgertum tweite Rreije diejer Entwidlung 
Widerftand Leijteten oder gegen Ende des 19. Yabhrhunderts rwieder 
den Wnichlug an das Chrijtentum jfanden, blied die rwurgelloctere 
Wrbeiterfdaft bet ihrer aufflarerijdhen Gleichgitltigfeit. Dte mwach- 
fende Whneigung gegen die Rirche aber, in der fie die wichtiafte 
Vertreterin de$ Chrijtentums jah, wirfte gwertfelloS fordernd auf 
die Entchriftlidung ein. 

Dennodh fann man feineswegs von volliger Entdhriftlidung 
der deutjchen MWrbeiterjchaft fprecden. Cs lebt doch tm vielen ihrer 
@lieder nach wie bor ein — bet manchen jogar recht frajtiges — 
religidjeS Empfinden. Bert aller Berfallenheit mit der Kirche, bei 
aller Laubheit religisjer Betatigqung bleibt in den Herzen ein ftilles 
Veroutjeii de Gebundenfeins an eine Hdbhere Vtacht. Sumal die 
Arbeiterfran zeigt oft, dak fie mit Gott tm Himmel nicht brecjen 


will. Die nachrevolutionaren Rampfe um den Reltgionsunterricdt . 


in der Vol€sjchule, die Erfolge der evangelijchen Clternbiinde be- 
weifen, dah viele Glieder der Wrbeiterjchaft auf die Religion nicht 
pergicjten wollen. Ytur todre e8 faljch, 3u itberjeben, dah religidie 
Gleichgiiltigteit, ja Seindfeaft gegen alle Religion weit um fich 
gegriffen haben und namentlich i den Mtittelpuntten gropitadtijcen 
und induftriellen Lebens machtig angewachjen find. 

Sch fajje gujammen. Die Mirchenfeindjchaft, mindeftenS Rir- 
enentfremdung emes groken Teils der deutfdhen Mrbetterfchaft ijt 
eine fehmerslice Tatjfache. Ste berubt vor allem auf aivet Urfacen: 
einmal auf wacdhfende reliqivfe Gleicgitltiqfeit, fodann auf der 
NiGterfitling deS Verlangens der Wrbeiterjchaft nach ritcfhaltlojer 
Vertretung ihrer Standesforderungen durc) die Rircen. Die Wr- 
beiteridaft wurde firchenfremd, rwetl fie gottesfremd wurde, und 
weil fie bet den Rirchen nicht diejenige Unterjtitgung in ihrem iwirt- 
fehaftlichen Wlaffenfampt fand, die fie fordern gu ditrfen glaubte. 

Ee 

Welches find nun die Moglidfeiten finftiger Cntwidlung? 

Die Xutworten find anjdeinend fehr ecinfad) 3u geben. Wenn 
die Uriachen jehrwinden, werden auch die Solgen fchwinden. Wher es 


geniigt, dak man diejen Sak ein eingiges Mal ernftlich durchdentt, 
um die ungeheuren Schwierigfetten der Sache zu erfennen. 
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Sunadft ijt deutlich: von irgendeiner Yenderung der jozialen 
Saltung der Kirde fiir fich allein ijt feine Umgeftaltung der Stel- 
Tung der Arbeiterfchaft 3u erwarten. Die religidje Lauheit, der 
religidje Stweifel, der Unglaube ftehen ihm im Weg. Und gwar 
nicht etwa als Golgeerfdeinungen von Mangeln der Kirde, jon- 
dern als felbjtindige Gripen. Wer da8 nicht fieht, begreift den Sinn 
der Sade nit; er tragt jic) mit Sllufionen, die der harten Wirk- 
lichfeit nicht jtandbalten. Vorausfegung fiir die Bejahung der Kirche 
ijt und bletbt die Bejahung Gottes. Wo Gott bejaht wird, wer- 
den jelbjt erbebliche Wiangel der firchlichen Organijation in den 
Rauf genommen. Bemweis: Die religidsfe Bewegung bet Kriegsan- 
fang. 1914. 

- Die Folgerung ijt, dah alles daranf anfommt, dak in den 
Maffen der Wrbeiterjdjaft religivfes Leben entitehe und wade. 
Die WMnjagpunfte dafitr jind vielfach noch jegt vorhanden. Wir jpra- 
den davon, daz das religidje Empfinden in vielen Arbeitern und 
namentlic) Wrbeiterfrauen feinesivegs erlojcen ijt. E38 gilt, Ddieje 
Retme 3u pflegen und zur Entfaltung 3u bringen. Die Kircden 
miijjen dazu tum, was fie fonnen. CEvangelifation wie VolfSmiffion 
find widtige Hiltsmittel. Schriftenmijfion im jeder Gejtalt muz 
benugt werden. Die felbjtverleugnende LiebeSarbeit in der Pilege 
der Rranfen und der Gebrechlichen foll ibr Werf tun. Unjre Got- 
teSdienjte mitjjen jo angiebend und tnnerlich anpaffend geftaltet rwer- 
den wie nur modglich. Ittehts joll verfaumt werden, was WMenfden 
tun fornnen. Wber Menfchen nein fonnen eS nicht machen. Got- 
te3 Geijt affein fann Leben wirfen. 

Mit voller Mbjicht habe ich dieje religivje Xufgabe in den Bor- 
Dergrund gejchoben. Sie ijt wirflich die widhtigite. Wher vergefjen 
werden Ddarf auch ‘die andre Seite der Sache nicht, die ich die 
joziale nennen mochte. Wenn doch eine der Urjachen der Nirchen- 
entfremdung der Arbeiterfcajt auf diefent Gebiet liegt, jo nu 
pon der Rirde gefordert werden, da fie ernftlich pritfe, mwas fie 
tun fann, um die Entjremdung gu bebeben. 

Wir jaben, dafs die ebangelifce Kirchen in manden ihrer Ors: 
nungen einfeitig auf den biirgerlicen Teil ihrer Glieder etngejtellt 
find. Qrweifellos ijt jede Cinjeitigfeit nach diefer Michtung. vom Uebel. 
Mujoziale oder munjozial wirfende firdjlidje Cinridjtungen mirffen 
abgeftellt werden. Wir find in Deutfdhlard auf dem Wege dazu. 
Die Vermietung von Kirdenplaben ijt ftarf im WbnehHmen. Sn 
unjern Stadten finden fic) faum nod) Kirden, in denen alle Plabe - 
oder aud) nur alle guten Blabe permietet find. WUeberall ijt Raum 
fiir folde, die feine Plakinhaber find. Sn vielen ftadtifden Mir 
den ijt jede Vermictung von Plager abgejcdhafft. Xuf dem Land 
hat Plagevermieten niemals die Arbeiter bom Kirdenbefuch ab- 
jcjrecten fonnen; fie batten immer Naum genug. 


S6e Die Kirche und der W°rbetterjtand. 


Sn unfern firdliden Bertretungen aller Wrt find gumal jert 
den lesten Sabren Wrbetter in wachjende Zabl heimijch getworden. 
Wich im den oberen Stufen der Synode finden fie fich. Und gwar 
nicht bloR Wrbetterjefretare, d. h. auS dem rbeiterjtand herdor- 
gegangene, ihn in den chrijtlichen .Gewerffcaften vertretende oder 
im fogialen Dienjt der Rircde ftehende frithere Wrbeiter, jondern 
auc) Wrbeiter, die nod in ihrem Beruf fteben. Brweifellos ijt das 
gu begrithen. Die Frage ijt, ob die Bahl diefer Glieder des Wrber- 
terftande$ nod) ftarfer vermehrt werden joll und fann, Der Zabl 


der dem Wrbeiterftand angehdrenden Glieder der Mirchen entipricht 


fie noc) lange nicht; von daber ift eine Vermehrung der Wrbeiter- 
mitglieder 3u twiinjden. Wher in den oberen Synoden wird fie 
nicht gu groR werden Ddiirfen. Den Mtitgliedern der Gynoden, die 
durch ihre Teilnahme an den Tagungen Xrbeitsperdienjt verlieren, 
pflegt jest Erja dafiir gegeben zu werden. Dadiurd) wird der an 
fic) foftipielige jynodale Apparat noch teurer. Wuch brauchen unjre 
Synoden Sachverftandige auf manderlet Gebieten: neben den Theo- 
fogen bejonder$ auch Surijten. Dennoch bleibt Raum fiir ee gro- 
Bere Bahl von Wrbeitern. Das gilt erft recht bon den firchlichen 
Gemeindevertretungen. Yn ihnen mak 3rvetfellos die Wrbeiterjchatt 
fiinftig viel jtarfer bertreten jein als jebt. 

G8 darf nicht verjchwiegen werden, dah der Wahl von Wrbei- 
tern in firchliche Vertretungen feineStwegs um die Xbneigung man- 
cher biirgerlidher Schichten, die fich gern da8 Wileinbejtimmungsrecdht 
wahren mochten, gegeniiberfteht. Much die Entfremdung weiter WAr- 


beiterfchichten bon der Nirdhe jpricht mit: im ZSujammenbang damit - 


aud) die politifde Zugehsrigfett zur Gozialdemofratie. 3war febt 
fich jekt die Erfenntni3 immer mehr durch, dak die Rirdhe den polt- 
tifchen arteten gegenitber vollig neutral jein miifje. Wher die So- 
gialdemofratie betatigt oft eine firchenfeindlidhe Saltung. Go ijt 
e8 wohl 3u verfteben, wenn man Bedenfen tragt, Gliedern dtejer 
arter Sik und Stimme in Kirchenvertretungen gu geben. Weifs 


man dod), felbjt wenn der Kandidat fich fitr jeine Perfon zur Kirde. 


halt, nicht, ob nicht die Bartet auf ihn einen Druck ausitben twird! 
wi emer Landgemeinde begegnete jitnajt folgender Fall. Cinige 
in die firchlice: Gemempbdevertretung gewablte (jozialdentofratifdje) 
Arbeiter mwollten fic) der feterlichen gottesdienftliden Cinfithrung 
nicht untertverfen. Ste erflarten gudent, daR fie fich threr ,,Orga- 
nijation” gegentiber lediglich verpflictet batten, an den Beratiun- 
gen ither ,dfonomifdhe” Sragen tetlgunehmen! Unter diefen Wm- 
jtanden mupten fie bor das8 Entiveder-Oder gejtellt werden; fie fdhte- 
den ivieder aus. So fcjeiterte die Wah! von Mrbeitern in die firch- 
liche Vertretung an deren eigenem BWerbalten. 

Die Regelung des firdlidjen Gebithrenswefens im joztalen Ginn 


halte ih Fite eine ebenjo rwidhtige tte notwendige Wufgabe. Mande 
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find der Meinung, dak aus fogialen Griinden die Erhebung von 
Gebiihren fir firchliche Handhingen itberhaupt abgufchatfen jer. 
Meine Wiinfdhe gehen in der gleicen Richtung; aber ich bin der 
Anficht, da nicht eigentlid) joziale, fondern firdhlide, religidfe 
Griinde dafiir ausfdhlaggebend jein miijjen. C8 ijt nicht rwiirdig, 
‘wenn fiir die Darbietung de8 Cbvangeliums bei bejtimmten %Xn- 
lajjen Rechuungen gejchictt werden. Unjogzial aber wird die Gebiih- 
renerhebung erft Dann, tenn fie dem Mermeren die firdlice Sand- 
hing unerjchwinglich machen oder fie ifm in einer Weije vertenern, 
die jeinen Verhaltnijjen nicht entiprict. Sn vielen Landesfirden 
findet cine Whjtujung der Gebiihren nad dem Cinfommen ftatt, 
die jozial twirfen foll. Wher im Borteil bleiben doch diejenigen Rir- 
chen, die mit der Erhebung von Gebiihren fiir firchlidhe Sandlun- 
gen vollig gebrocjen haben. Shnen nachgufolgen jollten die andern 
fich miihen. Sie founen e8 nur nicht, wenigiten8 zurgzeit nicht, die 
febr driicende finangtelle Lage der Nirchengemeinden verbietet e3.° 
* * * 

Man fann vielletcht noch andre Mapregeln nennen, durch deren 
Cinfiihriung die evangelifden Rirdhen der Entfremdung der Arbeiter 
entgegen3utreten berjuchen modgen. Gut! Gie follen fein Mtittel 
unberjucht lajjen. eden BVorwand, jeden WnjtoR follen fie ans 
dem Weg raumen. Sie jollen e§ tun, — und wenn die Wirfung 
nur die ware, dafB fie ein gutes Gerwitfen haben und behalten. Die 
Tragif aber ijt die, dak von allen diefen WMaknahmen eine wefent- 
liche Menderung in der Haltung der WUrbeiterfdaft nicht gu eriwar- 
ten tft. 

MS ic) die Urjachen der CEntfremdung de8 Arbeiterjtandes 
bon der Kirche pritfte, mute ich fejtitellen, da eingelne Wnftspe — 
an ,unjogialen Cinridtungen” nur in.geringem Yak gu der Span- 
mung beigetragen haben; die weitaus gevichtigite Xnflage der Wr- 
better{haft gegen die Kirche ijt die, dah die Kirche fich tm mwirt}chaft- 
Tiden Kampf nist auf die Seite der Wrbeiterfchaft gejtellt habe. 
Von hier aus will aud die fitnftige Entwicdhing beurtetlt werden. 
Soll, mufy,.darf die evangelifce Rirche Hierin thr Verbhalten an- 
dern? 

Ron Grund auf liehe jich eine Enticheidung iiber dieje rage 
erjt nach gebdriger Erorterung des Verhaltnijjes von Religion und 
Wijfenfchaft, Kirche und Wirtfdhaft geben. Cine jolche Crorterung 
wiirde einen befonderen, nicht gan3 furgen %Xirffak beanjpruchen. 
So ift e8 hier nur modglich, die Grundgiige einer Stellungnahme, 
wie ic) fie fiir richtig Halte, angudenten. Bch Iehne e8 ab, srwijden 

Religion und Wirtfhaft als gwei gejdhiedenen Gebieten eine Kuft 
aufsuridten. Die driftlidje Religion will das gange Leben mit alten 
feinen Vegiehungen durchdringen. Sie twill als Religion der Liebe, 
foreit Menfden in Frage fommen, auch auf die Wirt}dhaft Cin- 
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fuk nebmen. Wher fie twill und darf nicht der Wirtichaft Gefeve 
vorfdjreiben. Die Wirtidhaft hat das Recht, ja fie unterltegt wie 
jede Mrbett bis gu einem gewijjen Grad dem BZwang, nach den ifr 
jelbjtinnemobhnenden Gefegen 3u handeln. Daher dart die Religion 
nidt da8 Syftem bejtimmen wollen, nach dem die Wirt\chaft (oder 
ein Zweig der Wirtichaft) ibre WXrbeit treiben joll. Sie darf webder 
das fapitaliftijdhe nod auch das fogialiftijdhe Wirtjchafts{yitem ver- 
bieten. Welches von beiden da8 fiir unjre Wirtfchatt gemiejene ijt, 
das entidetdet fich nach) andern Gefichtspuntten, nicht nach joiden 
der Ethif und der Religion. Sie bat nur darauf 3u achten, dak in 
jedent Fall die GefichtSpuntte der chriftlichen Cthif gu ibrem Recht 
fommen. 

Bon Hier aus lehne ich die Yorderung, die Mirchen jollten fiir 
das jozialijtijdhe Wirt\chattsjyjtem eintreten, als faljch ab. Yeh tue 
das in betwubtent Gegenjak gu beltimmten Stimmungen _,,reltqios- 
fozialer” Art, die nad einem chriftlicjen Snzialtsmus hingielen. 
Ste gehen von der irrigen Wnnahme aus, al8 fet Sozialismus ain 
jich chrijtlich. Das ijt er ganz bejtimmt nicht. Wer das chriftliche 
Bringip der Liebe und Britderlicfeit als Grunbdlage fiir jene Wn- 
nahme benubt, denft icht genug itber das Wejen der chrijtlichen 
Liebe nad). Ltebe und Gejek, Liebe und Syjtem decken fich nicht. 
Wu chriftlicher Liebe Lat fich fetn Wirtfchaftsjyitem formen; aber 
jedes Wirt}haftsfyjtem joll von Wtenfchen mit LiebeSgetiimintg ge- 
bandhabt werden. 

Dazgu fommt ein %Xnderes. Wenn die KNircen als Vertrete- 
rinnen der chriftlicjen Religion jich fitr em fogialijtijdhes Wirt- 
jehaftsfyjtent einfebtert, jo mwiirden jie damit gugleich fitr die foztali- 
ftifdhen Barteien etntreten. Sie miirden entfchiedene Barteiganger 
der Soztaldemofratie, deren HSauptziel fie als hrijtlich richtiq an- 
erfannten. Eben damit titrden fie 3wangslaufiq Gegner der bitr- 
gerlicjen arteten. Dak fie dadurch wabhricheinlich einem auferen 
| MuflojungsprogeB berfallen titrden, mag bier beifette bleiben; falls 
das chriftliche Gewiffen einen Gehritt fordert, miiften alle Solgen 
in Kauf genommen werden. Wher eS ijt ohne weiteres deutlid, dazR 
die bitrgerliden Schichten jenen Schritt der Rirchen mit ebenjo 
grokem, ja grokerem Recht alS gegen fich gerichtet anjehen twiirden, 
wie jebt dte Wrbeiterjhaft die Stellung der Kirche al8 thr feindlich 
betrachtet. Merit groferem Recht: denn jest handelt cS fic) mir 
Ddarum, dap die Kirche mnidjt die Bejeitigung der itberfonmmenen 
fapitaliftijden Wirtfdhaft fordert. Dann aber rwiirde ihr auspdriicf- 
liches pofitives Cintreten fiir die Erjegung der iiberfommenen durch 
eine neue, allein vom Wrbeiterjtand geforderte in Frage ftehen. Die 
Rirdhe rwiirde damit im Wlaffenfampf einfeitig fiir den Wrbeiter- 
ftand Stellung nehmen. Das darf fie nicht tun. 

Die Nirdhe wird alfo-aucd in Zufunft dem Wimfeh der AXrbei- 
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terjcaft, dah fie tm twirtichaftlidjen Rampf aut ihre Seite trete, 
nicht entjprechen fornen. Snfolge defjen wird fie arch nicht hoffen 
diirfen, dag fic) die Saltung der Wrbeiterjdaft ihr gegeniiber rwe- 
fentlich anbdert. . 

Dennocd ware es falich, wollte man die Fortdauer der fekigen 
Sujtande als unabanderlich fiir alle Sufunft anjehen. WBielmehr 
ergeben jich jehr wohl Muglidfeiten ftarferer geqenfeitiger Aunahe- 
rung, bejferen gegenjeitigen BVerftindniffes, dah dieje Moglicfetten 
erfannt und ausgenubt iwerden, ijt eine Sorderung von duferjter 
Wichtigkeit. 

Die evangelijde Nirche hat weder Pilicht noch Recht, fitr dte 
fogtalijtijdhe Wirtichaftsordnung eingutreten. Wber fie Hat arch we- 
der Pflicht noch Recht, fiir dte fapitalijtifde Wirtfehaftsordnung etn- 
gujtehen. Sie muh fic) den Wirtfdhaftsiyftemen gegenitber einfad) 
neutral verfalten. Durchdringung deS Wirtichaftslebens mit dem 
Geift der Liebe ijt ihre Wufgabe: nichts Xnderes. 

©$ wird der Wrbeiterjdatt jeer twerden, fitr diefen Stand- 
punft der Rirdhe Verttandnis 3u gewinnen. Aber fte wird doch 
vielletcht allinahlid) mehr Verftandnis dafiir befommen, wenn fie 
deutlich jpiirt, dap die evangelijche Rirche einerjeitS ein warmes 
Herz fiir die Wrbeiter hat, anderfeits politt}ch, auch wirt}chaftspoli- 
tijch vollige Yteutralitat zeigt. Das find die betden Yorderungen, 
Die unbedingt an’ jede evangelifde Rirche gerichtet werden miiffen. 

Gin warmes Herz fiir die UWrbeiterfdaft mup cine evangelijce 
Kirche haben. Micht nur firr die Wrbeiterjchaft, aber and fiir fie. 
Dafy die Kirche mit jedem ihrer Glieder fithlen mup, verfteht fic 
bon felbjt. Dak fie thre Tetlnahme befonders den wirt{chaftlich 
fehiver Ringenden zeigen muy, ijt gweifellos. Darauws leiteten die 
Wrbeiter gern die orderung ab, daB die Kirche fich einfach auf 
ihre Geite jtellen mitjje. Diefe Vorderung ijt verfeblt. Scher 
Ringende gibt eS jest in allen Standen. Wan denfe nur an die 
Gleinrentner, an die ,abgebauten” Beamten! ber das ijt geiwifs: 
aud fiir den WUrbeiterjtand mu das Herg der evaygelifchen Nirche 
jehlagen. Sie mu belfen, ihr diejenige Stelling gu ficjern, die 
ibm zufommt. Sie mup elfen, dap feine Mote (fie find gurgett 
febr grog) itbertuunden werden. 

Dagu fommt die Forderung politijdher Nentralitat, Wer for- 
dert, daR die Kirche fich auf die Sette der Gogialdemofratie ftelle, 
geht fehl. Wher wer die Rirche einjeitig fitr eine andre politijde 
Partet oder auch nur cinjeitig gegen dte Gogialdemofratie Stellung 
nehmen lafjen will, der labdet eine fhwere Verantwortung auf fic). 
Wierdings: fofern die Sogialdemofratie eine firdjenfeindlide Hal- 
tung betatigt, mug die Rirdhe thre Gegnerin fein. Wher abgejehen 
davon, gumal in rein twirtfehaftlicen Sragen, darf fic) die Rirde 
au ihr wicjt anders ftellen al gu andern Parteien. Sn diejer Be- 
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siehung ijt bei un in Deutfchland noc) manche flarende Coen 


nis notivendig. 

Wenn die evangelifche Kirche diejen beiden Yorderungen ge- 
“ niigt, dant wird die Wrbeiterfchaft gwar feinesivegs glatt 3ufrie- 
dengeftellt fein; und eS ijt durdaus nicht gu ermwarten, daz fie 
ihre Saltung gegenitber der Kirche rajd dndert; aber darauf darf 
man offen, dah} die Wrbeiterfdaft dann in ifrer Stellung Zur 
Rirdhe ruhiger wird, daB die verftandigen und mabbvollen Clemente 
Oberwasjer gewinnen, dap da8 Verhaltnis von Kirche und Wrbei- 
terjchaft Iangjam entgiftet mtrd. 
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Sch erinnere noc) einmal daran, daR swet Urjachen fiir die Vir- 
chenentfremdung der Wrbeiter fejtguftellen waren. Ytur eine fieat 
auf wirt{chaftlicem, die andre auf religidjem Gebiet. Selbjt wenn 
e§ auf dem foeben gezeigten Weg gelingen follte, daS Verhaltnis 
der Wrbeiterjdhaft sur Kirche jo weit e8 auf wirtidaftlic&h orientter- 
tem Miptrauen berubht, 3u entgiften, bleibt die andre, nod) tiefer 
gehende Urjace: die religidje Lanbheit und Gleichgiltigfeit. Gerade 
da8 Mitteinander und Sneinander diefer Griinde lat die ganze 
Schwierigfeit der rage deutlich werden. Yttemand glaube, da 
wir bier rajc) vorwarts fommen fonnen! YXbher e8 handelt fich um 
Entwidlungen von hoddfter Wichtigfeit. Darum gogere auch Ytie- 
mand, in der Richtung freundlicherer Geftaltung de8 Verhaltnijjes 
bon AWrbeiterfdaft und Nirde gu tun, was er fann! 


Offenbarung St. Johannis 20, |—6. 
Bon K. Varfau. 


Um die Offenbarung St. Yohanni$ und namentlic& den Xb- 
jehnitt in Map. 20, 1—6 richtig gu verftehen, mufs man die nach- 


folgenden Grundfage als richtig anerfennen und bet der Erflarung 


beritcfichtigen. 

1. Die Offenbarung ift gunachjt cin Troftfdhreiben des Wpo- 
jtel3 Yohannes an die Chriftenheit jeiner Beit. Sie enthalt die Mab- 
nung, in den Drangjalen der Gegentwart und der Zukunft nicht 
gu bergagen, fondern glaubiq und hoffmingsvoll auf die fiegretdye 
Wiederfunft Chrifti hingublicen und um ihren baldigen Cintritt 
gu bitten. 

2. Die eigentliche Wpofalypje befteht nicht aus bielen ein- 
gelnen gujammenhangslojen Bijionen, fondern fie fdildert, menn 
auch nit ftreng Ghronologijdh, jo doc) in gufammenhangender Weije 
die Welt- und Gottesreidhsentiwidhing von Stufe zu Stufe bis gut 
Ende hin. 
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3. €8 it feltsubalten an der realwirtliden Wuffajfung einer 
Vifion, felbjt wenn ihre Verwirklidung unmiglid erfejetnt. 

4, Man bletbe bei der wortlicen Deutung der Begriffe und 
Erjdeinungen und wende die bildlidGe und allegorijche nur an, tenn 
Die Apofalypje jelbjt e$ fordert. 

Mus dent giveiten diefer Grundjage folgt, dak der 3u behan- 
delnde Mbjdhnitt, fotvie auch da$ 19. Kapitel, endgejdichtlich 3u neb- 
men tft. Wud) ijt eine geitlice Mufeinanderfolge der eitngelnen Ge- 
jchehnijfe in beiden Rapiteln unbverfernbar. Wenn die Madt des 
Wntidriftentums aufs Hoehfte gejtiegen ijt, erjehetnt Chriftus pom 
Simmel herab, begleitet vom Himmelsheer, befabigt fic) als Ste- 
ger itber alle Seinde gu berivetjen. Das Vier und der falfice Pro- 
phet werden in den feurigen Pfubl getwworfen, und alle ihre Wn- 
hanger twerden ertviirgt. Hieran jeblieft fich im Wnfang de8 20. 
Rapitels die Ueberivindung 1nd geittwerlige Unjchadlicmadhung des 
Satan, wodurcd wahrend eines Beitraums von 1000 Sabren ein 
Suftand auf Erden geichaffen wird, der dem Cinflup de8 Bojen 
entzogen, dem deS Guten in gang befondrer Weije offen ijt. 

Da dieje RKapitel jo arufgufajjen find, wird jedoch von den 
Meiffouri-Lutheranern und mancden andern Wuslegern bejtritten. 
Sn dem Synodalberidte de8 Iutherijcdhen California- und Mevada- 
Diftrifts vom Sabre 1922 ftellt Prof. Grabner die Behauptung 
auf, daR mit dem in Rap. 19 gefchilderten Kommen Chrifti nicht 
fein Rommen am Ende der Tage, fondern fein Nommen ins Hlerjch 
gemeint jei. ©8 Heipt in diejent Bericht Seite 9: ,,Chriftus ijt ja 
gefommen, die Werfe de TeufelS gu gerjtoren. Von dtefem Triumph 
redet Pol. 2, 15. Diejen Sieg hat Chrijtus in feiner gropen Ber- 
fuchung in der Witjte, vor allem aber durch jeinen Sees 
und feine Wuferjtehung davongetragen. Seitdem liegt Satan gleich- 
jam iwie ein bifjiger Sund an der Nette und fann nur folveit grei- 
fen, tie eS der Herr gulapt. Somit twiffen wir auch, weldhes die 
Beit ijt, die Yohannes hier mit dem Ausoruc ,taufend Yabhre’ be- 
zetchnet; e8 ijt die gange neutejtamentlide Zeit bom erften Pfing{t- 
feft an bis zur Wiederfunft CHrijtt am Cnde der Tage.” 

Diefelbe Meinung fpricht der Prof. Sames Snowden aus in 
feiner Gehrift “The coming of Christ.” Dies Buch ift in furger 
Zeit in dritter Wuflage erfchienen. Daraus tft erfichtlich, daR es 
vielfad) Beifall gefunden hat. E8 Heift darin Seite 174: 
“Tn the preceding chapter (19, 11-21) there is a highly figur- 
ative description of the coming of Christ. It is a figurative de- 
scription, we take it, of the first coming of Christ during the pres- 
ent dispensation when he overcomes his enemies, applying espe- 
cially to the great battle then raging with pagan Rome.” 


Zur Begriindung feiner Wnfidht fitgt er hingu: 
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“The fact that his name is called ‘The Word of God’ and that 
‘out of his mouth proceedeth a sharp sword’ is sufficient to identify 
the figure on the white horse as Christ overcoming the nations with 
the sword of his truth and the sword of his spirit.” 


2u demfelben Ergebnis gelangt auch) Proj. Milligan tm jeiner 
Erflarung der WApofalypje in dem Biblifchen Kommentar “The 
expositors Bible.” G8 ijt dieS tweiter nicht wunderbar bet der Stel- 
lung, die er gu der Ronftruftion der WXpofalypje einnimmt. Cr 
fehreitbt dDabon Gette 259: 

Nothing can more clearly prove that the Revelation of St. 
John is not written upon chronological principles than the scenes 
to which we are introduced in the fifteenth and sixteenth chapter 
of this book. This is not chronological, it is apocalyptic vision 
which again and again turns round the Kaleidoscope of the future 
and delights to behold under different aspects the same great prin- 
ciples of the Almighty’s government, leading always to the same 
glorious results. 


Gegen dieje Meinung ijt einguwenden, daB zu dem Rommen 
Seju in Miedrigfeit die Schilderung feiner HSerrlichfeit in den Ber- 
fen Rap. 19, 11. 12 durdaus nicht pabt, und dak die Worte in 
Bers 13 ,er war angetan mit einem Rleid, das mit Blut bejprengt 
war” den fiegretchen Nampf Nefu gegen feine Seinde im feinem 
Erldfungswerfe vorausfegen. Cine folche Xuffaffung ijt nur mog- 
lich bet volliger Verfennung de3 Planes und de8 Sires der Offen- 
barung und nicht berechtigter Unterfcagung threr Wichtigfeit und 
Bedeutung. Wir bleiben desShalb bet der Weiming, dagR die am 
Wifang de8 2O. Kapttels gejchilderten Ereiqniffe nach der PBarufie 
Chrijti eintueten werden. Das 20. Kapitel beginnt mit den Wor- 
ten: Und ich jah-einen Engel herabfommen aus dem Himmel, der 
hatte den Sehlitjjel des Whgrunds und eine grope Rette in feiner 
Hand. Und er ergriff den Orachen, die alte Sc&hlange, das ijt der 
Fenufel und Satan und band ibn fitr taujend Sabre und wart ibn 
in den WMbgrund, fhlofs gu und verfiegelte iiber ihm, damit er nidyt 
mehr die Volfer verfiihre, biS die taujend Sabre vollendet waren. 
Nach diejen muk er auf furge Beit geloft cane 


Der Cingige, der die Werfe des TeufelS zerftort hak und der 
die Macht befigt, whi gang und gar unfchadlich 3u madden, ift Chri- 
jtus. Wher hier vollfiihrt er dies Werk nicht in etgener Berfon, jon- 
Dern er bearftragt einen Engel den Erzengel Michael oder eine 
Michaelgejtalt — damit, den Gatan gu binden, indem er ihm 3u- 
gleic) die nodtige Nraft dagu verletht. Den ganzen WXbjcheu, den 


Nohannes vor dem Tertfel Hat, getgt er dadurc, da er ihm feine 


jamtlichen bodjen Namen und Vitel guerteilt. Der Cngel bindet 
den Satan, wirft thn in den Whgrund, fehliekt gu and verfiegelt 
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liber ihm. Der Whgrund, der den Uebergang bildet vom Toten- 
reid) gur Holle, tit alS Wohnort deS TenfelS umd der qefallenen 
Cngel angujeben. Sedoch halt er fich nicht immer dort auf, fondern 
er fucht die Erde auf, um hier feine verfithrende Tatigfeit auszu- 
iiben. Die Bedeutung des iiber ihn fommmenden Geridts ijt die, dak 
er aus der Spbhare der Erde hinausgeworfen und in jeiner eigent- 
hicen Hetmat derjclojjen wird. (Lange, Kommentar 3ur WXpofa- 
Ippje, Sette 23.) WIS Bweck diejer Cinferferung de8 Satan wird 
angegeben: dant er nicht mehr ra ery, die Volfer, verfithre. 
Wut dtejem Wusdrucf jind in erjter Linie die bom Chriftentum nod 
nicht erreicjten Volfer gemeint, aber auch die Mamenchrijten und 
dte Unchrijten innerhalb der Chrijtenbeit. Vou Dauer diejer Xus- 
fehliebung des TeufelS von der Erde heipt-e8: er band thn, 
xihua “207, taujend Sabre. C8 ijt ficher richtig, Ddiefe taujend 
sabre 3eitlich) gu fajjen. Der Verfuch Meilligan$.in Expositors 
Bible, ifnen eine andre Bedeutung 3 geben, ijt als miglitct an- 
; zufeben. Cr jchreibt namic: 

S. 337: The fundamental principle of that interpretation is 
this: that the thousand years mentioned in this passage express 
no period of time. They embody an idea, and that idea is the idea 
of completeness or perfection. Satan is bound for a thousand 
years; that is: he is completely bound. Allerdings fuehlt er selber, 
dass seine Erklaerung anfechtbar ist; denn S. 339 faehrt er fort: 
The only difficulty connected with this view is that in the third 
verse of the chapter Satan is said to have been shut into the abyss 
until the thousand years should be finished, and that in the sev- 
enth verse we read: And when the thousand years are finished 
Satan shall be loosed. Aber er beruhigt sich damit, dass er schreibt: 
But the difficulty is more specious than real. This is simply the 
carrying out of the symbolism already employed. 

Mit dtefer WusSrede wird er freilic) andre nicht iiberzeugen 
fonnen. Dak die zeitliche Muffatjung der taujend Nabre richtig 
ijt, wird fonft allgemein anerfannt; doch) nimmt man fie nicdt als 
wirflide taujend Sabre, fondern als eine jymbolifde Beitbeftim- 
mung, alS einen Aeon von unbejtimmter Lange oder als eine. 
symbolical period. Gebr richtig bemerft Prof. Kitbel tm jeinent 
Rommentar 3u der Offenbarung in dem Strack-Boclerfden VBibel- 
wert: ,%Ulerdings find die taufend Sabre nur in der Vifion vor- 
handen, und fann daber von einer Notigung, fie wortlic) genau 
in8 Gegenbild zu itbertragen, feine Nede fein. Wher die Wpofalypje 

‘will fidjer etne auf den Sturg de3 Antichrijts folgende Periode 
der Vollendung begetchnen, iiber deren Dauner wir nichts Genaues 
jagen fonnen.” Wm einfadjten und natiirlichjten erflart fic) diefje 
Qeitbeftimmung durch die Wnnabhme, dafs der BVerjafjer befarnt tar 


. 
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mit der Anjchauung der fiidtijdhen Rabbiner, dak die Tage des Weej- 
jia8 taujend Sabre fein mitrden, und dak er die Befanntidhajt mit 
diefer Anfchauung auch bet fetnen Lejern vorausfeken fonnte. Ge- 
doc) laht fic) die nur bermuten, aber nicht bervetjen. 

Doch twie dem auch fet, das ijt und bleibt ficher und gewif, 
dag nach Ddiefen Worten auf dte Parufie auf Crden eine lange 
Periode, da$ fogenannte Millennium, folgen wird, in der da8 Chri- 
ftentum bon dem Hindernden 1nd jchadigenden Cinflup des Teu- 
felS befreit, jeine die Mtenjchheit iberwindende Nraft voll 1nd ganz 
entricteln fann. Die Bolliwerfe de3 Gatans in der Hetdentwelt mwer- 
den 3ujammenititrzen bor dem Cbangelium, wenn fie ifres Be- 
fchiigerS beraubt jind. Die Vitlle der Heiden wird eingeben in das 
Reich Gottes. Und auch die jcon vorhandene Chrijtenbeit wird 
eine ganz andre Geftalt und Bedeutung gewinnen. Wabhrend jekt 
Die wenigen itberzeugten Chrijten der groken Menge von Itamen- 
chrijten und faljcen Chrijten macjtlo$ gegeniiber ftehen, wird fic 
dieS Verhaltni$s mahrend de8 Wiillenntuns umfehren. C8 wird 
zum guten Zon gehsren, alS wabhrer Chrijt 3u gelten, und die 
Unglaubigen werden der Verachtung anbheim fallen. Man darf wohl 
annehmen, dak dann da8 Chriftentum alle fozialen und politijcden 
Verhaltnijfe durchdringen, leiten und bejtimmen wird. Dann wird 
das Reich) Gottes, da$ durch die Verfiindigung de Cvangeliums 
im Laufe der Sabrhunderte allmablich tmerlich und auperlich zu- 
nimmt und vollfommener wird, im Groen und im Rleinen voll- 
endet werden, joiweit die auf Erden modglich ijt. Nn diele taujend- 
jabrige Geriode twird, wie aud Paftor Bucifeh im ,,Hriedensboten” 
pon 1925 Sette 181i anninunt, die Befehring de8 gangen Sfraels 
gu verlegen jein. Das ijt alles, was wir bom tanjendjahrigen Reid 
ertoarten fonnen und eriwarten mitijen. Dammit jtimmt im Wefent- 
lichen, itberein, was Direftor Becker in jetner Evangelifden Glau- 
benslehre bom Millennium fehretbt: ,€s8 ijt fetnent Wefen nach ein 
Vollendigungsgujtand des Reiches Chrijti auf Crden und gwar nicht 
bloB der Kirche, fondern der Mlenfehbeit, die mun anftatt unter dent 
Einflup des Viirjten diefer Welt unter der Geiftesmacht Chrifti 
fteht. Unter diefer Serrichaft ijt die Siinde 3iwar noch nicht auf- 
gehoben, aber ibre Wlacht ijt gebrochen, jo dah fie jich nicht mehr 
als die iweltbeberrichende Vtacht betatigen fann. Das Millennirm 
ift Die Beit, in der dte Volfer das Gefeqnetiverden durch Chriften 
realiter erfabren und danfbar binnehmen werden.” Wm fo jereck- 
licher wird e8 jein, wenn nach Wblauft der tarujendD Sabre und 
nach Wiederloslajfing des TerfelS die Reaftion de8 Bofen ein- 
tritt und den Lebten Nampf gegen die Kirche des Herrn unter- 
mimint, : 

Wir fommen min 3u der sreiten Szene, die uns in unjerm 
Whfdhnitt gejdildert wird. C8 heift darin Vers 4—6: Und ig 
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jah Throne, und eS fekten fic) Leute darauf, und Geridt rurbde 
ihnen gegeben, und ich jah die Seelen derer, dite unt de8 Zeugnijjes 
Sel und de8 Wortes Gottes teen, Hingerichtet worden waren; 
und welhe nicht angebetet hatten das Vier noch fein Bild und nicht 
jein Zeichen auf thre Stirn und auf a Hand genommen Hatten. 
Die famen zum Leben und zur Serrfdaft mit Chrifto taujend Sabre. 
Die Uebrigen der Toten famen nicht gum Leben, bis die taujend 
Sahre vollendet waren. Dies ijt die erfte Wuferftehung. Selig und 
heilig der, der Teil hat an der erjten Wuferftehung! Weber diefe 
Hat der aiweite Tod feine Vollmacdt, fondern fie werden Priefter 
Gottes und Chrijti fein und mit ihm dite taujend Sabre regieren. 

Diejentgen Wusleger, die den endgefchichtliden Charafter die- 
fer Verje Ieugnen und unter den taujend Sabhren die Beit srifcjen 
der Geburt Chriftt und jeinem Kommen 3um Weltgericht verftehen, 
find mit ibrer Erflarung jchnell fertig. Grabner meint Seite 10, 
der Wpoftel twolle mit diejem Himmlijcen Bild wetter nits be- 
zeugen, al$ dak in der ganzen neuteftamentlicen Beit die Geelen 
der Wiartyrer, die um der Wahrheit de8 Coangeliums willen ent- 
Hauptet murde, und die Seelen der Glaubigen allenthalben, die 
treu bis an$S Ende verharrten, im twabhren himmlijchen Leben, in 
der Verflarung lebten. Dies jet gemeint mit der erjten Muferfte- 
hung. Die aiveite Muferjtehung fei der Eingang de$ mit der Seele 
twteder vereinigten Leibes in da8 himmlijdhe Leben. 

Non einer ganz andern Geite fieht Miilliqan die Sache an, 
wenn er behauptet: The first resurrection is a spiritual resurrec- 
tion ini an hour that now is und 3um Berweije dafitr die Worte 
Gers 4—6 Seite 342 und 3438 folgendermafen erflart: 

“And I saw thrones, and they sat upon them.” But we have 
been already told that they reign over the earth. “Judgment was 
given unto them.” They have passed through death, so also they 
have passed through judgment. “They lived with Christ.” But 
- Christ himself had said: Because I live, and ye shall live. “They 
reigned with Christ.” But that is only another method of saying 
that they sat on thrones with the added conception that their ene- 
mies were bruised beneath their feet. ‘Over these the second death 
has no authority.” But we have before been told of him that over- 
cometh that they shall not be hurt of the second death. Finally 
“they shall be priests of God and of Christ.” Such has always 
been spoken of as the position of believers. Nothing in short is said 
of the saints of God in this picture that does not find a parallel in 
what the Seer has elsewhere written of their present life. 

Beide Erflarer behaupten, dak ire Wuslegung richtig jem 
miiffe, weil nirgends in der Bibel gelehrt werde, daR grvet Wuf- 
erjtehungen cintreten twiirden, die etne vor dem Witllennium, die 
andre nad) demfelben. Das ijt allerdings ridtig. Wnderjeits ijt es 
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ebenfo richtig, da} der Gedanfe einer gwiefachen YUuferjtehung dem 
Nenen LTeftament durchaus nicht fremd ijt. Defus jpricht Bob. 5, 
29 pon einer MXuferftehung deS Vebens und von eter W%uterjtehung 
dDeS Geridht8; Luf. 14, 14 von einer YXiuferjtehung, an der nur die 
Geredjten teifnehmen. Wirch nach 1. Thejj. 4, 16 werden die To- 
ten in Chrifto auferjtehen guerjt. Ebenjo lapt 1. Mor. 15, 23 fF. 
den Sehluh gu, dak die Chrijto WXngehdrenden auferwect werden, 
bebor da8 Ende fommt. Wenn arch feine diejer Stellen die 3eit- 
liche Trennung der beiden WMauferftehungen ausoriictlich fejtitellt, it 
thr Bejtehen dod) als ficher anguerfernnen, twetl jie eben in Ddtejen 
Verfen hier mit mieht gu der Vifion gehorenden Worten gelehrt wird. 
Ueber diefe Yitferftehung berichtet der Heilige Geber, daz er 
aunacdjt Throne gejehen habe. Wo dieje Throne jtanden, jagt er 
nicht. Ebenjowenig gibt er an, wer die iwaren, dte auf diejen Thro- 
nen Blak nahmew. Die Warsleger ftellen itber dieje Yerjonen die 
verfebiedenften Bermutiungen auf. Cinige denfern an die Wpojtel, 
andre an die 24 Welteften, nod) andre an die Apojtel amd Wus- 
errwablte aus dem alten Gimndes8volf nach der Sabl der 3wolf 
Stamme (Bielije). Lange fchretbt ber fie: Obne Swerttel find es 
die, welche fchon Dresjeits als Verfiegelte den Kern der Gemreinden 
ausmachten, insbejondere dic MWpoftel. Nitbel driicft jich noch unbe- 
ftimmter. aus 1nd trifft damit wohl das Nichtige: Leite aus der 
vollendeten Gottesgemeinde, Diefen wurde das _ xpiva  gegeben, 
Macht und Wuftrag gu richten, nicht eta Herrjchajt; denn das 
Subjeft dc éeBacirercav am Ende de8 Berjes find andre WPer- 
fonen. Das Objeft diejeS Nichtens find die PBerjonen, die der Wpo- 
ftel auper den auf den THhronen Sikenden gewabhrt, namlicd die 
Geelen derer, die um des Zeugnijjes Neju und des Wortes Got- 
te$ twillen hingerichtet worden waren, und welche nit angebetet 
Hatten dDa8 Tier, noch fern Bild und mteht jein Seiden auf thre 
Stirn und auf ihre Hand genommen Hatten, und dite mun aus dem | 
od im ein neues und gwar Leiblices Leben gefommen aren. 
Dammit find gunachft die gemeint, die m der Lekten antichriftliden 
Pertode den Wartyrertod erlitten batten. C8 ift natiirlich, dap diefe 
befonders bhervorgehoben werden. Das entjpricht dem Bveck des 
gangen Buches. Snowden fehretbt davon Seite 182 und 188: 
“Tet us hold in mind the situation in which John was writ- 
ing and what he was aiming to do. The Roman persecution was 
raging, or was about to break out, and martyrs were calmly laying 
their heads under the executioner’s sword, and confessors were 
bravely standing up and declaring their Christian faith, rather 
than drop a little incense on the altar of the pagan' priest as a 
token of their worship of the emperor and receive the priest’s mark 
on. their forehead or hand which secured their safety. John was 
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seeking to encourage and sustain these martyrs and confessors that 
they might be faithful unto the end, and with this in view he saw 
this vision of the souls of them that had been beheaded for the 
testimony of Jesus and for the word of God, and such as wor- 
shipped not the beast and received not the mark upon their fore- 
head and upon their hand.” 


Man fann aber woh! annehmen, dah alle Martyrer, welder 
Beit jie auc) angeboren, ebenjo belohnt werden, wie die in der 
erjten Weriode deS Chrijtentums um hres Glaubens willen Gee 
toteten. Buclijc) verfteht Seite 117 unter den um des Beugntifes 
Seju willen Hingericteten die chrijtliden Wartyrer und unter den 
um de$ Wortes Gottes willen Getdteten die Martyrer des Wten 
Bundes, was aud) nicht bon der Hand zu tweijen ift. 

Worm befteht mun das Gericht, da3 itber fie von den auf 
Dem Throne Sikenden gebhalten wird? Cinige WXusleger meinen, 
diefe Hatten 3u entjceiden, welche Mtartyrer wirflich treu “waren 


und tiirdig jdienen, an der erjten Wuferjtehung teilgunehmen; 


andre jdreiben ifnen die Bejtimmung daritber gu, welche Stellung 
die einzelnen Wtartyrer im Wtillennium eingunehmen oder welche 
Tatigfeit fie darin ausguitben Hatten. C8 lLapt jich eben bet volli- 
gem Schweigen de Tertes daritber nichts Sicderes und Beftimm- 
te3 ausfagen. 

Non allen %Muferjtandenen wird gejagt Vers 4: Gite famen 
zur Herrjhaft mit Chrijto taufend Sabre und Vers 6: Ueber diefe 
hat der giweite Tod feine Vollmacht, jondern jie werden Priejter 
Gottes und Chrijtt fein und mit ifm die taufend Sabre regieren. 
Much dieje Worte werden verfechteden erflart, je nachdem man diefe 
Szene in den Himmel oder auf die Erde berlegt. Die jogenannten 
Chiliajten verlegen fie auf die Erde und Hhoffen aufgrund diejer 
Worte, da Chrijtus nach feiner Wiederfunft wahrend des Millen- 
niums in fictbarer Gejtalt gujammen mit den Seinen die Welt 
beherrjden und fein Reich itber die ganze Erde ausdehnen werde. 
Sie meinen, jein unmittelbares Cingreifen zur Vollendung jeines 
ReicheS auf Erden fet unbedingt notwendig, wenn er iberhaupt 
jein finiglic&es WXmt antreten wolle. Das Evangelium fet nicht im- 
jtanbde, die Menjdbheit fiir fein Reid) gu getwtrnnen; e8 fet died auc) 
garnicjt der Soe feiner Verfiindigung. Der Chiltajt Rellog fchrerbt 
ausodriiclich: 

“The gospel of the Kingdom shall be preached in all the world, 
not for its conversion, but for a witness unto all nations, and then 
shall the end come, all nations must hear, and then shall the end 
come. The gospel cannot convert the world, which is all the while 
growing worse and more hopeless.” 


Renn darn die Bosheit der Menjden den Gipfel erreidt Habe, 
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werde der Serr erjdetnen und fic) die Welt untertverfen. Grabner 


jdreibt davon Seite 21: ,Midt nur follen fic) nach hiliaftijdher Er- . 


wartung die HSetden in groBen Sdharen befehren, jondern eS wird 
eine befehrte Welt geben, eine all but complete conversion of the 
human family; und gtoar foll dieje Musbreitung deS Reiches Chrijtt 
durd) Wntwendung bon Gerwalt vor fich gehen. Von Nerujalem aus 
wird Chriftus by power not persuasion fein Reich bis ans Ende 
der Erde ausdehnen, the inflexible demand for just dealing will 
be enforced by resistless power. Christ’s rule will be forced upon 
the unwilling world, and he will rule it with a rod of iron. Jesus 
will be King in a direct and positive a sense as any ruler the world 
has ever known, but with larger empire and more automatic sway. 
He will be J udge as well as se oe the final Arbiter in any dis- 
putes that may arise among men.’ 

Xn diefer Herrichaft werden die Glaubigen teilnehmen;: s 
werden auf der gangen Erde im Regiment fiken und fitr die Mirs- 
fiihrung der Befehle Chrijti jorgen. 

Sedoc) nicht nur die Vitlle der Heiden svird eingehen in das 
Reich Gottes, fondern auch das jitdticdhe BVolf wird fich nach Wieder- 
gelvinnung de8 berrlich verflarten Landes Nanaan 3u Chrijto be- 
fehren und fetne nachjte Umgebung bilden. Dadurch wird die Kirche 
einen jitdt{ch-chrijtlichen Charafter annehmen, felbft der Levitt}che 
Opfer- und Tempeldienjt wird in einem neuen herrliden Tempel 
wieder eingerichtet werden, und alle chrijtlichen Volfer werden nad 
Nerufalem jtromen, um daran teilgunehmen. Die Gegnungen de 
Chrijtentums werden auc) auf allen iweltlichen Gebieten fidtbar 
werden. Paftor Srion fohildert im ,,yriedenSboten” von 1916 auf- 
grund alttejtamentlicher WeiSfagungen das Ntillenniunt folqender- 
mapen: ,Das politijhe Verhaltnis der Volfer gi etnander wird 
ein durdaus harmonijches und vertrauensvolles fein. Man wird 
nicht mehr gegenetnander friegen, fondern die Mtordwaffen werden 
in friedlice Gerdte verwandelt twerden. Todpfe und Sdhiijjeln, aljo 
die gewdhnliden Hausgerate, werden dent Herrn gebeiligt beijen. 
Rnaben von hundert Jahren iwerden fterben, und der Tod in dtejem 
Witer wird als bejonders Gottesgerict iiber eine Sitnde anagejehen 
werden, Much die Natur und dte Tiermwelt wird tet{nehmen an dem 
Leben, das mit der Wrederfunft des Herrn auf der Erde fich ent- 
falten wird. Dte Weisjagung fpricht den Geftirnen grogeren Glang 
und dem Erdboden grogere Sruchtbarfeit gu. Wareh der feindliche 
“egenjak gwijden Tier und Wend wird dann ausgeglicen wer- 
den. Kurz es wird fich etne folche Bittle und ein folcher Retchtum 
auf allen Gebtieten entfalten, rwobon tir jekt faum eine fdhroache 
WhHmimg haben fornnén.” 

Cin herrlihes Bild, das uns durch folche Sailderungen vor 
die Wugen gesaubert wird, aber Leider etn Trugbild, da verfehwin- 
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_ det, twent man e§ im Licht dDeS WotteSworts genauer betrachtet. 
€§ gibt feine Stelle in der Geiliqen Sdrift, die man mit Recht fiir 


feine Richtigfeit anfiibren fonnte. Wich aus unjrer Stelle aft fic. 


der Belweis fiir feine Wahrheit nicht erbringen. Swar lejen wir 
in Vers 6, dak die infolge der erften Wuferftehung sum Leben Ge- 
fommenen Briejter Gottes und Chrijti fein und mit ibm dte tau- 
jend Sabre regieren iwiirden; aber eS wird nidt gefagt, wo Ddieje 
Herrjdhaft ftatttinden wird, ob im Himmel oder auf Erden. Die 
Chiftajten, die daS Lektere annehmen, berufen fic) zum Berveife 
dafiir auf Rap. 5, 10, wo ausodritclich gefagt werde Baorreboovorr 
éwmé the yac, fie werden regieren auf der Erde. Hiergu ijt 
gunadjt gu bemerfen, dak ver{dhtedene Handfchriften und Terte 
(nad) Lange cod. MW. wu. a., nach MNeftle die Verte G. wu. KR.) nicht 
Baorhetoovorr, jondern twas wohl ridtiger ijt, Bacrehovoww Tefen. 
Hierdurd) allein wird fechon die Begiehung diefes Verjes auf unjre 
Stelle unmoglich. Berner find die Perfonen in 5, 10 und 20, 6 
gang verjcteden. SchlieBlich hanbdelt eS fic) in der erfteren Stelle 
um einen Lobgejang im Himmel zu Ehren Chrifti dafiir, dak er 
die Erloften Gott gemacht habe zum Nonigreichh und 3u PBrieftern, 
Die auf Erden regieren. Durch Vergletchung mit 1, 5 und 6 wird 
flar, dak damit der Gnadenftand gemeint ijt, in dem fich die Glau- 
bigen al8 bon Chrijto Erlofte und als Witglieder deS Meiches Got- 
te auf rden befinden. Dieje Stelle liefert alfo nicht den Berweis 
fiir ein Miillennium tm Sinne der Chiliaften. 

Gie find auch im Srrtum, wenn fie behaupten, Sefus habe in 
berjchiedenen WuS}pritchen und Gleichnijjen auf da8 Vitlenntum bhin- 
gewiefen. MS ein jolcher Hinweis gelten ihnen die Worte Watth. 
5, 5: Gelig find die Ganftmiitigen; denn fie werden das Crd- 
reid) bejigen. Sedoch der Sinn diejer Selighpreijung ijt jedenfalls: 
Nad den Erfahrungen der Welt erobern die Pia, die Gerwalt- 
tatigen, die Erde, aber nach den Gejeken des NReiches Gottes ihr 
Gegentetl, die zpacic, die Sanftmiitigen, denen die Erde durd) 
®ottes Gnade allmabhlich als ein Erbe gufallt. Bon einer Herr- 
jehaft iiber die Erde wird hier nichts gejagt. Ebenjowenig ijt dies 
der all bet den Musfpritchen Nefu iiber fetn Effen und Trinfen 
im Retc) Gottes mit feinen Siingern (Matth. 26, 29, Mark. 14, 
95, Quf. 22, 30). Das xawdy neu, qualitativ gang berandert bet 
Matthaus und Markus jpridt gegen die jektge Erde und vertweift 
auf die neue Erde, auf der in geiftleiblider Weije ein Efjen und 
Trinfen mit Seju ftattfinden wird. Auch die gehn Stadte und die 
fiinf Stadte in dem Gleicnis Luf. 19, 11 ff. bedeuten feine irdijde 
Serrjdhaft, jondern fie find bildlich gu verjtehen ebenfo wie die Pyunde 
in dem Gleichnifje, und fie bezeichnen nur den Lohn, den die trenen 
Wrbeiter in jener Welt erhalten werden. — Wenn ferner Yefus 
Matth. 19, 28 und Luf. 22, 80 den Apojteln verbheipt, day fte die 
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aswolf Gefchlechter Sfrael3 ricjten twitrden, fann man dabei an das 
Gericht in Off. 20, 4 denfen, infofern eS Sfrael betrijft, oder auch 
an da8 20, 11 ff. gefchilderte Endgericht, an dem nach 1. Ror. 6, 2 
die Heiligen als Richter tei{nehmen werden, aber nicht an em Herr- 
fehen itber Sfrael und noc) weniger an eine Herrjchaft Sjraels itber 
die Welt. Zwar die Befchrung deS gangen VfraelS in der Endzgeit 
fteht fiir einen jeden fejt, der Rom. 11, 25 ff. ohne antijemitifce 
Voreingenommenheit betrachtet; aber eS wird in diejer Stelle nichts 
gejagt bon einer Umgeftaltung der chriftliden Kirche durch) den Cin- 
flug de8 befehrten Sjraels. ES bildet mit den die gange Erde 
erfiillenden HSeidenchrijten die Chriftengemeinde der Endzgeit, aber 
feinen Sudenftaat und feine Theofratie nach alttejtamentlidem Vtu- 
fter; denn die bon der Wiederherftellung Yjraels und de3 Tempel- 
dienftes handelnden Weisfagungen wie Sej. Rap. 60. 62. 65 und 
Hefef. Rap. 40—48 u. a. haben thre Erfithhing durch Chriftum 
gefunden. ©8 ijt auch fetn Grund vorhanden die Prophegzetungen, 
in denen die Verherrlidung der Schopfung verheipen wird, wie 
Sef. 11, 6—8; 35, 1 ff.; 30, 26 u. a. in da8 Niilennium 3u 
verlegen; fie werden einft auf der neuen Erde verwirflicdht wer- 
den; ob aber alle derartige Brophegzetungen jemals in vollfomme- 
ner, buchftablicher Weife in Erfiillung gehen werden, darf begivet- 
felt toerden, teil fic darunter gewif poetijdhe Schilderungen und 
rhetorijdje Gemalde befinden, die nicht auf gottlicher Offenbarung 
beruben, fondern menjeblicer Riebe 3ur Setmat und 3um eigenen 
Volf entitammen. 

8 zeigt jic) aljo, dab alle Griinde fiir die Verlegung der Vor- 
gange in den Verjen 4—6 auf die Erde nicht jticsbaltig find. Des- 
Halb ijt eS felbjtberftandltch angunebmen, daz fie im Siminel ftatt- 
finden werden. Nach demt Begin des Mtillenniums auf Erden qe- 
Hen die an der erjten Auferftehung Beteiligten mit Chrifto 3ur 
Herrlicfert des verflarten, bimmlijcdhen Lebens ein. Das ijt eine 
befondre Gnade, die thnen vor allen itbrigen zur Seligfett Beriu- 
fenen jute! wird. Bengel fdjreibt von ibnen: ,Diejenigen, dte fic 
wahrend der Wallfahrt vor andern bewabhrt batten, befommen in 
jener Welt einen Voraus, fie werden eher wieder [ebendig, als die 
iibrige Wenge, und das um taujend Yabhre.” Sie werden Priejter 
Gottes und Chrifti fein und mit ibm regieren taujend Sabre. Was 
fie febon auf Erden unvollfommen waren, werden fie tm Simmel 
in bollendeter Weife fein; der Stand der Gnade, in dem fie bier 
[ebten, wird dort in den Stand der Serrlicjfeit vollendet werden. 
Ueber dieje Hat der aiwette Tod fetne Vollmacht. C8 it fiir fie gar 
feine Woglicfeit vorhanden, der Verdammmnis 3u verfallen; denn 
fie fonunen nicht mehr in das Gertdht, das nad) Beendigung des 
WMillenniums itber die Bojen und itber die Guten gehalten wird, 
jondern fie find bom Tod in da8 ewige Leben Hhindurdgedrungen. 


Relation of Church to Kingdom of God 101 


Profejjor Grabner macht fchlieplich noch gegen das Millennium 
geltend, dak dadurd) die Annabme einer swiefadhen Parufie Chrifti 
nottwendig iwerde, twabrend die Heilige Sdrift nur cine Wiederfunft 
gum Weltgerict Lehre. Dagegen ift einguwenden, dah Chriftus nach 
feiner Erhdhung Wnteil hat an der gottlidhen Wllgegenwart, daz 
er aljo 3u gleicher Zeit im Simmel, der unjichtbaren Welt, und auf 
der Erde, der fichtbaren Welt, gegentwartig ift. Nad feiner Mauf- 
erjtehung getgte er fich mebrmals jeinen Siingern, d. b. er trat aus 
der unfichtbaren Welt in die fichtbare in die Erjeeiming und zwar 
in Der Gejtalt, die er wabhrend jeines Crdenleben8 angenommen 
hatte. So haben wir hier nicht eine doppelte Wiederfunft Chrifti, 
jondern eine aiveimalige Crjcheining auf Erden in fictbarer GHerr- 
Tichfeit. 

Wir find am Ende, und wir fajjen das Ergebnis unjrer Unter- 
juchung 3ujammen mn den Gag: Wir Hoffen nach Offb. 20, 1— 
auf da$ nach der Barufie Chrijti eintretende Millennium, auf eine 
lange Beit, in der da8 Changelium noch einmal fetne ganze Gegens- 
fille itber die Menjchbeit ausgieken wird, und in der die Volfer, 
pon der verfiihrenden Macht des TeufelS befreit, fich allgemein dem 
Ginfluk deS Chrijtentums offnen werden, fo dap eS alle Verbalt- 
nijje dDurchdringen und fich iiber die gange Crde auSbreiten fann; 
wir bveriweijen aber die in den Verjen 4—6 gejchilderte Gzene in 
den Himmel. 

Wenn wir feclieblich gefragt werden: ,Sind durch diefe Er- 
flarung nun alle Dunfelbeiten in diefem Wbjchuitt aufgeflart, alle 
Brweifel zerjtreut, alle Bedenfen gehoben?” miijjen wir dieje Frage 
perneinen. €8 bleibt noc) fo mandes darin dunfel und ungewif. 
Unjer Wijjen und CErfennen auf Erden ijt Stitchwerf und wird 
Stiicmwerf bleiben; wir hoffen aber, dak einjt in der Ciwigfeit alle 
Unflarheit aufhdren wird, und dak wir dort im Licht erfennen wer- 
den, toaS un$ auf Erden dunfel und unerflarbar fecheint. 


THE RELATION OF THE ORGANIZED 
(CONSTITUTIONAL) CHURCH TO 
THE KINGDOM OF GOD 


This paper was read at the General Conference by 
THEHOPHIL L, HAAs 

It is only too plain that anything like an extensive treatment 

of the relation indicated in the subject before us would require 
nothing short of a lengthy treatise. The limited time allotted, 
however, for the paper to be presented will demand the utmost 
brevity, and thus a but general discussion of some of the questions 
involved has been attempted. And moreover: the conceptions of 
the distinctive nature of the Kingdom of God and, of; the Chris- 


102 Relation of Church to Kingdom of God 


tian Church and the teachings concerning these great realities have 
been so various and multifarious that it is plainly imperative that. 
we refrain from entering the spacious grounds of questions theo- 
logically or philosophically debatable. Only such statements as 
may be considered widely accepted and thus as unlikely to meet 


with serious objections from Evangelical believers upon biblical: 


and historical grounds, will be humbly offered, and I shall there- 
fore merely endeavor to define the relation as stated in our sub- 
ject and to point to some of the practical implications as these 
may refer to our work and mission in this world of God’s making 
and ruling. 

The term Kingdom of God appears in the Old Testament and 
particularly in the King’s great book, the Book of Psalms, and in 
some of the Prophets as a term conveying the most vitalizing mes- 
sage of hope, replete with ethical and spiritual powers and at the 
same time enveloped in the. fervid expectations of some great and 
magnificent national grandeur and glory. Jesus utilizes the term 
but divests it of its strong politico-national elements; he invests it, 
however, with a new and greater content and value and then urges 
and teaches this Kingdom as a reality of the greatest ethical, and 
thus personal and social relations. This Kingdom of God or this 
Kingdom of the Heavens naturally involves the Kingship of God, 
the God of holy love, and the dominion of forces and values indig- 
enous to a higher and better world. It means the fulfilment of 
God’s will, the will of holy love, seeking man’s true welfare, con- 
trolling the obstacles and ravages of sin and receiving sinful men 
into a lifegiving communion of joy and peace. 


The teaching concerning this Kingdom is not the cardinal 
teaching of Jesus, as advocates of an overemphasized social gospel 
would have us believe. But it is truly, together with the crucial 
teaching of Jesus and of the Apostles, the life and the work of the 
divine Redeemer, the master and the matter of the Gospel, one of 
the paramount subjects of the New Testament. The whole Chris- 
tian religion revolves around the data of the preparation for this 
Kingdom, its realization through the redemptive work of Jesus 
Christ, its appropriation through justifying faith, its continuous 
operation in this world through the Christian Church and its means 
of grace, and its final consummation according to the great King’s 
glorious promise. 

The Kingdom of God is the great gift of God and as such it 
becomes the believer’s goal, the object of his most serious and stren- 
uous endeavor. No earthly good can be eompared to this invalu- 
able “summum bonum,” and to lose it means to lose everything. 
And again: no one will be able to retain and to impart this gift 
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without fulfilling the life of obedient service which it necessarily 

implies. Its root and its fruit are love, and coming from God it 
finds its expression in the seeking of joy and peace in Him and in 
the spreading among men of the things attained and enjoyed. Its 
very law and life is love, and hence the multitude of such immut- 
able injunctions as charity, purity, humility, benevolence, forgive- 
ness, self-effacement ete. (Sermon on the Mount) The need and 
the occasion for the practice of these virtues will never be lacking 
and the true citizens or the children of this Kingdom will be 
watched and weighed as to the manner and measure of their dis- 
charge of its weighty and wealthy obligations. Thus it is impos- 
sible to sever the religious ideal of God’s Kingdom from its ethical 
demands, and God never grants His gifts without imposing the 
most sacred and solemn duties. “Keine Gabe ohne Aufgabe.” 

The entrance into the Kingdom of God implies an inward at- 
titude, a radical change of self; it becomes a new birth and be- 
ginning, an experience of incalculable importance for the future 
destiny of the entrant and a constant summons to show forth the 
excellencies of the King and the Kingdom in the midst of a sin- 
ful world of contrasts and contradictions. The children of the 
Kingdom will ever be aware of God’s Kingship within them, and 
through them again in the world, a Kingship never absolute, it is 
true, in this world but a happy and potent Kingship, at all events 
in the joyful and hopeful anticipation of the consummation of all 
things. 
The Old Testament idea of the Reign of God found its his- 
torical outgrowth in the Congregation of Israel with its theocratical 
institutions, its kings, priests and prophets; and in a similar way 
the idea of the Kingdom of God may be considered as incorporated 
in the great and strong organization, which as the Church of Jesus 
Christ lives and thrives in the Master’s promise of invincibility. 
This Christian Church rests upon the redemptive life and work of 
-its divine Lord. It was established in and for the world with a 
view to the higher and better life in the making as a community 
of believers, fulfilling a desire and a demand for association and 
imparting religious and ethical life in Christ’s Holy Spirit. As 
such a community it rests upon faith in Jesus Christ as the ever 
living and present Lord, and not only as the historical Teacher 
and Saviour, and it presents itself as both the work and the means 
of the Holy Spirit or of that faith through which salvation comes 
to men. It thus comes from both the historical and the celestial 
Son of God and Son of Man and drives the Redeemer into heart, 
- home and world. 

In its life and work the Christian Church is dependent upon 
its glorified Head and in the plastic scriptural terminology it is 
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often named the Body of Christ. From this Head it is ever to © 


receive its swaying powers, its governing impulses, its marching or- 
ders, its compelling objectives. The Head organizes and energizes 
its members for its definite purpose and service, which is simply 
the continuation of the work of Him who came to seek and save 
that which was lost and to grant from his fulness grace for grace. 
Its everlasting and all-sustaining, powerful promise is one of 
growth and strength unto an increase with the increase of God. 


CCol. che 1.9)) 


The essential thing about the Christian Church is not ex- 
pressed by anything like its human organization or administration, 
its priesthood, or time-conditioned creeds and rites; nor by any- 
thing like the venerable and quite valuable distinctions between 
the visible and the invisible Church, or by such beautiful 
epithets as “militans and triumphans.” It would be rather difficult 
to draw the clear lines of demarkation between these distinctions, 
and these are but largely expressions for the Body’s humbling ex- 
perience of its many shortcomings, defects, and conflicts and for its 
hopeful conviction of an ultimate exaltation and perfection. ‘The 
real and the ideal will always be interwoven during the course of 
its earthly developement and merely logical distinctions will ever 
fail to cover its life in all its many and manifold manifestations. 


The true Church as the Body of Christ and as confessed in the 
Apostles Creed is primarily an object of faith and the essential 
factors in its making, keeping and spreading are the connection 
with its uniting and controlling Head, the means of grace, through 
which Christ’s Holy Spirit works and the communion and com- 
munity of believers who constitute the aim and fruit of such work- 
ing. It is the ideal of the Church to exemplify these factors in the 
highest manner and its constant duty to search itself as to the 
measure in which it bears testimony to these essentials. 


» The Christian Church, however, is not only an object of faith; . 


it also appears in the course of human history as a visible organi- 
zation subject to the laws of empirical development, as this is in 
consonance with God’s way of working among men. 


The general term of “Hccelesia” used at first either for the 
ideal Church as such or for the separate, more or less loosely con- 
nected congregations, gradually assumed the meaning of an ethical 
community in the form of a legal organization. In the first Chris- 
tian Church Christ and his Ecclesia were to be found wherever 
two or three were gathered together in the saving name. There 
was then as yet no need of fixed laws and regulations affecting a 
certain régime, nor of a definite priesthood or clergy entrusted and 


invested with executing a special church control. But with the 
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growth of the first community of believers and with their concom- 
itant duties, problems and conflicts, an ever clearer and firmer or- 
ganization and constitution became a most cogent desire and de- 
mand. And so by process of natural motivation the successive steps 
which led from the Apostles, from teachers and prophets, priests 
and kings before God as all believers, to elders and bishops, then to 
special bishops, or the metropolitans, and then again to the special 
metropolitans of the “sedes apostolicae” (Rome, Corinth, Ephesus, 
Jerusalem, Antioch and Alexandria) and finally to the Patriarchate 
in the East and in the West, and to the Primate of the Bishop of 
Rome were given. The first four centuries were witnesses to this 
vast centralizing and organizing process, involving a differentia- 
tion in the legal status of the clergy and the laity and finally lead- 
ing to that great and strong Imperium-inspired system of func- 
tions and privileges, of teachings and rulings, of “summae, canones 
and decreta,” with which the Eastern and the Western Churches, 
the former in a weaker and the latter in a stronger manner en- 
trenched themselves. 

The Protestant Reformation, the great movement for religious 
emancipation, placed the unpretentious ministry of the Word in 
the center of the organized Church. This ministry, however, was 
not to take recourse eventually, in the exercise of its new adminis- 
trative functions, to any secular coercion, as the Word was to do 
the things. But under the socalled “Territorial System” the re- 
spective territorial rulers as the foremost members of the Church 
were called upon to watch and work for the speedy removal of all 
dangerous errors and for the due instruction in wholesome re- 
ligious knowledge. Superintendence over the churches was effected 
by bodies appointed by the territorial rulers, called Consistories, 
and these gradually with their rulers, who served as “summi epis- 
copi” laid down an elaborate system of State Church rules, em- 
bodied in the “jura regiminis ecclesiastici.” In Calvinistic regions 
the presbyterial-synodical modus vivendi became predominant, 
which consigned the administrative powers to smaller or larger 
bodies of elders or presbyters, composed of laymen and clergymen. 

The modern Free Church, of course, recognizes no power of 
jurisdiction or superintendence on the part of secular rulers. Such 
a power, explicable and profitable at times in countries that were 
favorable to the Reformation, but inconceivable in the territories 
devastated by the Counter-Reformation, was felt at best, in the 
course of time to be contrary to the true spirit of Protestantism, 
and the cry, eventually, for a “Free church within a Free State” 
was nothing but a natural postulate, derived from a number of 
premises as given in some of the various Protestant Confessions. 


~ 
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The different denominations, as we know them, have almost 
invariably laid down their pronouncements in definite articles of 
agreement, generally termed “credenda and agenda,” the former 
presenting the particular statements of doctrine, the latter those 
of the church polity. (See the “Basis of Union of the United 
Church of. Canada,” a very fine specimen of a modern church con- 
stitution) 

With respect to the relation between the Kingdom of God and 
the organized Church two erroneous conceptions are quite com- 
monly encountered. The staunch adherent of tradition, stability 
and authority is prone to claim that the organized Church, and 
especially his part of it, embodies as such the Kingdom of God, 
that both are identical and interchangeable entities, and for the 
strength of the arguments he presents he believes to be able to ad- 
vance some irrefutable scriptural evidence. His loci classici are 
some such parables as the one on the “Wheat and Tares.” Or then, 
the ardent sponsor of civic righteousness considers the Kingdom 
of God with the Church as a sort of Hercules with his club, sent 
by God’s arrangement and man’s agreement to rid this world of 
relative social injustice but of inherent perfectibility, of all its 
Nemean lions and its Lernaean hydras. He will point triumph- 
antly to his “ipse dixit” in the parable of the Leaven. Both Rom- 
anist and Socialist, spoken of in the Christian sense, of course, of- 
ten meet on political and on religious grounds, but both under- 
value the idea of the Kingdom of God. 

On the other hand we often hear the blatant voice of sectarian- 
ism, erratic, fanatic and fantastic, stridently clamoring about the 
ungodliness of the historically developed and institutional Church 
and comparing it with the favorite symbolical figures, the adulter- 
ess of Hosea and the harlot of the Apocalypse. The organized 
Churches, we hear, have grown fat in their cunning collusion with 
the wicked world; they present nothing else but a perverted, dis- 
torted type of Christianity and .there is but one thing to do for 
true Christians: to separate themselves before the approaching 
destruction from this crooked and perverse generation and to con- 
stitute themselves as the true remnant, the real Kingdom of God. 
The true evidences of this Kingdom we are told, are the spontane- 
ous outpourings of religious life, flowing unrestrained wherever it 
listeth, and regulated institutions, the Sunday, festival days, the 
ordained clergy ete., time-honored and time-proven to us, smack 
of nothing but Greece and Rome gilded idolatries. Here we are 
confronted with a woeful, even more serious undervaluation of the 
Christian Church. The former undervaluator of the Kingdom 
' may be compared to the man who claims that only the harnessed 
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river contains water; the latter undervaluator of the Church to 
him who asserts that he can find no streams of irrigation save in 
the gushing and roaring torrent. These, of course, are but two 
extremes, but we may say, in a general way, that young movements, 
psychologically spoken, are, as a rule, inclined to underestimate, 
old movements prone to overestimate the past with its sum total 
of historical experience. The former often take their pride in a 
sort of nomophobia, the latter in a kind of nomomania; here we 
hear the cry “sic jubeo” there “sic volo”; here the slogan is “or- 
der’, there it is “freedom.” 


As in nature there may be constantly witnessed, as observed 
already by old Anaximenes, the phenomena of centrifugal and of 
centripetal forces opposing and balancing each other, so there are 
ever present in every intellectual and spiritual movement the two 
extremes of centralizing and of decentralizing tendencies, the ex- 
treme “we must” and the extreme “we will.” We shall have to 
guard against these extremes. True life, strength and work are 
nowhere found except in happy union and collaboration. In na- 
ture the creating and preserving Spirit of God ever effects the true 
cosmic cooperation of all natural agencies in well-designed effi- 
ciency, and likewise it must always be the aim of every church ad- 
ministration clearly to gauge the desires and demands of the bodies 
to be governed and to watch and to work and to pray for a regu- 
lating machinery, working in a manner as equipoised as possible. 


The Kingdom of God and the Christian Church are not equiv- 
alent terms. The former is the greater, the latter the smaller en- 
tity. In the one we recognize the eternal, ultramundane world- 
purpose of God, reaching out both forward and backward beyond 
the present world and the present Church. In the Christian 
Church we recognize this Kingdom as an intramundane power, as 
part, product and instrument of the higher and greater reality. 
The Kingdom is perfect, absolute, infinite ; the Church is the King- 
dom’s “Dienerin im Alltagsgewand.” The one is immutable in its 
laws, invincible in its power and future; the other in its earthly 
form is subject to the fancies of men, the fashions of time; now 
poor, hated, inglorious, then rich, sated, victorious; now compara- 
tively pure and true, then conniving and meretricious, Just as man 
himself, king and slave, in the thought of Pascal’s Pensees, and 
highest and lowest of created beings. There we have the heavenly 
treasure, here the earthen vessel, 

The relation between the two great realities may be compared 
to that which exists between the Spirit of Revelation and the Word 
of God. The more the Church and the Word drive the King, Christ 
home to us the more they approach the purposes of God. But the 
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more they lead to egolatry and idolatry, and thus to tyranny and 
slavery (for even the Church and the Word may do this) the more 
they will become prostituted to the lowest passions and intrigues 
of man. The most lamentable abuses of these two gifts of God 
may be gathered from the records of Hcclesiastical History and 
these abuses may well prompt the conscience. of teacher and of 
hearer to searching humiliation. 

The term Kingdom of God is a most wealthy term and con- 
tains thoughts irreducible to the common denominator of logical 
definition, a wealth of beauty, wisdom and holiness, the depth of 
which we cannot fathom, the strength of which we cannot measure. 
The Kingdom of God is so far above the Kingdom in its earthly 
form, the Church, as the heavens, in the Scriptural sense, are above 
the earth. It is like the City let down from heaven in condescend- 
ing adaptation to all our human relations; in the Church it finds 
its earthly location, not solely but chiefly so—, and through it its 
work and fruit in the larger field in the world. We must never 
forget this: it is not only, as said, over-worldly, but also inner- 
worldly, and as man’s mind ever operates through historical organ- 
izations toward cultural purposes, so God’s mind, the Kingdom 
powers and ideas present themselves as powerful energies working 
toward the highest spiritual aims. The success of this work, how- 
ever (Matthew 24), will never be more than relatively complete 
in this world of Raga and Tanha, of Lust and Desire just as all 
our cultural agencies will never be able fully to subdue all the 
forces of nature, the sea, the storm and the earthquake, and the 
wrath and the roaring thereof. 

The Church in its man-made form does no more contain and 
confine the entire imponderables of the Kingdom of God than the 
Word in its man-made form does contain and confine the whole 


wealth and strength of the Spirit of Revelation. The constitution,’ 


however, of the former was no less divinely guided than the com- 
position of the latter. It is only too true, we admit, that natural 
man is inclined to prefer the letter to the spirit, as this could be 
witnessed in the notorious ‘Monkey-Bible trial’ Anno Domini 
1925. But the fine explanation offered by Sohm for the rise of 
ecclesiastical law as to man’s innate enmity to Christianity, his 
stubborn preference for legalism and his natural disposition toward 
being a Catholic, may give us a key to the power and prestige of 
Rome with its fortified institutions, yet it must be taken with the 
necessary qualifications. Yes it is true, as the Grand Inquisitor, 


one of Dostoiewsky’s characters avers, yes only too true, that innu-- 


merable people connect with the Church of forms to escape the 
Christ of truth, but there is no reason for assailing strong consti- 
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tutionalism as such; it must only be kept in its place, and we dare 
not over-emphasize it as something inviolable or irrevocable or 
permit it to become an instrument of prerogative or oppression. 


The rules of any Church Polity are not a matter of revealed 
authority and nothing but the purported and purposeful obstinacy 
of traditionalism will be bold enough for such an assertion. They 
are merely means of expediency, sometimes, it is true, arrived at 
most carefully and prayerfully, but as said, mere means toward 
such ends as the public order and the dividing and the controlling 
of the work which is to be done. These means, it is plain, must 
be modified as soon as new demands arise. Organization, at best, 
is but a mechanism, and as Lotze has shown so convincingly in 
_ his “Mikrokosmos,” the mechanical is never an end in itself but 
subordinate and subservient to the metaphysical. The power of 
the Church mechanism therefore must never be the mere letter 
but the spirit that maketh alive. It must be the living and loving 
contact and contract with the Head, working for a living and lov- 
ing contact and contract among the members of the Body. It 
must be the “Aletheuein,” or we might say the “Basileuein en 
Agape,” the truthful speaking and the kingly ruling in love, and 
it must be born from an absolute purity of purpose and motive, 
born from the all-conquering power of that faith, which in the 
words of St. Bernard does not come to men as a mere opinion, but 
which as a certitude is held and shown to save. 

The Jesuit knew the power of strong organization and clear 
constitution and thus made himself, in the objectionable way, of 
course, as scourged in the “Provinciales” the master of kings and 
popes, of councils and conclaves, of parliaments and universities. 
The Protestant might do well to copy something of Rome’s pur- 
posefulness as such, but he must never forget to combine it with 
something of the St. Francis attitude of self-effacement before God 
and of soul-redemption before man. 

- The mechanism of the Church should work as easily and 
quietly as possible. Avoid friction and noise! Life works so sim- 
ply and smoothly. Eschew over-organization and over-legislation ! 
Nature works according to the law of a minimum of effort and 
energy. Yet men seem to believe that life consists in an abun- 
dance of things and strength in an abundance of laws. The rule 
in the Church as in mechanics should be: greatest possible work 
with the smallest possible force. It is well in this respect to ap- 
ply the old Horatian poetic maxim of the “simplex et unum”. 

‘The governing bodies of the Church must always strive to fit 


the Church Polity to needs that are actual and not merely imagin- 
ary. They are to cast aside forms that are outlived and to furnish 
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new moulds for the new’ demands which life in its change and 
growth incessantly produces. Whenever the body expands, the 


_ garments once large enough but now growing too narrow will rip. 


At first we may try to widen the clothes, but soon a new suit be- 
comes indispensable. Now the good fit allowing for reasonable 
growth and the good material will have to be procured. The style 
of the garment may be relatively indifferent, but the goods from 
which the suit is to be made and the aim to which it is put, are now 
the dominant factors. Thus no Church constitution (or State 
constitution for that matter) is a sacrosant “Noli me tangere” in 
the terms in which it has come to us; but all Church Agenda and 
Credenda are to be and always will be but attempts to bring the 
eternal, absolute elements of God’s Kingdom, “God in and for man 

and man in and for God” close to each particular age and time. 

The Christian Church is an organized instrument for God’s 
work in this world and as such its mechanism for work and order 
is a sine qua non for efficiency. There is no greater evil, as Kreon 
says, than disorder or anarchy; but in the Church the soft and the 
firm method in constitution, in ways and. works will go far to 
build and hold up the great Body in its perpetual conflict with all 
the: adverse internal and external powers of evil. 

The Church is to enlist all its members in soul-winning cam- 
paigns, in redemptive social reform. Its scope is to be individual, 
national and international, with which, however, it dare never com- 
mit the nefarious mistake of seeking temporal and political domin- 
ion. ‘The present Church and State civilization may ere long be 
radically modified, unless men place themselves more willingly un- 
der the power of the Cross, which embodies the eternal law of love 
with the eternal love of law and which is destined to sway the fu- 
ture. “No temporal power” has been quite axiomatic among the 
Churches of Protestantism, but has it not been considered quite 
diplomatic likewise at times to demand and enlist the second sword 
if this was deemed an advantage? The strength of the Church 
must never be the love of power; it must be the power of. love. 
This was the divine propellant of the saints, both ancient and 
modern, of men like Augustine and Chrysostome, St. Bernard and 
St. Francis; of Luther and Wesley; of the Bunyans, the Vinets, 
the Tholucks and the Wicherns, of men, whose lives and works 
were the great constitutive and constructive dynamics in the 
Church, dynamics far stronger than all the laws of interminal 
Church enactments. The saintly passion of these men was the 
kingly passion of Him, who as the King and the Kingdom himself 
was and is in the midst of men and within men, a power of redemp- 
tion, creative of new men, homes, lands, worlds, a power never pro- 
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ductive of absolute perfection in this world of the passing shadows, 
but ever stretching forward, ideal-prompted as though perfection 
must be reached. The world of nature, we remember, is but a 
parable. Its full interpretation is yet to come. The Church is 
but a promise; its fullfilment lies in a better world. 

Both the Book and the Body, having and giving Christ, are 
but vestures of the King. Their “schema” too will pass away, their 
spirit abideth. Thus the Christian Church, mixed with sing and 
faults is not the full realization, but the great approximation of 
God’s Kingdom on earth, the Bride getting ready for the marriage 
feast of the Bridegroom. 

We need not be concerned about the manner of the coming of 
the final Kingdom, the object of our faith and hope and ask in 
what measure this coming is to be evolutionary and revolutionary, 
all-unfolding and catastrophic. (We use the connective “and” in 
preference to “or’) But one thing is certain: nothing is so fool- 
ish as the often too prevalent Church worship, found’ both in Cath- 
ole and Protestant quarters. Both the Old and the New Testa- 
ment dispensations are indicative and preparative for the better 
order, there the later, here the latter things, the nova and novissima 
to come, held in the hands of Him, who maketh all things new. 
Heb. 10: 1. Everything terrestrial is a “not yet,’ as Luther so 
fitly speaks about nature in its work-day clothes, to be clad some 
time in its Sunday vesture. This change of garments presupposes 
the gerat un- and re-clothing—the Church and the world-travail— 
unto the new birth, thus like every birth, unto something evolution- 
ary and revolutionary, something which is both a termination and 
an innovation, unto the new birth of the new heaven and the new 
earth, in which God shall be all in all. And in the meantime the 
great task of our Church as of every Church will have to be: to 
make men humble to make them happy in God, a task expressed 
in something like the fine aphorism of Horace Bushnell: “The 
soul of all improvement is the improvement of the soul.” And 
all this unto the glory of him, who says: “I am the Alpha and the 
Omega, the Lord God, who is and who was and who is to come 
the Almighty.” 
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“Make it thy business to know thyself, which is the 
most difficult lesson in the world.” Don Quicote. 


This paper pretends to a twofold review. In the first place I 
am undertaking to speak frankly and critically about my own pro- 
fession, and in the second instance I am making repeated reference 
to a little German volume that appeared shortly after the armistice 
entitled “Wir Pastoren.” 

I am conscious of some apprehension and not a little trepida- 
tion at finding myself essaying nothing short of a critical review 
of myself and my colleagues. I have the assurance that I shall not 
resent what I here say about myself, but I am gravely suspicious 
that my fellow-ministers will insist that all the naughty things 
said about the ministry were meant for them and all the dainty 
allusions to peccadilloes and the complimentary “asides” were 
meant for myself. 


I quite agree with Disraeli that it is much easier to be cri- 
tical than to be correct, but I am also wondering whether anyone 
can ever be correct without being critical. I venture to say that 
a little less unkind and snap criticism of others might be inducive 
of much better understanding among men, and | say this par- 
ticularly to ministers who are by training and inclination disposed 
to be censorious and exacting where they might more profitably 
be charitable and forbearing; as far, however, as our estimation of 
ourselves is concerned, in the matter of our own character ap- 
praisal, nothing could well be more desirable and helpful than 
the most critical attitude towards our faults and shortcomings. 


My desire to make an appeal to my colleagues for a more fre- 
quent and thorough practise of the art of self-criticism arises not 
from any intention to be smart, nor do I want to preach to those 
who might more effectively preach to me. I am simply giving ex- 
pression to a conviction that has grown on me for years, that if the 
leadership in the churches is to be successful in meeting the prob- 
lems of our present-day church program, it will have to become re- 
consecrated and re-dedicated to its mission not only in terms of 
more training, greater learning, keener specialization, and finer 
practical and critical insight into the problems of our social life, 
but primarily in terms of personal righteousness, spiritual humil- 
ity, moral courage, and Christian charity. 

If men have been inclined to view our work with just a little 
more severity and strictness than other callings, if they have been 
disposed to be just a little harsh in their judgment, this attitude 
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has simply reflected the instinctive reaction that men show to the 
profession of the minister. They believe that our calling is a high 
and noble one, and they find ready condemnation for the man who 
besmirches the robes of ecclesiastic dignity and prostitutes the of- 
fice of church-leadership. ° 


T am sure that we have no less high a conception of our sta- 
tus as embassadors of God and stewards of the divine mysteries, 
but I am not so sure that our pride in the exalted station of our 
ministry is always reflected in our attitude towards our critics and 
rarely, if ever, in a disposition to be hard and uncompromising 
towards our own sins rather than towards those of others. 

It is a trite saying that the righteous man need fear no criti- 
cism. He that does his work loyally and honestly, conscious at 
every step of the fask that he is working not only the Father’s will 
but in the Father’s presence, need have neither apprehension of 
his own conscience nor fear of the verdict of his fellowmen. But 
when that quiet voice within begins to disturb us with increasing 
insistence that all is not well, that our assumption of rightness 
and perfection is only a bluff, it is then that too often we begin to 
resent criticism and censure and seek cover under a cloak of dig- 
nity that is always easily donned by the hypocrite and the knave. 


It is but human that we should resent criticism. Both indi- 
viduals and institutions are little pleased to have the finger of pub- 
licity pointed at their imperfections and frailties. And if the cri- 
tic happens to be an outsider, how much uglier the reaction and re- 
sentment. This is a general observation well established by the 
history of our race; and history makes it further apparent that 
religious institutions are most impatient of criticism and least 
tolerant towards adverse judgment. Does history show a stranger 
anomaly than that of the church of Christ refusing to listen to the 
voice of prophet and saint raised against error and idolatry in the 
church, or to the warning message of the reformer when he points 
out the obvious iniquities and demands a return to the better way? 
The historic position of the church in such cases has been to answer 
with the fagot and the sword. ‘The inquisition and the countless 
heresy trials record most convincingly how the church answered 
criticism from without or within. 

To charge the church with imperviousness to correction and 
criticism is, however, tantamount to charging her leadership with 
stubbornness and unholy pride. The rank and file in the church 
has never called for the blood of saint or prophet except where its 
- prejudices had first been aroused by inflammatory appeals of fan- 
atical and bigoted church-men, but in practically every instance 
where the pages of church-history are polluted with hatred and 
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bloodshed the ordained priesthood, the ecclesiastical leaders were 
to blame. 

It may be said without danger of effective contradiction that 
no one class of men developed so strong an aversion towards cor- 
rection and censure as the clergy, and this is no more true of the 
profession two hundred years ago than it is today. 

Our profession has never established a record for amenability 
to criticism. Superciliousness and spiritual conceit have always 
been among our worst faults. Assuming it to be our prerogative 
to search out and correct the sins of others, we have forgotten that 
soul-care, “Seelsorge,” like charity begins at home and that the 
best preacher of righteousness, the most successful reformer of 
hearts and habits, is always the severest self-critic. The improvised 
dignity and exaggerated significance with which we invested our 
office have too frequently clouded our vision to the dangerous ex- 
tent of making us pompous poseurs and officious ecclesiastics where 
we should have been examples of self-restraint and self-control. 

I doubt whether history has ever known a more complacent 
and smugly contented ministry than today. If you want to know 
why there is so much blindness, so much deplorable reactionary 
conservatism, so much unwillingnes to do the big and necessary 
thing, so much obvious cowardice and lack of spiritual enthusiasm 
in the churches, I do not hesitate to say, it is because too many of 
us preachers are blind to the higher responsibilities and opportuni- 
ties of our great calling, because so many church-leaders have 
neither the heart nor the understanding that leads men into great 
crusades, because our present ecclesiasticism has poor vision and 
little faith, because our ministry today is talkative where it should 
be decorously silent, dumb where it should shout, active where it 
might wisely refrain from meddling, inactive where it should cour- 
ageously interfere, eager where there is nothing at stake, indifferent 
where the vital issues call, in short, our profession has largely be- 
come smug, complacent, supercilious, arrogant, and petrified; 
“Jeshurun has waxed fat, grown thick, become sleek” with power 
and self-importance. 

| know it will seem very impolite and improper “radicalism” 
to make such charges, and quite certainly the first reaction will ex- 
press itself in invectives against “his exaggeration, injustice, and 
overstatement of the case.” But I wish my brethren to take a 
small dose of their own medicine. We rarely attack sin and in- 
justice without generalizing and elaborating extravagantly, at the 
expense of others, to be sure. It is so pleasant, is it not, to employ 
all our tricks of rhetoric and peroration in painting the vices and 
villanies of our opponents and enemies. Should we be less severe 
when we are taking ourselves to task ? 
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And need it be said, that my criticism of the clergy does not 
include those noble men, of whom there are many, whose souls are 
not tainted with selfishness and whose characters are not diseased 
with the ugly contamination of cant and insincerity? Is it not 
possible to criticise a class of men without having the guilty ones 
seeking refuge behind the robes of the innocent and pure? If any 
of my readers feel that I am overstating my case, let them first 
take themselves to task, then look to their brother, then make cri- 
tical survey of their whole profession in the light of the needs and 
opportunities of our day, and then perhaps they may find that a 
slight enlargement of the dimensions and extension of our im- 
perfections and shortcomings was more than justified because of 
our constitutional unwillingness to be criticised by others or to 
criticise ourselves. 

Most of us have rarely heard a.word of censure or criticism 
of our character and work since the doors of the seminary closed 
upon us and we stood before an admiring world as “the Rev.’ 
Mr.—.” How human to be thrilled with the prospects of being 
a graduate of Divinity, how simple to succumb to the very natural 
emotions of pride and self-importance once the restraining voice 
of our faithful teachers has died away and our new position im- 
presses us first of all with the significance of its social prestige and 
academic dignity. * 

It must be granted that no position in life contains so many 
pitfalls and snares for the soul of man as the ministry, and it must 
also be contended that no training should offer such certain weap- 
ons for combating the evils of pride, slothfulness, and supercilous- 
ness, to name but a few, as the training for the ministry. 


The man whose duty it is to show others the way to salvation 
through the arduous labors of penitence and conversion, must him- 
self be a master in the application of those spiritual devices and 
agencies that he recommends for the souls of his parishioners; and 
that means that a preacher above all men should be an artist in 
the practise of self-knowledge and self-criticism. He that knows 
not how to control his own ambition, pride, and arrogance, who 
cares not how tactless, unkind, and uncharitable he may be, has. 
no business in the pulpit if in any position of leadership at all. 
The attainment, however, of a balanced character, of a well-pro- 
portioned moral personality, of the spiritual man, can never be 
realized without incessant and serious self-observation, self-control, 


| and _ self-improvement. 


It is surprising how little the church-presses print on this 
subject and how rarely one hears this topic discussed in gatherings 
of ministers. From the almost general and consistent silence ob- 
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served in matters of pastoral ethics or ministerial behaviour one 
must reach one of two conclusions: either we are so perfect that 
we have no need of reviewing our own personalities and work, or 
we are so conscious of our failures and failings that. we are ashamed 
to speak about them. I am inclined to prefer the latter conclusion, 
and while I also share the reluctance of most men to discourse on 
their own vices and iniquities, I am compelling myself to take the 
course of public confession at this time hoping that others of my 
class and calling may take courage and follow me on the steep path 
of discipline and self-chastisement. 


The urgent call to the church of today to take up the task of 
reconstructing our civilization seems to come first of all as a call 
to the clergy. To repent and be reborn. An unrepentant clergy 
cannot effectively preach the gospel of salvation to a sinful world. 
The biggest job in the world. needs the biggest men in the world. 
We are by no means the biggest men, if we are at all big, and we 
shall be no bigger than we are unless we awaken to the fact that 
we are too small for the job. 


We do not hesitate to dilate loudly and emphatically upon 
the immensity and responsibility of the work -of the church; nor 
do we hesitate to declare publicly that the church is quite able to 
perform her mission and that her chief need today is the loyal sup- 
port of her laity. Do we honestly think so? Is that the churches’ 
chief handicap,—want of popular co-operation? And how, pray, 
is this co-operation to be won? By preaching and teaching? But 
what if the preachers and teachers themselves have failed, what if 
they are too poor spiritually to enrich the others and too weak 
morally to strengthen their charges? Is it true that the failure of 
our preaching and teaching, the discouraging inefficiency of our 
organization and machinery, the disturbing helplessness of our ec- 
clesiastical pre-occupation are due to the “indifference of the 
masses,” to the “wickedness of our generation,” or may much of 
the blame not be placed upon our own shoulders ? 


It was as refreshing as it was surprising to me to chance upon 
the volume of Hermann Werdermann, pastor in Gransee, entitled 
“Wir Pastoren.” ‘The author calls his book “Eine Gegenwarts- 
kritik und ein Zukunftsideal,” and I cannot imagine hours of more 
profitable reading than might be had from a review of Werder- 
mann’s book. J was not disinclined to number myself among the 
“Wir Pastoren” and I believe that I felt the wholesome shock and 
thrill of the fearless criticism and frank discussion encountered in 
these pages. I cannot recall ever having read so candid and truth- 
ful a review of the faults and failures of our proféssion, and I 
would heartily recommend to all my brothers a reading of this de- 
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lightful essay in criticism, delightful in its accuracy and clearness, 


' delightfully naive in its assumptions, delightfully deft at diagno- 


sis and clever at prescribing. 


Werdermann evidently knows the condition of the German 
state-church, its failures in pre-war days and its total unprepared- 
ness to meet the challenge of the new Germany. And he does not 
hesitate to state tersely and frankly that not Socialism, nor modern 
criticism, nor materialism, but rather the clergy itself is to be held 
most culpable for the existing state of affairs in German church- 
hfe. His book begins and ends with an appeal to the conscience 
of his colleagues that they “examine themselves” and in a spirit 
of humble self-searching and self-revival equip themselves for the 
sacrificial and heart- -breaking task that awaits the leaders of the 
spiritual regeneration in democratic Germany. 


Werdermann fears nothing so much for his program of a 
quickened church and a reborn spiritual conscience of his people 
as an unwillingness on the part of the preachers to apply to them- 
selves the proper methods of self-discipline and self-criticism. He 
says in his first chapter (Die Lage), “Die neue Zeit stellt neue 
Aufgaben, fordert neue Maenner, bedingt neue Arbeitsmethoden 
und—Wege, dringt auf eine Neuorientierung des Pfarrstandes. Die 
ganze Frage nach der Reform der Kirche ist ja letzten Endes eine 
Frage nach der Reform des Pfarrstandes.” Sounds disturbingly 
personal and apropos, “church-reform in its final analysis is clergy- 
reform,” doesn’t it? 

He had said previously, “Die Reformation liegt als kirchenge- 
schichtliche Epoche hinter uns; Reformation muss aber zugleich 
dauernd Prinzip unserer evangelisch-protestantischen Kirche 
bleiben.” And we shall not want to forget that the Reformation 
may be said to have taken its beginnings in the penitential exer- 
cises of an Augustinian monk. The renaissance and restatement 
of Christian fundamentals in the sixteenth century took their start- 
ing-point with the “God be merciful unto me a sinner” of a Luther. 
The Evangelical clergy has no more precious heritage than the ex- 
ample of a Luther kneeling in contrition and remorse before his 
God: But genuflecting has gone out of style in Evangelical cir- 
cles; it is too “Roman” and besides it might disturb our modish 
crease not to mention the high geared self-regard of our profession. 

Our German confrere continues with distracting finality in 
his discussion of “Selbstkritik,’—“Wir brauchen nicht Zitate der 
Vergangenheit, um uns ueber den Tatbestand der Unkenntnis un- 
ser selbst, der Kritiklosigkeit gegen uns und unsere Higenart klar 
zu werden. Wir treffen unter uns Amtsbruedern auf so viel Un- 
reflektiertheit, die bis an die Grenze der Gleichgueltigkeit reicht. 
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Wir stossen gar zu oft auf Sattheit and Selbstgenuegsamkeit. Mit 


der muss abgerechnet, der muss Fehde angesagt werden.” 

Courageous words, “Kritiklosigkeit gegen uns selbst,—Satt- 
heit, Selbstgenuegsamkeit,’ I should hesitate to translate expres- 
sions that carry so healthy a jolt in their original form. I do not 
know how Werdermann’s criticism and suggestions were received 
in Germany; I am quite certain that I do know how they would 
be received by most of us Evangelical clergymen. 

There is no reason to assume that the facts set forth in this 
bold and candid fashion by a German theologian and preacher ap- 
ply to the German church and its clergy only. Not a chapter but 
struck me with the aptness of its diagnosis and with the utter fit- 
ness of its censure as regards the church at large and certainly our 
own denomination. 

After all, are not the problems of church and clergy every- 
where quite identical? Are not the requisites for spiritual labor 
and success everywhere the same? Does the Master desire one thing 
of us and our denomination and anather thing of our brothers across 
the way? But admitting this, we shall further have to admit that 
we Evangelical preachers are as much in need of personal improve- 
ment and subject to personal criticism as the leaders in any other 
church-body. Whatever claim to superiority we might have had 
best be expressed in terms of that humility that is always the mark 
of true manhood and genuine Christian character. 

When this voice from across the waters admonishes his co- 
laborers to practise “ehrliche, scharfe Selbstkritik,’ we might pro- 
fitably listen—and do likewise. 

Let us not think for a moment that men are not watching us. 
They are, and their comments are frequently brutally frank and 
alarmingly correct. It may sound only literarily interesting when 
Hugh Walpole has clever Canon Ronder say “Men always take 
clergymen for fools’ (The Cathedral), and it may also be the 
earnest opinion of an author who as son of an English clergyman 
has had opportunity to observe the reactions of men towards the 
ministry. That our laymen criticise us, less frequently in public 
and to our face, but nevertheless severely and very often with good 
cause is a fact that need not dishearten us as long as we practise 
the same grace towards their criticism that we expect them to show 
towards ours. ; 

The topic “pastoral ethics” is conspicuously absent from the 
programs of our conferences and pastoral meetings. All other 
problems of our practise assume large proportions, this one, and 
surely a chief one, is either side-stepped or conveniently neglected. 
I wonder whether the discussions at our gatherings might not gain 


Fe eT Sa 


PO AN TO a a ee, ae 


We Preachers 119 


in pith and point if the debaters were given more frequent opportu- 
nity to consider the needs and improvements of their own profes- 
sion and the particular requirements of a progressive Evangelical 
ministry. One thing is certain, if some of our evangelism were 
“more personally directed towards us preachers, if we ourselves wel- 
comed regular pastoral exhortative sermons and occasional retreats 
for the purpose of penitence and mutual confession, much of the 
personal sensitiveness, unethical decorum, unevangelical vindictive- 
ness, and ungentlemanly aggressiveness so prevalent in our midst 
would vanish and our laymen would have less occasion for com- 
menting: “church-conventions are the most disagreeable and dis- 
concerting things in the way of public gatherings. No class of 
men met together with so little consideration for one another, with 
so much wrangling and bitterness in their affairs, with so rare a 
show of charity as preachers.” And I believe there is much truth 
in this complaint. 


Jf we are to accept the declarations of our leaders in Evangel- 
ical Christianity today, we are facing the hugest task the church 
has ever confronted. Never have the forces of private unrighteous- 
ness and public iniquity so boldly raised their heads and so openly 
challenged the church of Christ. We know that the battle looms 
long and terrible. The question is not so much “what will the 
Christian people do in this conflict?” as “what will the Christian 
leaders do?” We shall have to answer. Shall it be said of this 
struggle as it was said of the late war that “the failure of moral 
leadership” prevented the victory of the powers of truth and right? 
And if we are to lead the army of Christ, have we a more sacred 
duty than to insist that we ourselves be truthful and righteous ? 

This is no time to pose with dignity and learning, brothers; 
let there be less bombast and pomposity in preaching, let us cast 
out insincerity and cant from prayer, let us conquer conceit and 
immodesty in our personal attitude, let us overcome moral cowar- 
dice and indifference towards the plain duties of a challenging day, 
let us avoid tactlessness, faithlessness, and uncharitableness towards 
one another, and let there be a revival of that spirit of simplicity, 
modesty, truthfulness, and courage that was the honor-badge of 
those first few who, small in numbers and knowing “little Latin 
and less Greek,” overthrew pagan civilizations, disarmed the ar- 
mies of haughty imperialisms, routed the powers of darkness, and 
conquered new worlds for the Kingdom of Light. 


I am not afraid of the issues facing our church, as long as I 
may be assured that its leadership will remain spiritually high- 
minded, morally strong, mentally alert, and professionally free 
from arrogance and superciliousness. There were times when I 
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gravely doubted whether these qualifications might ever prevail 
among us, but since reading Werdermann I am glad to share the 
optimism with which he concludes: “Es stecken so unendlich viele 


gute Kraefte im Pfarrstande, dass man immer wieder neue Hoff- 


nung und Freudigkeit schoepft. Es gibt so viel Begeisterung, so 
viel inneres Sehnen und Suchen, so viel Gemuet and Begabung in 
ihm; um solchen Stand kann es noch nicht schlecht bestellt sein, 
wenn—die Gesammtsumme der Energie im Stand und bei den 
Hinzelnen in entsprechender Weise erhoeht wird, wenn er sich auf- 
rafft, wenn er sich aufruetteln laesst.” 


MID-WEEK LENTEN TOPICS 
By H. S. von RaGuE © 


1. The Saviour and Peter. Text: Matt. 26: 31-35, 69-75. 
Topic: “Way Men Deny Curist.” 
I. Like Peter, they love Christ dearly ; but 
II. Like Peter, they refuse to be advised by Christ. 
2. The Saviour and the Sleeping Disciples. Text: Mark 14: 32-42. 
Topic: “Wuy Men NeGLecT CHristT.” 
I, They are ready to accept what Christ can give; but — 
II. They are not ready to give what Christ can accept 
(themselves). 
3. The Saviour and Judas. Text: Matt. 26: 21-25; Luke 22: 3-6. 
Topic: “Wy Men Betray CHRIST.” 
I. They want Christ to serve their interests. 
Il. They will not serve Christ’s interests. 
Ill. They betray Christ as soon as the world offers to pay 
the price. 
4. The Saviour and Caiaphas. Text: Matt. 26: 57-68. 
Topic: “Way Men Hare Curist.” They behold in Him: 
I. That which they should be, and are not. 
II. That which they could be, but will not. 
5. The Saviour and Pilate. Text: John 18: 37, 38. 
Topic: “Wy Men Evapr Curist.” They feel that: 
I. To follow Christ may be right; but 
II. To do so is not expedient. (In view of certain other 
considerations, “What is Truth?’) 
6. The Saviour and Herod. Text: Luke 23: 4-12. 
Topic: “Wuy Men Piay Wit Curist 
There is an irresponsible type which 
I. Loves the vanities of life 
II. Is given to superstitious fears 
IIT. Has not the character to arrive at a decision. 
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7. MAUNDY THURSDAY. 
The Saviour and Joseph of Arimathea. Text: Matt. 27: 57-60. 
Topic: “Wy Mew Hestratre to Come Our ror Curist.” 
I. They weigh social considerations. 
_ II. They weigh professional considerations. 
III. They do not weigh the dangers of procrastination. 
8. GOOD FRIDAY. 
The Saviour andI. Text: Luke 23: 39-43. 
Topic: “Wuy I Drecuare For Curist.” 
He is the King of Grace, 
I. In the hour of death, for he gives me eternal life. 
II. In the remaining days of my earthly life, for he has 
given me another opportunity. 


LENTEN OUTLINES 
By R. M. JUNGFER 
I 
THE CRIME OF THE CRUCIFIXION 
They crucified— 
Jesus the Great Teacher.—John 7: 46, 
I. Jesus is above all teachers, ; 
A. Everyone is a child of his time, 
a. such was the case with writers of old 
b. ‘such is the case with writers of modern times, 
B. Jesus was not a child of his time, 
a. so say the greatest thinkers of today, 
b. there is no obsolete passage found. 
II. His teachings are profound, 
A. the law of Moses is profound 
B. the teaching of Jesus is more so, 
a. take the beatitudes, Matt. 5: 3— 
b. take the parables as in Luke 12, 15, 16, 
c. take his discourses as in John 14, 15, 16, 
1. to think such a man was hated, 
2. to think a robber was preferred to him. 
III. His life conformed with his teaching, 
A. he spoke of meekness (Matt. 11, 29), he practiced it, 
1 Peter 2: 34. 
B. he spoke of lowliness (Matt. 11: 29), he practiced it, 
John 13: 1— 


C. he spoke of work (John 6: 27), he practiced it, 
John 4: 34 


122 ' Lenten Outlines 


D. he spoke of charity (Luke 6: 36), he practiced it, 
Luke 6: 16 
E. he spoke of forgiveness (Matt. 5: 23ff), he practiced it 
Luke 22: 34 
a. to think such a man was hated . 
b. to think a robber was preferred to him 
IV. Man’s opinion of him 
. the doctors in the temple, Luke 2: 47 
the Nazarenes, Luke 4: 22 
Nicodemus, John 3, 2 
. the disciples of the Pharisees, Matt. 22: 16 - 
. the people on the mount, Matt. 7: 28f ; 
. Gamaliel, Acts 5: 38f 
II 
Tun CRIME OF THE CRUCIFIXION 
They crucified— 
Jesus the sinless man.—John 8: 46 
I. In him there was no sin, 1 Pet. 2: 22 
A. he was born of the father in eternity, John 1:1 
B. He was conceived in Mary of the Holy Spirit, Matt. 1: 20 
a. man is not so, he is conceived in sin, Ps. 5: 15 
b. man’s ithaginations are wicked from his youth, 
Gen. 8: 21; Mark 7: 21 
C. had Jesus sinned, the Jews would have enlarged thereon, 
Matt: 27: 23 
a. they accused him falsely of sabbath breaking, 
John 9: 16 
1. he showed it is lawful to do well on the sabbath, - 
Matt. 12: 12 
2. he showed it is lawful to do work of necessity on 
the sabbath, Matt. 12: 3— 
b. they accused him falsely that he healed through 
Beelzebub, Matt. 12: 24 
1. he showed that was impossible, Matt. 12: 26 
®. he showed that he cast out devils by the spirit of 
God, Matt. 12: 28° 
c. they accused him falsely to be a blasphemer of God, 
Matt. 26: 65 
1. him whom the father acknowledged, Matt. 2: 17 
2. him who always did the will of God, John 5: 30 
d. they accused him falsely of perverting the nation, 
Luke 23:2 
(they knew he refused to be king, John 6: 15) 
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e. they accused him falsely that he forbade to give 
tribute to Caesar, Luke 23: 2 
1. he taught to render to Caesar the things which are 
Caesars, Matt. 22:31 
2. he paid tribute money himself, Matt. 17: 27, 
b. they accused him falsely he said he was a king, 
. Luke 23: 2 
(he was a king, but not of this world, John 18: 36) 
II. Jesus was innocent. 
A. listen what Pilate’s wife said: Matt. 27: 19 
B. listen what Pilate says: Matt. 27 24 
C. listen what Herod says: Luke 23: 15 
D. listen what Judas says: Matt. 27: 4 
E. listen what the devils say: Mark 1: 24 


Til 
THE CRIME OF THE CRUCIFIXION 
They crucified— 
I. Jesus received sinners 
A. though wickedness is an abomination to him, Prov. 8: 7 
a. sin has its cause in the devil, John 8: 44 
b. sin is transgression of the law, 1 John 3: 4 
B. though sin has done incalculable harm 
a. it caused a change in the world, Gen. 3: 1— 
b. it necessitated Christ’s coming, suffering, death, 
Gal. 4: 4f 
II. Jesus loves sinners 
. may they have been thieves, Matt./27: 38; Luke 19: 8f 
. may they have spoken against him, Matt. 12: 32 
. may they have denied him, John 21: 15 
. may they have persecuted him. Acts 9: 1— 
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. may they have lived immoral, Luke 7: 50 
a. to think such a man was hated 
b. to think a robber was preferred to him 
Iil. Jesus blessed them 
A. he invites them to come to him, Matt. 11: 28 
B. he goes to them 
a. so to Matthew the publican, Matt. 9: 10 
b. so to Simon the Pharisee, Luke 7: 50 
. he defends them, Luke 7: 40 
. he instructs them, John 4: 13 
. he gives them his peace, John 14: 27 
. he gives them the Holy Spirit, John 20: 22 
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IV 
THE CRIME OF THE CRUCIFIXION 
They crucified— 
‘- Jesus the Great Physician—Luke 4:.40 . 
[. Pity is called forth at the sight of the sick 
A. behold the misery of the sick 
a. the misery of the sick with the palsy, Luke 5: 19 
b. the misery of the sick with an infirmity, John 5: 5 
ec. the misery of the lepers, Lev. 13: 45f 
d. the misery of them possessed of devils, Matt. 8: 28 
B. behold the trials of those that nurse 
a. when they nurse such sick with the palsy a 
b. when they nurse such sick with an infirmity 
ce. when they nurse the demoniacs 
d. when they nurse the lepers 
C. behold the trials of the physicians : 
a. help is wanted, are unable to give any 
b. he does all he can, no relief comes 
D. behold the Master, he helps all, Matt. 4: 24 
a. to think such a man was hated, John 15: 25 
b. to think a, robber was preferred to him, John 18: 40 
Il. Jesus had the power to heal 
A. he removed first the cause: sin, Matt. 5: 20 
B. he healed with his almighty word 
. so the sick with the palsy, Luke 5: 24 
. so him who was maimed, John 5: 8 
. so him who was blind, Mark 10: 52 
. so the lepers, Luke 17: 14 
1. to think that he was hated 
2. to think a robber was preferred to him 
III. What joy when a cure was effected 
A. the joy of the cured ones, Acts 3: 4 
B. the joy of the relatives, John 4: 53 
C. the joy of the people, Luke 7: 16 
Vv 
THE CRIME OF THE CRUCIFIXION 
They crucified— 
Jesus the Prince of Life.—John 11: 25 
I. He gives life 
A. he made the heaven and the earth, Gen. 1: 11 
a. behold its vastness, Gen. 1: 16; Deut. 10: 14 
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b. behold the wisdom displayed, Ps. 104: 24; Gen. 1: 31 
c. he preserves it by his almighty word, Gen. 8: 22 
B. He is my creator 
a. he made me after his image, Gen. 1: 26 
b. he made me ruler over all creatures, Gen. 1: 28 
He restores physical life 
A. he called Lazarus back to life, John 11: 43f 
B. he called the young man of Nain back to life, Luke 7: 14 
C. he called the daughter of Jairus back to life, Mark 5: 41f 
D. he called the son of the nobleman back to life, John 4: 50 
E. he will call all the dead back to life, 1 Thess. 4: 16 
a. to think that he was hated 
b. to think a robber was preferred to him 
He gives eternal life 
A. man sinned, he was to die Gen. 2: 17; 3: 6, 
B. he came to save, John 3: 16 
C. he was offered for our sins, Heb. 9: 28 
D. he is preparing a place for us, John 14: 2 


VI 
THE CRIME OF THE CRUCIFIXION 
They crucified— 
Jesus the Conqueror of Satan——Mark 1: 34 
The devil is a being created 
A. he was a beautiful angel, Isa. 14: 12: Ezek. 28: 13ff but 
a. he did not stay in the truth, John 8: 44 
b. he fell because of his pride, Ezek. 28: 17 
ec. he was cast out of heaven, Luke 10: 16; 2 Pet. 2: 4 


‘B. He is the enemy of man 
a. he is called a serpent, Isa. 27: 1 
b. he is ealled a hon, 1 Pet. 5: 8 
c. he is called an armed, Luke 11: 21 
d. he is called a murderer, John 8: 44 
c. he is called a liar, John 8: 44 


C. he is the enemy of God 
a. he perverts the scriptures, Matt. 4: 8 
b. he opposes God’s work, Zech. 3: 1; 1 Thess. 2: 18 
c. he hinders the gospel, Matt. 13: 19; 2 Cor. 4, 4 
d. he works lying wonders, 2 Thess. 2: 9; Rev. 16: 14 
e. he appears as an angel of light, 2 Cor. 11: 14 
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D. him Jesus conquered, 
a. by casting out devils, Matt. 4: 24 
b. by destroying his works, 1 John 3: 8 
1. to think he was hated 
2. to think a robber ‘was preferred to him 
II. The devil brings evil upon man 


A. he tormented Job 

B. he tied a woman 18 years, Luke 13: 16 a 
C. he tempted Jesus, Mark 1: 13 : 
D. he tempted Peter, Luke 22: 31 E 
E. he tempted Judas, Luke 22: 3 . : 
F. he tempts every one 3 
a. him Jesus conquered at that time | 

b. him he will conquer completely, Rev. 20: 10 
Vil 3 
Tue Crime OF THE CRUCIFIXION : 
They crucified — 
Jesus, the Son of God.—Matt. 27: 54 
I. His being : 


A. he was in the beginning with God, John ue 1f 

B. his birth was miraculous 
a. the promise of his coming came to Eve, Gen. 3: 15 : 

~ b. he was spoken of by Isaiah, 9: 6; 7: 14 a 
c. he was spoken of by Micah 5: 2 ¥ 
d. all this was fulfilled, Luke 1: 28-35 
Il. The prototypes of Jesus 

A. the sacrifice of Isaac 

B. Joseph in his inocent suffering and exultation 

C. the passah lamb, John 1: 36 

D. the brazen serpent, John 13: 14 

HK. the sign of Jonah, Matt. 12: 39 
a. to think that he was hated 
b. to think a robber was preferred to him 

III. His ratification 

A. his words testified thereto, John 14: 10; 12: 49 

B. his works testified thereto, John 14: 11 

C. his conduct during his suffering and death testified nee 

D. the assertions of man testify thereto 
a. of Nicodemus, John 3: 2 
b. of the disciples, Matt. 16: 16 
ce. of the centurian, Matt. 27: 54 
d. of the angels, Acts 1: 11 
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Chrijt und Jude. 

Es ijt oft itberrajcdend gu jehen, wie niedrig Heute Glaubens- 
uberzeugungen und -unterfdiede im Werte ftehen. Man halt fo 
ettvas ieithin fiir blofe Meinungsverjchiedenheiten, die auf da8 
praftijde BVerhalten feinen Cinfluf haben oder gu haben braucen. 
Selbjt Theologen und gwar hochangejehene Manner fdeinen ihre 
theologifden Wnfichten fiir eine hich{t unjduldige Gace 3u balten, 
wenn es fic) um da8 handelt, tworauf e3 im Leben-anfommt, Wir 
find dabet, fo balten fie, daS Reich Gottes auf Erden aufgurichten, 
D. b. alle Verhaltnijje nach der Gefinming Sefu umgugeftalten, 
feinen ,sdealen,” feinen fittlichen Sielen Zur Berrwirflicung zu 
verhelten. Dieje Wrbeit ijt jo groB und fewer und zgugleich fo wich- 
tig, DaB twir dabei der Mtitarbeit aller derer bediirfen, die an Gott 
umd ae Herrjchaft glauben. 

MidGt nur jamtlicher chrijtlichen Nirchen, einicplicnlich der Uni- 
ae Chapman, da8 Haupt des ,,yederal Council” hat fitrglicd 
Hier in Cleveland bet einer Nonvention der Unitarier die Haupt- 
rede gehalten und dabei gejagt, die Beit fet gefommen, dap die 
Rirden fic) nicht durch Dogmen mehr trennen Tiewen. 

Nein, die Verbriiderung joll noch meiter gehen. Derjelbe Dr. 
Chapman geht feit einiger Beit bon Ort gu Ort und ladt die 
Suden ein, dah fie mit den Chriften gujammen geben, fich cinander 
beffer fennen lernen und gemeinjam an die %rbeit der Hebung des 
Offentliden und privaten Lebens fich begeben follen. 

Die , Ohio Chrijtian Mews,” Organ der Federated Churches 
pon Obio, jagt dazu L[obend, ,die Yuden dem Yamen nach gu 
Chriften 3u macjen, jet eine lange und jdhwiertge Sache, dagegen 
fie 3ur Mitarbeit im RNampf gegen den Wtaterialismus 3u ge-e 
winnen, verfprace bejjere WuSficht auf Erfolg.“ Offenbar gibt 
aljfo die OD. C. N. die Hoffiming auf eigentliche Yudenmiffton auf. 
Das dauert thr zu lange, ift gu ichwieriq und oft doch) mur eine 
Befehrung ,den Yanten nach.” 

Wir waren erjtaunt, folches in einem Blatt der Obio Fe- 
deration 3 Lejen. Auch atoeifeln wir fehr, dafs wir in den Yuden 
befonders iiberzeugte Nampfer gegen den Waterialismus finden 
werden: wenn wir auch 3zugeben, dak mande Rabbis idealijtijche 
Menfehen find. 

Wir find bereit, mit den Yuden — wie mit irgendeiner andern 
Gruppe — an der W%rbeit fiir da3 Gemeinwoh! tetlgunehmen, aber 
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eigentlide Retch3gottesarbeit fonnen mir nict mit ihnen tretben. 
Wir bleiben uns ftets defjen berwupt, dak uns von ibnen der eigent- 
lice Grundtrieb fiir folehe Arbeit trennt, der Glaube an Chrijtus. 
Wir fonnen nicht unfern Glauben an Chriftus zeitmweilig in den 
Hintergrund ftellen, um un mit den Guden berftandigen gu fonnen. 
G8 gibt Theologen, deren Theologie in blofer Wtoral befteht, und 
die in Sefu nur da8 infpirterende Vorbild fehen. Dieje Leute find 
bereit, mit den Nuden gemeinfame Sache 3u madjen, da fie nichts 
Wejentlides bon ithnen trennt. Sie geben die Gottesjohnjdaft Seju 
auf und fehen in ihm bloR den grofen religidjen Lehrer Sfraels. 
Die liberalen Yuden find auch durchaus einig, in die dargebotene 
Hand eingufdlagen (fiehe Cditorielle Meukerungen, Movemberheft 
1925, Geite 451). 

Der Rabbi Wife von New Yorf hat fich fiirglich iiber dieje 
Sache ausgefprocen, und feine Meukerungen find weithin beachtet 
worden. Er hat fener Gemeinde geraten, ihre Oppofition oder 
Seindidhaft gegen Sejum aufzugeben und in ibm den groper fitt- 
licen Lehrer angunehmen. Wejus fet ja doch ein PBroduft des Su- 
dentums gewejen. Bei den orthodoren Suden — und auc) mancden 
liberalen — hat diefe Rede viel AWnftoR gegeben, und Rabbi Wife 
hat fic) veranlakt gefehen gu erflaren, dah e8 ihm nicht eingefal- 
len fet, Sefus al8 gottlid) angufehen. Er jet nicht mehr gottlid als 
der Menfch im allgemeinen. %Xudch) habe er — Wije — die Yuden 
nicht chriftianifieren wollen, jondern vielmehr die Cbhriften auffor- 
Dern, in Yefus den Gruden gu feben, nicht den Chriften (1). 

Wo das ijt der Standpunft des Liberalen Sudentums, und 
aivifden thm und dem de8 Linfsltberalen Projtetantismus ijt wenig 
Unterfdied. Chrijt und Gude aber fonnen fic im Glauben nicht 
einigen, e& jet denn, da die Yuden Chrijtus annehmen, oder dab 
die Chriften ibren religidjen Glauben nach der Art der meijten 
Logen feiner Scharfe und Beftimmtbeit entfleiden. Unjre Seit Tiebt 
die Dogmen nicht, aber um die Brage: Was diinfet did um Chri- 
ftum? fann fie doch nicht Herum, und e$ ware 3u wiinfden, dak 

“fiibrende Rircenminner in diefer Sache ftets einen deutlidjen Ton 
anjchlitger. 

PFojftferiptum. ALS dies gefchrieben war, fiel uns da8 ,,Chri- 
{tian Century” bom 7. Qanuar diejeS Yabhres in die Hande. Bn 
diejer Niminer behandelt der Nedafetur (C. Morrifon) diejelbe 
Sade unter dem Titel The Rapprochment between News and Chri- 
jtians.” Gr meint auch, man folle die Qudenmijjion ganz aufgeben. 
Die Suden gum Chrijtentum befehren 31 wollen, jet eine WXrt relt- 
gidfen Smperiali8nus und-dagu volliq miblo$. Man folle fich be- 
gniigen mit einer ,entente cordtale,” einem beralicen Einverjtand- 
nts, two jeder bom andern gu Llernen bereitt jet. Wir fonnten von 
den Suden fernen, da8 Cthifdhe dem Metaphyfifcen iiberzuordnen 
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und fie bon uns, dap religidje Seilserfahrung ein wwejentlides — 
— Clement des Glaubens jei. E8 ijt unndtig gu erflaren, day wir 

Hier mit Wr. Morrijon verfdhiedener Meinung find. Sein Stand- 
puntt tare ein Bergicdht auf die Whfolutheit des Chriftentums wie 
auf fetnen jchlieblicen Triumph (Phil. 2, 10—11). 


TEACHING THE LESSON 
(in Sunday School) 


That the Sunday school in its teaching function is making a 
lamentable failure all around is, we believe, generally admitted. 
Mr. Geo. H. Betts, an authority on Sunday school matters, has 
only lately expressed himself to that effect (see his article “If the 
Sunday school fails’ in the “Christian Century,” reprinted by us 
in the July number, 1925, of “Magazine,” pp. 304ff). He makes 
the point that the Sunday school has never been definitely educa- 
tional in its aims or its program. It was conceived as an evangelis- ° 
tic agency and its main object was to convert its pupils and. make 
them church members. But it has never learned to give them ade- 
quate training in acquainting them with the Bible or introducing 
them to the problems of Christian living. Its teachers were not 
trained ; its facilities are unsatisfactory; at 14, 15 years of age a 
great many of its young folks drop out; its curriculum as provided 
in the International Lessons, which are still used by two-thirds of 
the schools, defies all pedagogical standards (In passing we want 
to add our whole-hearted assent to this last criticism. We have of- 
ten wondered what pedagogical mossbacks must be on the Inter- 
national Lesson Committee. The present quarter on John’s gos- 
pel they begin with John’s prologue! Our teachers threw up their 
hands in despair-when they saw they were supposed to teach their 
classes that lesson. ‘Have we not an Evangelical representative 
on that committee?) 

Mr. Betts is skeptical also as to the future. Most of the fac- 
tors that made for inefficiency in the past will be in force in the 
future. Therefore he is afraid the Sunday school will not solve 
the problems and hopes that the work will be done by really trained 
teachers in week-day church schools. A primary beginning in 
that direction has been made already. ‘There are ministers who 
claim that their Sunday school children learn more in week-day 
classes in a few months than they have learned all their lives be- 
fore in the Sunday school. 

We think Mr. Betts is largely right in his position. However, 
the week-day church schools are still only a pium desideratum in 
most cases, so we must try to improve some of the faults of the 
present system, until we get something better. Teacher training 
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and adequate facilities are two of the most important requirements 
if better results are to be obtained. The need of these has often 
been pointed out, so we pass that by just now and put our finger 
on some problems of the actual teaching that seem to call for spe- 
cial attention. : 

It has been said that the critical age of Sunday school atten- 
dance is after Confirmation. It is also a time when greater de- 
mands are made on the teaching and great results can be achieved 
by the right kind of teacher. It is the period of middle adolescence 
or the Senior age, the time not only when ideals of life begin to 
make their appeal but also the growing intelligence raises questions 
and calls for honest and satisfactory answers. Are we going to 
meet the situation squarely and unafraid? Supposing we are to 
teach the creation story in Genesis, and our Seniors, who have heard 
something about the origin and history of the universe from their 
_ science teachers, ask us to explain the difference, what are we going 
to do? Or, may be it is the story of the temptation and the speak- 
ing sérpent; or that of the flood and Noah collecting a pair of 
each existing specimen of animals, are we to explain all these things 
literally? In other words, are we to adhere to the traditional view 
of the Bible according to which it is, from the first to the last 
word, a product of the Holy Spirit; or are we going to tell the pu- 
pils something of the human side of the scriptures, according to 
which it is a record of a gradual revelation of God, leading man 
from imperfect religious and moral insight to a higher one until 
it reaches its culmination in Jesus Christ? Miss Seibert, assistant 
Professor in Biblical History in Wellesley College, is convinced 
that great havoc results from teaching young people the traditional 
view of the Bible, that they welcome the critical view, and that the 
historical method (indicated a few lines ago). is best suited to meet 
the scientific demands of the present age The Lutheran Quarterly, 
from which we gather this statement is rather doubtful about this 
suggestion. It thinks the youth of the 20th century is hardly cap- 
able of sitting as a jury on the intricate critical theory of the Bible, 
and that the tendency of the scientific treatment is to eliminate 
the miraculous elements of the Word of God. The objection is 
well taken up to a certain point. We cannot get rid of the miracu- 
lous without affecting the very heart of the Bible message, nor are 
the young people able to pass intelligent judgment on critical ques- 
tions in detail. Still we think it is a good practice to acquaint 
them with the results of biblical criticism wherever advisable. Our 
Sunday school literature is too conservative in part. The position 
of the “Sunday school Times” for instance that refuses to learn 
anything from the scholarship of the day, can only work harm. 
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We ourselves have never found that the view which sees in the Bible 
a textbook on religion, not on science, has ever uprooted the faith 
of any under our care. It would be unwise to be harping on the 
critical string all the time, but to let the pupils see that religion 
and science although having their own separate methods both seek 
after truth is an important part of Christian apologetics. 

' Another thing. The teacher of Seniors, especially boy seniors, 
will often notice that they do not care very much for a mere ex- 
planation of the lesson. They do not see why preachers and teach- 
ers talk so much about Peter and John and not enough about pres- 
ent-day problems. They often throw their lesson quarterlies away 
and demand a free discussion. Lesson writers have long before 
this recognized this tendency and adopted the discussion method. 
It is easy to see that this method is apt to stimulate attention and 
develop independent thought. But there is also the danger that 
the word of God is slighted and the lesson period degenerates into 
an aimless wrangle about this and that and the other thing. The 
graded lessons adapt themselves to the age of the scholar and his 
particular needs. They give room for discussion. Still they de- 
mand of the teacher that he study the lesson carefully and of the 
pupil that the discussion be guided and controlled by the lesson 
topic. It is not our task to develop debaters in Sunday school but 
to introduce our scholars to the lives and teachings of the men of 


God. 
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Das grofe abr. 

Ric ,Iom” und fiir die ,Ernjten Bibelforjcher” jollte 1925 ein be- 
fonderes, ein groges Sahr twerden. Rom fah feine Erwartungen — nad) 
romifden BVegriffen — mehr als erfiillt. Den ,,Ernjten BVibelforfdern” aber 
brachte das Qabhr eine fdivere Enttaujdung und vor aller Welt eine Blof- 
fteflung. 

Mit Weihnachten des alten Nahres fam das 23. ,,Herliqe Jahr” der 
romifd-fatholifden Kirche gum Abfehluk. . Miillionentweife waren aus allen 
Teilen der Welt die Katholifen nach Rom gepilgert, um fich dort auf den 
porgefdriebenen mithevollen Wegen die befonderen Gnaden diefes Yahres gu 
fidern. Durch den ungeheuren Zulauf machte die Stadt riefenhafte Ge- 
fchafte. Der breite Frembdenftrom lie} einen fchiveren Vodenjab bon Gold gu- 
rid, und zwar mehr noch im Vatifan als in der Stadt. Cin folches Heiliges 
Kahr bedeutet fiir gang Rom, amerifanifd) gejproden, einen ,Boom” und 
eine Weltreflame, wie jte glangender nicht gu denfen find, und eine ungeheure 
Starfung des rdmifchen Zufammengehirigfeitsgefihls und Machthetwuptfeins. 
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Wim 24, Dezember ,,mauerte” dex Papft, wiederum in einer Feterlichfert 
von blendendem Giang, mit eigner Sand die Titr twieder gu. 70,000 Mtenz 
jen waren in der grofen Petersfirde zugegen. Begleitet von feinent getft- 
lichen und tweltliden Sof, von den Fiirften Orfini, Voncampagni, Maffimo 
und Wldobrandini, von feiner Garde von Cdelleuten, den Rittern der Kapuze 
und de3 Schwerts, von allen Kardinalen Roms, von allen Patrtarden des 
Orient3, den Aebten in der twweiken Mitra, den Kanonifern von St. Peter im 
RKurpur, bon der Schtveizergarde und den Mitgliedern der religidjen Orden 
— famtlid) in Gala — hielt der Papjt Cingug. WXuf hohem Thronfeffel 
twurde er gur heiligen Tiir getragen, umtvedelt von den Flabelli, den madti- 
gen orientalifden Fachern aus Strauk- und Pfauenfedern. Die Yehntau- 
fende tvarfen fich bei fetnem Nahen auf die KRnie und twarteten, fich befreugend, - 
auf den Spegialfegen, den der Papft fpendete. indem er iiber den Kopfen der 
Menge fortvahrend mit den aiwei ausgeftredten Vorderfingern feiner rechten 
Hand da8 heilige Beichen machte. Wn der Rechten trug er gum erftenmal 
den Herrlichen Bifdofsring, den die fatholifden Tochter Wmerifas feinem Borz 
ganger auf dem Siuhl Petri gejdenft Hatten. Gn der Linfen trug er eine 
brennende Kerge. Gefleidet war er in Weik und Gold, auf dem Kopf irug 
ex Die jutwelenbejebte dDreifache Krone, und auf der Gruft trug er das grofe, 
im Gchimmer vieler Oitamanten blikende papitlide Kreuz. 

Vor der heiligen Tiir angelangt, jtieq der Papft von feinem Thron 
berunter, tauchte die aus Gilber und Clfenbein gemachte und mit fojtlicen 
Gdelfteinen befebte getweihte Kelle in ,,heiliges” Wajer und trocnete fie an 
einem ,gefeqneten” Handtiuch ab. Dann nabm er etivas Mortel und legte 
drei fleine Steine, Stymbole der heiliqen Dreieinigfcit, indem er die Worte 
fpradj: ,Du bift Petrus, und auf diefen Felfen will ich bauen meine Gez 
meinde.” Dann wurde er twieder guriidgetragen durd das Menfcdhenmeer in 
der Rirde. Und die Tir tourde und bleibt verfchfoffen bis ins Sabr 1950 — 
twern jich nicht, wie fchon mehrere Mal, Griinde finden, die Wiederfebr der 
eter, die urfprimn@lich anf alle 100 Sabre befdhrantt tar, auf eine nod) fiir- 
gere Frijt als 25 Rabhre herabgujeben. — Ym Geijt feben twir foieder neben 
dem glangumjtrablten Kirdhenfiirften bon Rom und in dem blendenden Brunk 
jener Feter das wahre Haupt der Kirche, den Sohn Gottes, wie er auf Erden 
wandelte, an feiner Seite feine Wpoftel Petrus, Paulus und andre in ihrer 
befheidenen Erjdheinung, mit ihrer ausfdliebliden Ridtung auf da3 Jnnere, 
und fonnen nidt umbin, unter dem Cindrud de$ ungeheuren Nontraftes die 
Frage gu jtellen: Was mag fiir das Reich Gottes, fiir die Rettung unfterb- 
lider Geelen twohl Herausgefommen fein bei der unerhirten Prachtentfaltung 
der geremoniellen Aufe und Ahfdliehung de8 Heiligen Qahrs und durch diefes 
felbft? — 

Gir die ,Crnjten Bibelforjder” follte 1925 tweit qrofere Dinge bringen, 
als das heilige Jahr den Katholifen. Dhr Pfjeudoprophet Rutherford hatte 
in feiner fenfationellen Botfdhaft von den ,,Millionen jet Vebender, die nie 
jterben twerden,” twortlic) verfprodjen: Daher fonnen wir bertrauensboll 
ertwarten, dak mit 1925 die Riidfehr Abrahams, Sfaaks und Yafobs und der 
glaubenstreuen Propheten des Alten Bundes eintreten wird,” und givar ,,eine 
Ritcfehr aus dem Yujtand de3 Todes” gur ,,bollfommenen Menfdjlichteit.” 
Sa, e3 wurde mit grofer Entfhiedenheit angefiindigt, dak im Serbft des 
Vahres 1925 ,,das Vorbild endigt und da groke Gegenbild beginnen muh.“ 
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(Siehe S. 68—70 der deutjden Ueberfesung der genannten Schrift.) Mein, 
e8 mubte nicht und e3 begann auch nicht. Der Prophet hatte falich getweiSfaqt. 
€r jah fich deShalb gestoungen, fich in einer neuen Schrift unter dem Titel: 
»Xvojt fiir Das Volt” aus der Sehlinge gu giehen und fich dahin zu forrigie- 
Len, dah mit Sicherheit cine deutlide Rundgebung der Grade Gottes fiir 
das Ende des Nahres 1925 — ober bald darauf” (1) gu eriwarten fei. Das 
ift ein flaglider Wusweg fiir etnen Bropheten: die Subjtituterung einer allz 
gemeinen Pbhrafe fiir gang pofitiy ausgedriicte fpegielle Prophegeiungen. Was 
Rutherford toohl antworten wiirde auf die Frage, wie fic) felbjt feine Sub- 
jtitut-Brophezeiung von ,,ciner deutliden Kundgebung der Gnade Gottes am 
Ende deS Yahres 1925” erfiillt habe und auf wie lange Beit fice das verz 
Dadhtige ,,oder bald hernach” erjtree? Wie vielen Anhangern diefer unz 
gefunden Richtung, denen man grofen religidfen Ernjt nicht abfprecjen fann, 
und Die fich tte frither bon Ruffell, jebt bon Rutherford im Nebel herum- 
fiihren lafjen, wohl die Augen aufgehen twerden angejidts diefer neueften 
Kompromittierung ihres derzeitigen ,,Rropheten“ 2 (,, lpologete.=) 


The “Roman Fever” In the Episcopal Church 

Just how widely the “Roman fever,” as it has been called has 
affected the Protestant Episcopal Church in the United States is a ques- 
tion which only a complete diagnosis can answer; but. that it has 
reached considerable temperature is evidenced by some of the “doctors” 
who have recently felt the Episcopal pulse. In literal language, there 
are some in the Catholic party in the Episcopal Church who deny that 
it has any relationship with Protestantism, and who would chisel the 
word Protestant from the official name of the Church. Whether they 
are finally preparing to cross the Rubicon that leads to Rome is a 
point apparently in dispute among the “Catholics” themselves and 
debated among those outsiders who have discussed it recently. The 
Anglo-Catholic movement in England was noted in these pages October 
8rd. That the Catholic movement in the Episcopal Church in this 
country is important and gaining in strength is evident from the 
Catholic Congress held at New Haven, which the Rev. Dr. H. Clowes 
Chorley, historiographer of the Protestant Episcopal Church, says, 
“demonstrates the fact that the Catholics in the Episcopal Church are 
a compact, well-organized body of earnest men impelled to effort by 
strong conviction and inflexible determination. Their aim is to win 
the Church to the Catholic faith. They have adopted as their motto, 
‘Christian is my name; Catholic is my surname.’” Dr. Chorley writes 
further in the New York Herald Tribune: 

“They are not in the least dismayed by the accusation of ‘Roman- 
izing’ the Episcopal Church. They frankly admit the soft impeach- 
ment. Their basic teaching on the masses can hardly be distinguished 
from that of the Roman Catholic Church, for they unhesitatingly speak 
of ‘the stupendous miracle of transubstantiation.’ Rosaries, crucifixes 
and sacred images are on sale at this congress. The Holy Communion 
has become the ‘mass.’ The favorite hymn has been one praying the 
intercession of the Blessed Virgin, ending with the refrain, ‘Hail, Mary, 
full of grace.’ 
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“A prominent Catholic said to me today that in ten years sacred 
images of the Virgin and the saints with lighted candles will be found 
in many of the churches. 

“Asked to justify this ‘Romanizing’ tendency of the Catholic party 
in the Episcopal Church, a leading priest here declared that as they 
pursued their way along the way of the sacraments they found them 
best expressed in the Roman ritual and teaching and they refused to 
reject them because they were Roman Catholic. I asked him where 
they would stop. He said he did not know, but they could not accept 
the infallibility of the Pope, and there were grave differences of polity 
between the Episcopal and the Roman churches.” 

Protestantism is repudiated openly by Father Shirley C. Hughson, 
of the Order of the Holy Cross, who is quoted by Dr. Chorley as say- 
ing: “We have nothing in common with any of the great Protestant 
ministries that exist about us.” The Episcopal Church is “in no 
sense to be numbered among those Christian bodies which are decended 
from the Reformation of the sixteenth century.” Again, “there is only 
one valid ministry, and that is the Catholic ministry of Apostolic Suc- 
cession. The Episcopal Church refuses peremptorily even to consider 
any minister serving at her altar except those who have Catholic and 
Apostolic Succession.” Dr. Chorley talked with one member of the 
Catholic Congress, and writes: 

“T learned that the Catholics are not interested in reunion with 
Protestant churches; indeed, they fear that it wouid be a. hindrance 
rather than a help to their ultimate purpose. But they are keenly 
desirous of bringing about reunion with the Roman and the Hastern 
Orthodox churches. They feel that if only that can be accomplished 
the Protestant churches will come into the united fold. They are 
willing to make large concessions for unity with Rome. 

“What are the fundamental difficulties in the way of reunion with 
Rome?’ I asked. The answer was: ‘There are but two—the doctrine 
of the Immaculate Conception and the dogma of the infallibility of 
the Pope.’ The Catholics of the Episcopal Church are willing to render 
obedience to the Pope as the chief of bishops; they balk at infallibility 
and cherish the hope that in some unforeseen fashion the bars may 
be lowered that they may enter in. ‘Do you think that will ever be?’ 
I asked. The only answer was a shrug of the shoulders.” 

The issue, then, seems to be made plain, and The Churchman, 
liberal organ of the Episcopal Church, thinks that all liberal church- 
men should be grateful for the “frank, straightforward manner in 
which the Anglo-Catholics have presented their position,’ and says 
that they can no longer be accused of carrying on their propaganda 
under cover. But, states The Churchman: 

“What the ultimate outcome of such a fundamental divergence 
of opinion will be is difficult to foretell. In other Communions the 
divergence of opinion between Liberals and Fundamentalists is as 
marked as that between Liberals and Anglo-Catholics in the Episcopal, 
though the factors which bring about that divergence are different. 
Historically the Episcopal Church has always been an inclusive Church. 
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We have frequently expressed the hope that it might remain so. In 
the face of the contrasting emphasis being given by the Anglo-Catholics 
and the Liberals, it is an open question whether this historic fellow- 
ship can be maintained.” 

To give point to what he has to say, William A. Kinter records in 
The Presbyterian Banner (Pittsburgh) a conversation he had with a 
young man one Sunday morning as they sat at the same table in a 
resort hotel. The young man remarked that as the Episcopal Church 
was closed and no Catholic Church was there, he had no place in which 
to worship. “You know,’ he said, ‘we Episcopalians are Catholic 
rather than Protestant, and when we can not have our own church, 
worship with greater satisfaction in a Catholic Church than in a 
Protestant one.” When Mr. Kinter expressed surprise, he writes, the 
young man added: “All Henry VIII, did was to eliminate the Pope. 
He did not change the worship or the doctrine of the Church. In these 
particulars the Church of England remained Catholic.” In discussing 
the Catholic movement, Mr. Kinter writes that heretofore, “the leaders 
in the various Anglo communions—and this is| particularly true of 
the Protestant Episcopal of the United States—have not felt called 
upon to repudiate the reforms in doctrine and worship introduced 
into Western Europe by the Reformation, indeed have incorporated 
these reforms into their creed and ritual.” 

“But now there is arising in American Anglicanism a party that 
does not hesitate to identify the term Catholic with ‘Romanism,’ and 
feels called upon to repudiate the name Protestant, to look upon the 
Reformation as a work of darkness and to boldly and openly pledge 
itself to the task of making the Episcopal Church ‘Catholic’ in the 
narrowest sense of that term. 

“And we are given further pause when we read that Bishop 
Brewster, a man who ought by his name to be a low-church Bishop, 
condescended to open this pro-Catholic Congress and evidently to bid it 
Godspeed; and that the recent General Convention in New Orleans, 
though it must have known this Congress was about to meet, gave out 
no pronouncement against it.” 

However, Dr. Frederick Lynch, editor-in-chief of The Christian 
Work (Undenominational) thinks that the Catholic movement will stop 
short of Rome. “When it comes to the doctrines,” he writes, “the 
Anglo-Catholic would differ from the Roman Catholic in not accepting 
the Papacy or believing in its exclusive claim to be the one head of 
the Church or in its claim of infallibility; in not accepting the doc- 
trine of purgatory, and perhaps some of the seven sacraments; in not 
making confession obligatory before taking the communion—although 
urging it—and in insisting that the authority of the Church should 
be brought to the test of Scripture.” Further, “with the coming of 
the Catholic party into strength and power in the Anglican communion, 
they have found a haven, and while there is ardent desire on the part 
of most Anglo-Catholics for reunion with Rome, there seems no dispo- 
sition to go over. They are too thoroughly convinced of their own 
Catholic standing to worry very much about Rome.” And to let the 
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chief organ of the Catholic movement say its word, we quote this 
from The Living Church (Milwaukee) : ; 

“We feel that our Catholicism is more true to that of the Un- 
divided Church, in that it has no need for the exaggerated emphasis 
of the Papal claims, which belief, since the cataclysm of the sixteenth 
century, has hardened into a dogma in Latin Christendom. We do 
claim Catholic authority, but it is not of the Papal kind. We do try 
to bring all men to the full appreciation and use of their Catholic heri- 
tage, but it is not by the imposition of authority from without, but 
by an appeal to the great consensus fidelium, as normative and ulti- 
mately satisfactory for the fuller life of the Christian. Vagaries there 
are in abundance among us, but it is our ideal, be it well or ill-ad- 
vised, to let them confute themselves in practise, seldom to denounce, 
and patiently to allow them to work themselves out to their inevitable 
turn. It is a breadth and largeness rather than a veneration for big- 
ness, and a respect for the individual rather than zeal for mass-pro- 
duction, which distinguishes the not inglorious history of Anglican 
Churchmansnip.” 

In the opinion of the Liverpool Catholic Times, middle-aged Cath- 
olics must often feel tempted to wonder if their eyes deceive them 
when they read the accounts of pr6ceedings of Anglo-Catholics at their 
conferences and their churches. Yet, comments America, a New York 
Catholic weekly, its English contemporary must perforce look with 
encouragement on such promising signs of the times. “While, as it 
notcs, our separated brethren will need something more to combat 
the worldliness about them than the mere copying of the externals of 
the Catholic Church,” continues America, “the fact that these char- 
acteristics of Catholicism have lost their erstwhile odiousness in the 


eyes of Protestants is in itself indicative of a step in the right diree- 


tion.” —Literary Digest. 


Rubbing Elbows with Reality 
An Experiment in Putting the Student to Work 
By JEROME DAVIS 


The college as exclusively a world of intellectual pursuits is 
rapidly becoming an extinct species. Here and there, it is true, are 
boys who still come to college primarily for study, but they are rare 
specimens usually labeled as such by the student body. Ever since the 
time when Woodrow Wilson declared, “The sideshow has swallowed 
up the circus,’ our colleges have been the target for a growing vol- 
ume of criticism. To-day ex-President Eliot challenges attention with 
the question, “How can some mental work be got out of boys who 
come to college for athletic sports, to have a good time, or to get a good 
social start, and pass four of the most precious years of adolescence 
without any intellectual intercourse to speak of?” A recent English 
exchange professor at Harvard, after visiting a number of colleges 
throughout the country, said that he did not believe college as it at 
present exists is worth the cost. To provide a place for boys to while 
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away their time for four years in a non-intellectual environment and 
under the stimulus of questionable pleasures is not only non-beneficial 
but injurious. 


We do not need to accept these criticisms at par to ask ourselves 
what is wrong. No doubt “dead” teaching is responsible for the 
lethargy in some courses. But is not more of the trouble due to the 
unreality of abstract studies in contrast to the absorbing reality of out- 
side activities? On the one side there exists the realm of scholarship, 
of intellectual pursuits administered for the most part by the faculty. 
This scholastic world is often tolerated by the student body as a neces- 
sary evil accompanying the real benefits of the other side of college, 
the world oi athletics, fraternities, moving pictures, and social events. 
Nearly all of these exist primarily for the pleasure of the students; 
most of them are created, administered, and conducted by them. This 
is “the real college life’ for the average undergraduate. He is im- 
mersed in it during the major portion of each working day. It is in 
this world that the student thinks, acts, and lives. He breathes it in 
as naturally as a waiter accepts our tips or the small boy takes to his 
toys. Listen to the conversation of almost any student group. It will 
revolve about such major problems as athletics, fraternities, “petting- 
parties,” “movies,” dances, cards, jokes (questionable and otherwise), 
and all the small round of activities which each college has made espe- 
cially its own. No one questions the worth of many of these things, 
but perhaps one may dare to question their present valuation. Of 
course there are other interests, the “Saturday Evening Post,” for 
example; and students do of necessity talk about their class: work, 
even have serious discussion hours, but such things are considered of 
minor importance. 


In any event this dual college world challenges us with what is 
perhaps the crux of most of our educational difficulties. How can we 
bridge the gap between the seeming unreality of the scholastic world, 
the realm of classrooms, of books, of papers, and the actualities in the 
world outside? How can we break the dualism which shackles the 
student mind? There is no problem involved in making a boy accept 
the reality of student activities; he acts these out in his daily experi- 
ence, in his way of life. On the other hand the things which he reads 
about in his assigned work, what he listens to in the class-room, are 
essentially unreal. In other words, the realm of student activities is 
real, it is vital, it is experimentally verifiable; but how unreal, how re- 
mote. from his life, how impossible to verify in his experience are 
so many of the facts that he reads about or listens to in the class- 
room. No wonder that the average student has little interest in in- 
tellectual problems or in political events. It is with great difficulty 
that he can be prevailed upon to read a serious periodical. It is 
only the exceptional teacher who has the power of magnetism and 
inspiration which can kindle and enliven enthusiasm for what seems 
so remote and unreal. 

In some way it is necessary to bridge the gap between the reality 
of the world of student activities and the theory and facts of the in- 
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tellectual campus. It is my belief that all men “live their ways into 
their thinking much more than they think their way into their liv- 
ing.” Hence if each person can experience or observe in actual life 
even a fraction of what he reads, it enormously increases its effective- 
ness and value. An effort to achieve just this has been made in what 
is called the Collegiate Industrial Research Movement. In 1920 over 
a score of men from different colleges were persuaded to devote their 
summer to a group experiment in industry. Coming together in 
Denver each one searched for a position as a common laborer, no 
matter what the industry. Their underlying motive was to seek the 
truth with open mind, to understand sympathetically both the em- 
ployer’s and the worker’s point of view. Exceptional opportunities 
awaited them: four were working on the street-car lines at the very 
time of the Denver strike; all saw industrial warfare at close range. 
Four times each week at the close of a day’s work, they would come 
together in a seminar meeting under expert leadership to discuss their 
experiences. At these meetings they heard labor leaders, business 
men, lawyers, and welfare workers. They were taken through the 
various organizations which affected industry in Denver, such as the 
meetings of the trade-unions and the plants of the Colorado Fuel and 
Iron Company. 

In the summer of 1921 the movement branched out to Omaha, In- 
dianapolis, Minneapolis, Portland, Oregon, and New York City. The 
Y. W. C. A. also started a similar experiment for college women in 
Denver. During the summer of 1925 we find groups for men in Denver, 
Detroit, Los Angeles, Portland, and Chicago. The groups were small, 
but at least seventy students in all engaged in this activity. It is im- 
possible to detail the experiences of each group, but let us take as 
typical those of the thirteen men and fourteen women who met in 
Denver. 

Adventures began immediately with the hunting of work. It was 
no easy task; several spent the better part of a week with no success, 7 
and one man vainly tramped the streets for nearly two weeks. 

Besides sharing the work of the unskilled laborers the group lived 
with them in the cheap boarding-houses and even followed them to the 
theater and dance at night on occasions. 

To some extent the students saw a cross-section of industrial Den- ‘ 
ver. Note the variety of occupations among the men: vuleanizer in a 1 
tire factory, hod-carrier, dish-washer in a cafeteria, street-car con- ; 
ductor, stocker in a lumber-yard, unskilled laborer in a smelting plant, . 
and carpenter. Among the women we find a saleslady, a switchboard 
operator, an elevator runner, two housemaids, two laundry workers, : 
two biscuit packers, two overall sewers, and three cafe waitresses. 4 

Hach one’s experience was significantly different from the others. | 
Even the size of the plants ranged from fifty to two thousand and the ‘ 3 
wage from twelve dollars plus board to twenty-two a week for the ; 
men and from five to seventeen for the women. For the most part, =: 
the men worked either eight or nine hours a day, with no extra pay 
for overtime and with holidays and Saturday afternoons deducted 
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from the weekly settlement. Although Colorado has an eight:hour 
law for women, on occasions nearly every one of the girls was forced 
to work overtime without pay. The two in domestic service worked 
at least twelve hours each day, and often more. The hours for those 
in the restaurants varied day by day all the way from four to eight’ 
with a similar appalling fluctuation in pay. The girls in housework 
found it “a steady grind from morning until night.” One was com- 
pelled to answer the telephone and door-bell during her hours of 
“rest.” Another said that after the lunch-dishes were done, in the 
only period of leisure, the mistress always said, “Now, Garnett, while 
you're resting you can take the baby out in the yard to play.” 


Strange to say, not a sirgle member of the group showcd any de- 
sire whatsoever to remain with his particular job for the rest of his 
life. They expressed their reactions by such typical phrases as, “never- 
ending monotony,’ “no chance for advancement,” “the lack of time 
or salary on which to live,” “the ruin of one’s finer feelings,” “no 
need to develop skill along any line,” “no chance for self-expression 
or initiative.’ The girls in the factories complained of the ‘strain 
through excessive speed.’ They must keep packing the cookies into 
barrels as fast as they came from the bakery, or they must keep up 
with the machinery in the overall manufacture. One girl said that 
after sprinkling three thousand shirts every week, men became to 
her no more than shirt-wearing bipeds. 

The conditions under which the men worked were for the most 
part “sanitary. Nevertheless, in one case the ventilation was poor, 
and in another it was necessary to wear a cloth over the nose to keep 
out the fumes of sulphuric acid and hydrogen sulphide. One man 
could find no place in his plant to wash except at the drinking-foun- 
tain. In only one establishment was the lunch period more than half 
an hour in length, and in another all were allowed just time enough 
to gulp down their food. One company helped the men at the noon 
hour by operating an attractive roof-garden cafeteria in which whole- 
some food was served at reasonable prices. The students found that 
ijn some shops their fellow-workers were frequently afflicted with oc- 
cupational diseases resulting from the handling of old hides, rubber, 
and arsenic. In no case was there any training of new men, nor in- 
deed much consideration given to them. They were “simply herded 
around.” The working conditions found by the girls varied consider- 
ably but were usually poor. In the laundries ventilation could only 
be secured by opening the windows on one side, and the heat was 
always intense on the other. No adequate dressing or rest-rooms were 
found anywhere; in one case there was no ventilation except when the 
door to the public passageway was open. If there were cots they were 
so dirty as to be repulsive. In one factory a dressing-room four by 
six was used by thirty women. In another, a very elaborate suite of 
rooms with cots, easy-chairs, and a piano was located a block away 
from the factory. Since it was forbidden to eat there in the half- 
hour lunch period and since there was no free time during working 
hours, it was rarely if ever used, The girls say: “This rest-room sal- 
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vages the factory in the eyes of the inspector. It does not serve our 
needs at all.” The magazines and papers with which the room was 
supplied were dated 1910 and 1912. On the whole there was little in- 
dication, in any industry reported, of any higher motive than the 
making of profit. ; 

In one case a man not a member of the group was “fired” for 
resting too often. This man had been gassed during the war and con- 
sequently was not very strong, but he always held up his end of the 
task through exceptional quickness. On the other hand, many of the 
men loafed on the job. When tired they would go to the farthest 
water-fountain to drink; then they would saunter back to work again. 
“It is surprising how often the men drink.’ The foreman never pre- 
tended to get acquainted with the men or to know their names. Em- 
ployment was very uncertain, and men were continually being laid 
off without any warning. All of the companies opposed the unions. 
One had a rogues* gallery of leaders in a two-year-old strike, and each 
student was compared with these pictures on making application. 


Only two plants had any plan for employee representation. In 
one of these there existed a joint committee of employers and em- 
ployees. According to the student, “It was of no value, for it was 
something forced down on them by the employer and for his inter- 
ests; the men did not even expect justice from it.’ One employee 
of six years’ standing had never heard of it. In the other plant, the 
well known Leitch Plan of Industrial Democracy was in operation. 
The workers condemned it because it did not help them to raise their 
wage-level. Those with families were only receiving twenty-four dol- 
lars a week. 

The girls found no plans for representation. One of the girls was 
even dismissed from a cracker factory because she showed her inter- 
est in the output and earning capacity. Another said that the feeling 
of the manager toward unions was “poisonous.” The attitude of the 
girls toward the management was summed up by, “They employ 
whom they want when they want them, and pay what they please.” 


Most of their fellow-workers seemed to be dissatisfied with the 
present economic system, without knowing exactly why. Many of the 
common laboring-men felt that the whole social order (‘the system’) 
was at fault, that the government and courts of justice were controlled 
by moneyed interests, and that a farmer-labor party would be the only 
thing that could help the situation. Those who were unorganized 
seemed to feel it was useless to join a union. “You can’t buck capi- 
tal,” one said. Even if wages had been raised’ they spoke of them as 
“counterfeit,” meaning that the cost of living had already advanced 
further proportionately, Not a single student believed that his was a 
“living wage.” One reported that many of those in his plant were go- 
ing in debt. Another estimated that the maximum he could earn in 
a year at his wage-scale, working seven days a week and losing no 
time, was $1092. Still another found that he was just able to support 
himself decently working full time but had nothing saved for the 
emergencies of unemployment or sickness. All of the girls, except 
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those in domestic service, had nothing left for clothes, pleasures, or 
doctors’ bills. 


Considerable immorality was found, but the students attributed 
it chiefly to the environment and background. They concluded, “The 
grinding monotony of machine production makes a large majority of 
the workers gratify their desires to the limit during off hours so long 
as their money holds out, resulting in a great deal of drunkenness and 
sexual immorality.” Laundry workers and waitresses were found to 
be married but usually not living with their husbands. In one res- 
taurant all of the thirteen waitresses except the student were mar- 
ried. Most of them were under twenty-five and had been married at 
fifteen. One girl of eighteen was getting her second divorce. Some 
of the women had children whom they hired others to care for. 
Virtually all of them had relations with a man who was a “steady 
feller.” All the girls working in restaurants felt that the’ environ- 
ment was such as to make conventional moral life almost impossible. 
The younger girls who were working in the cracker factories seemed to 
be eager for a good time and would chatter continuously about “dates,” 
“fellers,’ dances, and “glad rags.” Their chief thoughts of men were 
expressed by, ‘““He’s a peach of a spender,” or, “He’s an unconscious” 
(meaning stupid). Yet all the girls reported on the kindliness of 
their industrial sisters, their wilingness to help each other, their pa- 
tience with the new girl, and their loyalty to the group. Many a 
time one of the college girls was helped out of a “pinch” by an 
“ignorant, saucy flip of a girl” who left her own job in a piece-work 
system and packed cookies for the ‘new girl’ who could not seem 
“to make no speed.” 

The working-man had little sympathy for the church. Many 
thought it crooked, that it was functioning in the interests of capi- 
tal. It was the unanimous feeling of all the students that the churches 
were not meeting the needs of the industrial community today, that 
in those sections where help is most needed, where Jesus Christ is 
nothing but an oath, next to nothing is being done. Amusements were 
entirely commercialized, making the problem of recreation for the 
family on the poverty-line an enormously difficult one. 

The result of the summer’s experience was that the students saw 
something of the very heart of the industrial problem and returned to 
college rich in experience if not in money. Listen to what they say: 

“My first week in an overall factory, I made $1.64, saw two girls 
sew their fingers the first day, and last but not least I became a full- 
fledged, lifelong believer in unions.” 

“A part of the world that I have read about has become a living 
reality. The whole problem of labor and capital and the obligation of 
the public seems different now.’ 

“T have suddenly realized that the worker has a real struggle for 
food, clothing, lodging, entertainment, as well as for church and 
school.” 

“T believe I have a greater respect for people who work, and my 
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interest is deepened, and my knowledge of conditions infinitely 
broadened.” 

“J realize what it means to live on a small pittance, and [ have 
actually found out that the industrial worker is real, and not an ab- 
stract idea.” 

“My sympathy is with the worker; before I saw only the capital- 
istic side.” 

“I have lost my position working on overalls because of the strike 
on the railroads. I never realized before what a far-reaching effect 
strikes have.” 

“After this summer, I think that college people on the whole are 
quite self-centered and utterly oblivious to the really worth-while 
things.” 

It is obvious that many of the conclusions of such a group may 
be wrong. The particular deduction reached will vary with the ex- 
perience. A group of thirty college men who worked their way on 
cattle-boats to Europe came back definitely hostile to labor; the Den- 
ver group seemed favorable. It is not the immediate outlook toward 
capital and labor which is so important as that there shall be aroused 
in the student a passionate desire for the truth. Some increased in- 
tellectual curiosity is almost sure to result. For instance, in Denver 
every single student went back with interests and incentives changed. 
In fact, many who had been most prominent in outside activities re- 
signed their places to devote more hours to the now fascinating studies 
of sociology and economics. Throughout the year they pursued these 
courses with enthusiasm, not only doing all the required work, but 
coming together in biweekly meetings as well. Several actually revo- 
lutionized their plans_for a life career. Dreams of corporation finance 
were transformed into dreams of social engineering. 

Former President Meiklejohn of Amherst and many other leaders 
in progressive thought feel that something should be done to break 
the strangle grip of commercialized athletics on the college mind, but 
of even greater importance is a movement which can help to break the 
unreality of scholastic knowledge. Can this ‘not best be done by bring- 
ing the students in touch with the realities of life as it exists, with 
the concrete experiences of the laboring-classes, and thus force them 
to see at first-hand some of the complex problems of our workaday 
world? 


In physics or chemistry we require laboratory work. In the social 


sciences it is more difficult to provide an experimental laboratory, but ~ 


for the average boy who is to live in our complex social crder it is 
far more necessary. Antioch College in Ohio is experimenting in a 
similar way by forcing the student to work during the college year at 
intervals. Many of our colleges are not so situated that this can be 
done, but the Collegiate Industrial ReSearch Movement offers an op- 
portunity to obtain similar results without a fundamental change of 
our present educational system. I believe that every student should 
be compelled to enter some such group at least once during his col- 
lege career. Every teacher of the social sciences should have a rich 
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background of such experience. A college degree should only be given 
to men who have insured themselves by some degree of interest in our 
social problems by coming in contact with them at least for a summer. 
Certain exceptions might perhaps be made in the case of students who 
were working all their way. 

If college executives would frankly face the facts, they would 
realize the imperative necessity of some such plan. Recently Dart- 
mouth College invited Mr. Ratcliffe of the “Manchester Guardian” to 
speak on the fascinating subject of Huropean politics. In order to in- 
sure a reasonable audience, the college had to require the attendance 
of one of the large classes. Another evening Ex-Governor Goodrich, the 
personal representative in Russia of Herbert Hoover, was to speak. 
The lecture was announced in the classes, it was advertised in the mov- 
ing pictures, the town was placarded with posters, and it was well 
written up in the college paper, but only a paltry five per cent. of the 
student body attended. In commenting editorially on the incident the 
college paper remarked: 

“Dartmouth students are not interested in Russia; at least not 
interested enough to go out of their way to hear even a peculiarly 
competent observer give his view on the situation there. They don’t 
read the papers enough to be interested. There is seldom serious dis- 
cussion of Russia on the sporting pages or in Bud Fischer’s cartoons. 
Of course, if it had been Ring Lardner talking in Dartmouth Hall, 
there would have been a crowd. 

“A student—theoretically at least—taxes his mind four or five 
hours a day with more or less difficult scholastic concerns. To ask 
more than that is tyranny. What does a man come to college for any- 
way? There are other things in college besides study. Think of the 
friends you make, the associations, the experience, the spirit, etc., etc. 
You can’t expect a man to be interested in Russia when he might be 
out exchanging farcical stupidities with some seemingly respectful 
freshman,” 

There is no reason to believe that Dartmouth is any worse or 
even as bad in this respect as many other Eastern colleges. Something 
must be done to increase the interest of the college body in the real 
live problems of our age. Some mechanism must be devised to make 
the intellectual campus as real as the world of outside activities. 

Will America dare to blaze a new trail of educational adventure 
which will recreate intellectual interest and a passion for social 
reality ?’—Century. 


Youth Considers the Church 
By Freprerick K. STAMM 
The church I serve could, I suppose, in many respects be called 
an average church. It numbers among its membership all kinds of 
people. ‘There are the rich and the poor, the cultured and the less 
cultured, and that large group of people which we call, for lack of a 
better name, the middle class. Perhaps in one respect we are above 
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the average, for each year we gain from fifteen to thirty young men 
and women who-have graduated from our high schools, and at presnt 


we have thirty-five college students. I do not know a year for the ‘ 


past four years when we had less than twenty-five college students. 
These thirty-five students are enrolled in seventeen diflerent colleges and 
universities in the country. Harvard, Yale, Pennsylvania, Lafayette, 
Wellesley, Mount Holyoke, Pennsylvania State, Syracuse, and nine 
others have students from this church. When it comes to the question 
of religion—and that is mainly what I want to write about—I do 
not know where you could find a better cross-section of the religious 
thinking of American youth than this. 


I like to know what these young people are thinking in the way 
of religion. I hear it said so often that the colleges are making 
atheists out of our young people, and it would be much better for 
the religious life of the nation if our young people would not go to 
college. My recollection is that I did not find it so when I went to 
college. Of course, I learned some things I did not know before, and 
I got some “shocks” to my previous conception of the universe, but I 
think I was more religious after my college course than I was be- 
fore. At least I think I had a more common sense religon. Religion 
as a scheme had passed out of my thinking and I was finding my 
religion as a life. And I have always been of the conviction that the 
youth of today are just as good as the former generation of youth. 
But I wanted to know. I wanted to know just how they looked upon 
the church, its teaching, its preaching and its program. 


Seeking Student Opinion 

I had suppers for these college students in former years, but these 
suppers were mainly social affairs. This year I was determined to talk 
religion with them. Twenty-seven of these college students were there. 
TI told them that I wanted to discuss religion with them; that I had 
prepared a few questions which I should like them to answer. I told 
them, also, that I hoped they would be very frank in the expression 
of their opinions. They should forget that I was present and: be as 
free in their discussion as though they were sitting in their fraternity 
houses discussing the subject among themselves. If they had any 
criticisms to make against me, they should make them. I had called 
them together to find out their thinking and I would take the conse- 
quences even though their criticism should be directed against me. 
Well, they were very frank. Here are the questions I asked them: 


1. Some folks say that the students are lost to the church school 
when they go to college. They were regular attendants before they 
went away, but when home for vacation they seldom or never attend. 
Why? 

2. What difference do you find between the religious teaching you 
received in your home school and the religious teaching you receive in 
college? 

3. What difference do you find between the preaching in your 
home church and the preaching you hear in college? 
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4. What is your home church doing that offers a satisfactory 
challenge to the modern-minded, dead-in-earnest college student? 

5. What-in your conception is Christianity—a set of doctrines or 
a way of life? 

6. What is the church doing to meet the social and political con- 
ditions of the time? 

Some Minds Closed 

It took us two hours and more to discuss these questions. No one 
iiade a move to leave. All were alert and it seemed as though they 
were glad for the opportunity to express themselves freely. From 
the answers I received I believe this is a fairly true picture of the 
situation: ® ; 

First of all, I discovered that a small percentage of that group 
did not have real convictions. They had been in classrooms and were 
going through the curriculum of the college without having had their 
grey matter disturbed much. They were immune to new ideas. In 
fact they seemed totally oblivious to the fact that any new ideas had 
ever been presented to them. If they had any ideas. before they went 
to college, there had been no perceptible change. Thus it goes with 
some people. They can sit under preaching or teaching of the best 
sort for years at a stretch without “catching” anything. Let the 
psychologist explain this. 

In the second place, however, as I expected, the majority were 
alert and ready to cut into the traditional conceptions. And what 
they said would certainly have made me mad had I been cocksure 
that what I was doing as a minister was the right thing and that the 
church was as near perfect in its preaching and its program as it 
could be. As near as I could put it down this is what these college 
students told me that evening: 


Church School Outgrown 

“It is true that we do not come back to the church school as 
regularly as before we went away, and the reason is that often we 
find we have outgrown the teacher. We have learned some things 
we did not know before. We are not indifferent, but we have prob- 
lems in religion which we did not have before. The teacher usually 
knows little about these problems. If we could find some teacher in 
the school who had passed through the same problems and could ap- 
preciate our difficulties and understand our doubts, we would be glad 
to find our way into the church school when we return.” 

When it came to comparing the teaching and preaching of religion 
in the home church with that which they get in college, they delivered 
a broadside. ‘We get a rather naive conception of religion from the 
average church school teacher. The earth was made in so many days, 
the Bible must be believed from cover to cover, Jesus was some sort 
of heavenly being masquerading here upon the earth in the form of a 
man, and a lot of other junk which the colleges do not teach. We 
had to readjust ourselves and some of us are not altogether adjusted 
yet. As to the preaching, we find that so many preachers in the home 
church think of their work merely as a way of making a living. They 
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must be careful what they say so that they will not offend their 


wealthy parishioners. We feel that they are not searchers after truth. 


“In college we hear great preachers. They tell us what they think 
and tell it straight. They are prophets of righteousness. To come 
back home and to go to church is more of a bore than an inspiration. 
Why must our home preachers constantly be using the same old ter- 
minology? We often go to the college preachers with some perplexing 
problem. But the average home preacher is not that kind of a man. 
We do not feel like going to him with our doubts. He has his set 
ways and does not understand us. He is liable to tell us to believe 
just what the Bible says and to forget our infidel views. Some of us 
have tried it, Then again, you preachers talk too much about Peter 
and Paul and not enough about present-day problems. Why in the 
world do you always have to drag in by the ears all the old Bible 
characters in every sermon you preach? You seem to be able to fit 
them into every sermon you preach.” (Just here I had a mental pic- 
ture of some of my sermons.) 


Life Not Doctrines Needed 

“Then, too, why do preachers at home always harp on the neces- 
sity of belief in certain doctrines? Why do you not tell us some- 
thing about Christianity as a life? We want to know how to live. 
We are deeply interested in religon, but not in dogma. We know that 
there is such a thing as sin, for we see it and feel it in our lives. 
We knew that there is such a thing as salvation and that Jesus is 
the perfect revelation of God. But when you preachers talk about 


sin you make it an abstract thing, and in telling us how to get rid of 


it you go round by Robin Hood’s barn so far that we become mystified 
and feel that salvation is such an intricate thing that we give up in 
despair.” 

The final criticism that these college students threw at me was 
this: “The church is so old fogey. The older folks seem to think that 
the church ought to be run for them. Of course they are glad when 
the young people take an active interest in the church, meaning there- 
by the kind of interest that they want them to have. They run the 
church as it has been run for thirty years. No change, no percep- 
tion of the changing religious and social viewpoint of youth. There 
is little in the average church that leads the young man or woman to 
think that the church is interested in the social and political condi- 
tions of the day. It has little interest in any kind of religion save 
individual religon. It has no social vision. 

“Then, too, we cannot see that church membership and church 
going makes any perceptible change in the lives of many of the promi- 
nent members, They do not carry their religion over into their busi- 
ness and into their daily contacts. We hear them swear, we see them 
gamble, and we hear of their inhuman treatment of employes. We 
see so little difference between the church member and the man who 
makes no profession. If there is any difference, the chances are that 
the man who does not go to church is more Christian in his dealings 
with his fellow-man than is the man who goes to church regularly. 
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‘There is frequently little in the church to challenge a young man or 
woman who has grown to see that Christianity is bigger and better 
than the church members would lead one to believe it is.” 


~~ 


High Sheool Acquiesces 

By the time these fireworks were ‘over, I was wondering just 
how fully they had included their own minister in these criticisms. 
One thing I did know and that was that they had taken me at my 
word and held nothing back. I got what I was looking for, and to be 
frank about it, just about what I expected to get if they would speak 
their minds. 

But the church is not made up of college students alone. I have 
another group. They are not college students. Most of them are high 
school graduates and are now engaged in earning a living in banks, 
offices, shop and factory. There are about fifty in this group. I have 
the privilege of teaching them—perhaps I should say of being taught 
by them—every Sunday morning. And just here let me say that I 
think it would be a fine thing for every preacher to teach a class of 
young folks. I have a great time with them. We discuss some live 
questions. And it is “some” discussion. Every shade of opinion is 
expressed and in many instances the opinions run parallel with those 
expressed by the college students. 

From my intercourse with these youth, I should like to close this 
article with a few observations. First of all, contrary to the oft-ex- 
pressed judgment that the present day youth are the worst ever, I 
more firmly convinced myself of the thing in which I have long be- 
lieved, and which every older person ought to know, even though that 
older person has never read a word of psychology, that youth is the 
most religious and most ideal person in the world. They excuse no 
shams. They recognize that religion must be simon-pure. If religion 
is ever going to be taught to the rising generation it must be done, 
not by setting up a lot of precepts and saying, “Thus and thus shalt 
thou do or not do,” but by making them see that what we call religion 
issues out and runs over into the workaday world beyond the confines 
of the four walls of a church at a Sunday service. 

Second, youth are critical. They leap at conclusions. This is as 
it should be. They have had little experience of sorrow. They have 
no wrinkled brows. Some day they will have other experiences and 
their judgment will doubtless be toned down, But we must not try to 
give them these experiences before the time comes. They are ad- 
venturous spirits, always looking for new lands to conquer. Nothing is 
impossible for them, and they cannot think as does maturity. They 
see no obstacles. If they did, we should pity them. They will see 
enough obstacles as they grew older. But if they ever come to the 
place where they see too many and regard them too seriously they 
will be just where many of us are—in the rut. 

Thirt, every preacher who has not yet done so, must use a differ 
ent terminology in his preaching. He must have an eye for youth and 
a mind which thinks with youth, not for them. For youth is deter- 
mined to be himself, and will be himself in spite of anything we can 
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do or say. We were ourselves, and pretty much so, when we were 
their age, and we have no right to demand that they be as we are 
now. I am reminded that Jesus said, “Except ye become as children.” 
But for some reason or other we have never read these words aright, 
or we did not want to read them aright. For we have been marvelous 
in our insistence upon making children and young people become like 
ourselves. When we once get the mind, not of puerility, but of manly 
youth, we shall have some influence with youth. 

Fourth, it is high time for the church to forget its denomination- 
alism, its man-made doctrines and dogmas, and challenge youth on 
the only basis upon which Jesus ever challenged men, and that is, the 
ideals of the kingdom of God. I know there is a certain element of 
both college and non-college students who want to remain sectarian 
and who find refuge from the perplexing problems of our social order 
within the ritual of the church. But for the mass of youth there is 
a constant seeking after religion as the expression of life in terms of 
service to God and man. 

My last observation seems to me to be the most serious. And 
here I have a criticism of youth, which is not essentially a criticism 
of the youth, but of the teaching or lack of teaching he has received 
during his growing years concerning the function and mission of the 
church. This observation grows out of a question which I have put 
to college students, to non-college students, to different groups of peo- 
ple old and young, ‘‘Why do you belong to church?” I have asked this 
time and again during the course of my ministry. And from the 
average young man and woman, and from the average older person, 
I have received few intelligent answers. Somehow or other church 
membership has been looked upon as a sacrament, as an ark of safety, 
as a fetish, without any intelligent idea’as to what the church is for 
and why they belong to it. 

Judging from what the youth know about the real purpose of the 
church, something has been lacking in their instruction. Ask the 
average young man or woman who is a member of the church why 
he belongs to it, and he will tell you because‘his parents told him to 
join, or because he had reached the age when young people join the 
church, or because others were joining, or because it was necessary to 
take communion, or because it was custom. There is rarely the thought 
expressed that joining the church is a high adventure, that the church 
is a great organization for the purpose of putting into operation the 
ideals of Jesus. There seems to be little in the mind of the youth 
which links him to a great Personality, becoming a yoke-fellow with 


Christ, or a follower of Jesus for the purpose of doing something 


definite in the interest of righteousness. 


I do not blame the youth. They are just as eager to do right as 
they ever were. They just do not know. This condition has its 
roots in the past, and whatever we are harvesting is the result of 
what we have sown. We older people must repent in dust and ashes. 
We are the ones to blame. The church is to blame for teaching the 
idea that church membership is something which gives a free pass- 
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port to heaven at death, and an escape from hell. Of course that 
is not the embodiment of the teachings of the chureb, but that is what 
it has amounted to in the expression we have given to it by our words 
- and our manner of conduct. “Do men gather grapes of thorns or figs 
of thistles?” You can’t rear a generation of adventuressome Chris- 
tians and church members dedicated to the proposition that Jesus is 
the embodiment of righteousness in the social, the political, the in- 
dustrial and individual life of the world, out of a teaching that stub- 
bornly refuses to express Christianity in these terms. But there is a 
wonderful generation ready for our venture, if we will give them 
worthy training—Christian Century. 
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(When ordering books, please mention this Magazine.) 
Note—Reviews, when not signed, are by the Editor. 


Creeds and Loyalty. Essays on the History, Interpretation, 
and Use of the Creeds. The Macmillan Co., 1924. 170 pages. 

The creeds and their standing in the church of to-day, more 
particularly in the Episcopal church are here discussed by seven mem- 
bers of the Faculty of the Episcopal Theological School of Cambridge, 
Mass. 

The Apostles’ Creed was not written by the apostles or known to 
the writers of the N. T. In its original form it was an expansion of 
the early baptismal confession of belief in the Father, Son and Spirit. 
This expansion took place in Rome (‘‘the old Roman Creed’’) about 150 
A. D. Further additions, of which the most important were “Maker 
of heaven and earth,” “He descended into hell,” ‘‘Catholic”’ (universal), 
“Communion of saints,” and “Life everlasting,’ were later made in 
different parts of the West, the creed assuming its present shape in 
France soon after 700 A. D. By about 900 this form was widely ac- 
cepted in the West. It is not used in the East. 

The Nicene Creed did not take its final form at Nicaea. Its chief 
parts were combined with the Creed of Jerusalem in 360 (accepted at 
Chalcedon 451). Later the Jerusalem Creed was confused with the 
Creed of Nicaea and called Nicene. It became and is to-day the sole 
creed of the East. It was also widely adopted in the West by the 9th 
century, It is now common to the Hastern and Western Christendom 
cwith the exception of the filioque clause). 

The custom of reciting the creed is one of long standing. Still 
history shows that there has been a certain freedom in the use of 
liturgies and that the creeds have not always occupied the same promi- 
nence. The second writer in the book, therefore, thinks that the pos- 
sibility of alternative creeds or their permissive (not mandatory) use 
can be legitimately discussed. 
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Owing to the present-day controversy about the virgin birth, a 
great deal of space is given to that subject. The 3rd writer, W. H. P. 
Hatch, claims that only Matthew and Luke give a record of Christ’s 
miraculous birth. John, the 4th evangelist, never speaks of Jesus 
as having been born in any but a natural way. According to him 
Christ, the eternal word, became fiesh in the person of Jesus. “A 
writer holding this metaphysical conception would not at the same 
time believe that Christ came into being through the union of the 
Holy Spirit and the Virgin Mary.” The same is true of Paul. To 
him Christ existed in heaven before his earthly life. “Such a con- 
ception of Christ is obviously incompatible with the birth narrative in 
Matthew and Luke.” Nor is it necessary to believe in the virgin birth 
in order to explain the sinlessness of Christ. Human nature is not 
entirely corrupt. Besides, since Mary, his mother, was not sinless, 
how could her son be altogether saved from an inherited taint? 

There are two-views of Christ in the N. T. The first Jewish Chris- 
tians saw in him, not the preexistent divine being, but the revealer 
of God in word and action. The Greek Christians conceived of him 
as the incarnation of the logos. There may well be those to-day who 
find themselves more at home in the thought of his early followers. 

The article of the resurrection of the body also finds special dis- 
cussion. Flesh amd blood cannot inherit the kingdom of God. A 
resuscitation of the identical body of the Christian is not to be 
thought of. It is. a spiritual body, a fit instrument for the life and 
action of the spirit. What kind of a body that will be it is impossible 
for us to describe. What position now should be given the creed in 
the baptism of applicants for membership and in the ordination of 
the clergy? It seems to be the consensus of the writers of the book 
that great latitude should be allowed in both cases. A living faith 
and a consecration to Christian life and service is what counts. The 
mere assenting to doctrines is of little value. Since, however, the ac- 
ceptance of certain teachings is required, the church should either 
revise its creeds, making them as simple and fundamental as possible, 
or else be satisfied with a general accord with its teaching or those 
beliefs which are verifiable in Christian experience, without insisting 
on specific theological or metaphysical conceptions. The Episcopal 
church, so the writers in this book contend, is not a sect, which re- 
quires its members to think alike on all questions of faith, but an 
organism like a family or a nation, into which a person is born or 
reborn. Its attitude is therefore conciliating and inclusive. It can 
tolerate a great diversity of opinion, temperament and characteristics. 
The accepted formularies of the church do indeed require of a candi- 
date for membership belief in all the articles of the Christian faith, 
but in practice personal relation to Christ should be considered the 
only true test of membership. Since intellectual assent to all doctrines 
will be still more rare in the future than it is now, the church ought 
to make provisions for those with intellectual doubts by a reduction 
of the creedal requirements. 
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Reviewer has at various times expressed his opinion on the partic- 
ular article of the virgin birth and may therefore be excused from 
stating it again in this connection. On the general question of our 
valuation of the Apostles’ Creed, a word or two may not be amiss. 
Since Harnack’s lectures on the Apostolicum the Church has been com- 
pelled to test the old confession in the light of the present day. 
That the Apostolic Creed is not all that we to-day would want an 
expression of the Christian faith to be, is felt by many. It contains 
at least one clause that is neither clear or vital, namely, that of the 
descensus ad inferos. And it mentions of Christ’s life only the be- 
ginning and end. Of ethical content there is nothing in it. Never- 
theless in its lapidary style it touches upon the high points of Christ’s 
life and work after the manner of the apostles. Its age and common 
acceptance invest it with a dignity that has a strong emotional ap- 
peal. One cannot expect a creed formulated in Christian antiquity 
to express all that is close to the mind of the 20th century. Here 
it behooves us to remember that the scriptures are our real source of 
inspiration. Creeds may speak for one age, the scriptures have been 
found to rise to the demands of successive ages with surprising ade- 
quacy and fulness. ' 


A New Standard Bible Dictionary. Designed as a compre- 
hensive help to the study of the scriptures, their languages, literary 
problems, history, biography, manners and customs, and their reli- 
gious teachings, edited by M. W. Jacobus, Edward E. Nourse (profes- 
sors in Hartford Theological Seminary) and Andrew EB. Zenos (Pro- 
fessor in- McCormick Theological Seminary). Funk and Wagnalls Co. 
1926. 925 pages, price (in advance sale) $5.00, regular price Cloth 
$6.00, Morocco $10.00. - 

The. first edition of this great work was published in 
1909. We bought it then and have used it ever since. It was 
the best one volume bible dictionary we ever knew. Seldom, if 
ever, did it disappoint us when we consulted it on any subject fall- 
ing with its province. When a new, completely revised and enlarged 
edition was announced, we subscribed for it at once, for naturally the 
advance in the criticism and the knowledge of the bible in the 16 
years past has been such that a revision of the original articles bring- 
ing them abreast of present scholarship seemed highly desirable. 
This new edition has now come out, in a volume of nearly 1,000 pages, 
printed on excellent heavy paper, in very clear type, eliminating all 
eye strain. We have done some reading in the new book and do 
not hesitate to say that we are in love with it, even more than with 
the first edition. 

It is perhaps well in setting out to say a word as to where 
the Dictionary stands on the many critical points which the study 
of the bible raises in this modern age. The \preface gives a frank 
answer to this question: “The critical position,” it says, “to which 
the dictionary is committed must be one of acceptance of the proved 
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facts of modern scholarship, of open-mindedness towards its. still-de- 
bated problems, and of conservation of the fundamental truths of the 
Christianity proclaimed and established in the message and mission 
of Jesus Christ. The constituency to which the Dictionary appeals 
is not to be helped by an apologetic method that ignores what a 
reverent critical scholarship has brought to light regarding the Book 
of ‘the Christian religion; nor is it to be served by a radical spirit 
so enamored of novelty and opposed to tradition that it would seek to 
establish a new religion on the ruins of the historical facts of Chris- 
tianity. It can be ministered to only by a clear, charitable, uncon- 
troversial presentation of the results which a century and a half of 
earnest, painstaking study of the bible has secured to the end that 
all students and readers of the Book may be led into its more in- 
telligent understanding and its more spiritual use.” 

This position of a reverent but progressive scholarship seems to 
us one peculiarly adopted to the point of view of our denomination. 
We are not modernistic in so far as modernism reduces Jesus to the 
level of a religious genius, but we largely accept the results of a 
conservative critical attitude. Our “Magazine” from its very begin- 
ning has kept in close touch with German scholarship of the posi- 
tive type, and that scholarship has to a very large extent produced 
the situation that is reflected in the “new approach” to the bible. 
We do not know of any German scholar of note that is unwilling to 
accept the chief results of the critical labor spent on the history of 
the bible in the last century. While a large number of the pastors of 
our Synod may still adhere to the traditional attitude towards the 
bible, few, we believe, would deny that the future belongs to the more 
scientific position. At any rate the new Standard Dictionary takes 
that position frankly and without hesitation. In a special article, 
entitled “the Approach to the Bible” (and evidently suggested by Fos- 
dick’s book, “The new approach to the bible’) this is made quite 
clear. The documentary view of the Pentateuch, relegating much of 
the ritualistic elements of the Pentateuch to the exile; the contention 
that in many respects the prophets came first and the law later in 
point of time; the idea of a moral and religious development ob- 
servable in the literature of Israel; the contrast between priest and 
prophet and its very obvious influence on the writer, all these things 
and others of similar character are taken for granted. In the New 
Testament too a variety of view points in the writers and a “varying 
attitude to certain facts and features in the traditions about Jesus” 
is conceded. But the modern claim that there are two religions_in 
the New Testament, a religion of Jesus and one about Jesus; that 
Paul and the early church made a redemptive religion out of the 
simple, ethical gospel preached by Jesus, is rejected. The weight of 
evidence, the Dictionary holds, rather tends in the opposite direction. 
“PEXxplain it as we may, there is a vital continuity between Jesus and 
Paul, between our Lord’s life and the subsequent faith of his church. 
Apart from a redemptive, unique element in the person of Jesus, the 
development of the apostolic church and its theology is inexplicable.” 
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In this connection we call special attention to the article on the 
“Synoptic problems,” i. e. the question as to the sources from which 
the Synoptic gospels drew their material and to what extent the 
material of anyone of them was influenced by that of the others. This 

complicated problem receives a most lucid and thorough treatment. 
The results are: Mark is the oldest; its source was the gospel dis- 
courses of Peter (see Papias’ statement). The sources behind Mat- 
they were: Mark’s gospel; the “Logia” (sayings of Jesus), now 
known as Q (Quelle); the Perean document (in excerpts); the Galilean 
document (G),.also in excerpts. Luke’s sources were: the gospel of 
Mark; the Perean document (chs. 9, 57—18, 14); the Galilean docu- 
ment. Besides these major sources there are minor ones, e. g. be- 
hind Mat. his nativity and infancy narrative; behind Luke, also his 
nativity narrative; and other minor narratives peculiar to Luke. As 
to a Markus writing preceding our present canonical Mark (‘‘Ur- 
markus”), the consensus of modern scholarship rejects that hypothesis. 


The authorship and character of the gospel of John are fully and 
most ably discussed, especially the difficult questions about the dis- 
courses of Jesus in John, and how the same man who spoke like Jesus 
did in the Synoptics could be the speaker of the Johannean discourses. 


We have not the time to go into that here, nor into a thousand and 
one other things a dictionary like this naturally brings up. Suffice 
it to say that we should rather miss almost any other book in our 
library than this; that we cannot urge our readers emphatically 
enough to get this dictionary without fail and without delay. It 
seems impossible to us to invest a small sum of money better than 
in the purchase of this monumental, scholarly, and yet exceedingly 
practical dictionary. 


Young People and the Bible. The use of the Bible in Young 
People’s Work by Titus Lehmann, Published by the Evangelical 
League 1926. 135 pages, 30 cts. 


This handy little volume is the second of the Young People’s 
Leadership Training Courses planned by the League. In 13 chapters 
it aims to give our young people such general knowledge of the bible 
that will stimulate their interest in the book and help them to study 
it more intelligently. 


In chapter II it tells the story of the bible, explaining how we 
got the Old and New Testament, the German and English Bible. 
Critical questions are not touched upon; there is nothing said about the 
original documents that lie at the basis of the bible as we have it. 
It was perhaps well that these matters were omitted. It is stated - 
that we have in the bible a progressive revelation; but that as a re- 
sult the moral and religious standards of the various writers show 
an upward trend from the lower and imperfect to the higher, is not 
pointed out. Some other churches are more radical in this respect; 
possibly the writer thought it safer to keep in the traditional path. 
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The greater part of the book deals with the history of Israel as 
described in the books of the bible. The different periods of this his- 


tory, from the Patriarchs to the Exile and the Return, are character- 


ized, and the important place the prophets occupied within their na- 
tion is dwelt upon. The devotional and wisdom literature of Israel is 
given a special chapter. 

Then, in the last 5 chapters, an introduction is offered to the 
gospels and epistles of the N. T. The life of Jesus mat of Paul, of 
course, receive particular attention. 


The book contains a wealth of information on the subject. It» 


was not easy for the author to decide what to select from the great 
mass of things that might have been said, and what to omit. Brevity 
was required and yet the information given was to be adequate. 


We are sure that if the young people, and especially the S. S. 


teachers, absorb all that is given great good will be done. The book. 


will be a welcome guide to the youth of our church in becoming ac- 
quainted with the bible. We wish it great success and congratulate 
the writer on his work. 3 


The Church of the Spirit. A brief survey of the Spiritual 
Traditions in Christianity by F. G. Peabody, Professor in Harvard 
University. The Macmillian Co. 1925. 208 pages, $2.00. 


The author of the widely read book on “Jesus and the Social 
Question” here gives us his views on the real nature of the Christian 
Church. To him the real church of Christ is not that organized in- 
stitution with which the regular church history has to do, which 
sets forth its faith in creeds to be accepted and subscribed to by its 
members. Creeds are human formulations of what the theologians of 
the church believed at one time; and since human knowledge is al- 
ways imperfect, creeds can never be perfect and permanent. Besides, 


the interests and problems of one age never coincide altogether with. 


those of another. The speculative theology that produced, let us say, 
the Nicene and Athanasian creeds might express the mind of the 
chureh under Hellenistic influence, but did not at the time of Augus- 
tine already the emphasis change from the person of the Savior to 
that of his work, from soterology to soteriology? And so the Reforma- 
tion era brought forth its own confessions, which indeed indorse the 
old creeds but build up systems of doctrine never thought of in an- 
cient Christianity? This is still more true of this modern age. It 
is the age of science and has given us a picture of the world en- 
tirely different from the one held by the fathers or by the school men. 
It is the age of capitalistic industry and puts before us tasks that 
did not even exist before. To try to solve this task in the armor of 
the old dogmatism would make it impossible for us to conquer the 
Goliath of modern materialism and economic maladjustment, Our 
problems are largely social, not individual only ; they are ethical, not 
doctrinal. 
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If the church of Christ were what a study of its history carried 
on in the approved way, might lead us to think—namely, a communion 
of people who think alike on God, Christ and man—it would be en- 
tirely inadequate to the solution of present-day tasks. Fortunately, 
however, the organized and “institutional” church is not the real 
church, The real church is the church of the spirit, i. e. the blessed 
company of all the faithful, who hear the voice of the spirit speaking 
to them; its members are those in whose hearts the spirit has writ- 
ten the laws of God. It is a fellowship of religious experience, often 
condemned by the “church of authority,” but owned and blessed by its 
Lord (pp. 27; 28; 33). True Christians transfer their loyalty from 


‘the form to the spirit; from .the transient to the permanent; from 


organizations to inspirations; from symbol to reality (p. 36). The 


chureh of authority demands a stationary creed, but according to the 


author, fixity in a creed is possible only to the closed mind (40). 
With him Christians are those who have the spirit of Christ, who be- 
come aware in him of the presence of God, and, like him, go and 
lead a life of helpfulness and service. They are not shackled by out- 
worn forms of thought; do not believe that God revealed himself in 
a book and nowhere else; they find God’s hand and instruments every- 
where and gladly accept the cooperation of his agents in all fields of 
human activity. 


Holding such. a view he surveys the history of the church in his 
own way and finds that real progress was always due, not to the 
leaders of the organized church, but to the dissenters, the heretics, 
the free lances. They might, like Paul and Augustine, be also 
theologians, but they were mystics at the same time, led by the in- 
ward voice and passionately following the promptings of the spirit. 
The men he quotes were not reformers of doctrine but they “realized 
discipleship,’ such men as Franciscus of Assisi, Peter Waldo, Wyclif 
(Luther he underestimates, saying with Harnack, “Luther was a 
restorer of the old dogma; in many respects, an old Catholic or even 
a medieval phenomenon”); the. Puritans; Quakers; Pietists; Metho- 
dists. In all communions two types of discipleship, appear,—separat- 
ism and comprehensiveness, denominational tenacity and _ spiritual 
affinity, ecclesiasticism and catholicity, the church :of authority and 
the church of the spirit.” He singles out the Unitarians and the 
“liberal Christians’ for particular mention, and while he concedes 
that these “Liberals” are often religiously indifferent, he claims that. 
Fosdick’s characterization of the Liberal is quite just: “Liberalism 
is not a negative movement; it is a positive campaign to maintain 
vital religion. Its aim is to put .first things first in religion; to 
subordinate the details of ritual, creed and church to the major ob- 
jects of Christianity—the creation of personal character and social 
righteousness.” (p. 91). 

The church of the spirit must gird itself for the mighty battle 
of our day. Its members as good soldiers of the Lord must lift 
up the cross of Christ in a new way, as an appeal to heroism and 
ethical daring. Their task is to convert Christianity from its false 
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and low ideals to higher ones (in marriage, charitable enterprises, edu- 
cation, social reconstruction, war). The fight will be strenuous and 
long drawn out. But there are allies in various fields: science is 
turning away from materialism; literature is becoming more ideal- 
istic; much of poetry is decidedly religious (Wordsworth and Brown- 
ing); even the church of authority is striving after unity and cath- 
olicity. For the great object of Christianizing the world all up-build- 
ing forces must be united in wholehearted cooperation. ~ Only so 
Christ’s ideal of the establishment of the Kingdom can be realized. 


In reflecting on the author’s views one will readily grant him 
that the church has often gone too far in demanding intellectual 
conformity. The ages of orthodoxy imposed on the members, or at 
least on the teachers, theological systems, not only ereeds. In their 
insistence on what they called pure doctrine they often quenched the 
spirit, and the real Christian life found its cultivation with those 
who cared little for controversy. To-day the trend seems to be en- 
tirely in the other direction. Nearly all communions are tinged with 
modernism, i. e. with the desire for freedom from theological tests 
of faith. ‘Science’ is looked up to with increasing awe and the re- 
conciliation of science and faith seems to many the most vital re 
quirement of the time. As a consequence there is a wide-spread 
perturbation of the conservative element in the church, which has 
found its expression in Fundamentalism. The evangelical standpoint 
will be—to use Professor Schneider’s term once more—to attempt a 
synthesis, and adjustment of the old faith to new situations and 
requirements. We are willing to iet go what is obsolete or untenable; 
but give up our faith in the Trinity, the deity of Christ, his atone- 
ment and resurrection as outgrown speculations we cannot. The 
author shows a reverent spirit, he may truly have the spirit of Christ, 


‘but if we were to follow him we should soon have a very babel of 


antogonistic faiths, and the bible would have to submit to so much 
of interpretation and spiritualization that no one could haye much 
faith in its plainest statements any -more. 


’ 


Mutter Fijdhbadh. Cin dem Herrn geiweihtes Leben. Cin Lebensz 
bild bon Dem Sohn, Xuguft Fifchbach, Lehrer. Chrijtophorus-Verlag, Neuz 
miinjter. 1925. 233 Geiten. 4 Me. ; 

Die Lebensbefdhretbung einer gottfeligen, wahren Chrijtin. Briinjtig 
im Geijt war fie doch fret von iiberfpannten Vollfommenheitsanfidten. Gie 
hatte eine ungetwdhnlide Liebe gu Gottes Wort, gu dem fie in allen Teilen 
ein unbedingtes Bertrauen hatte. Bas hohe Lied 3. B. war ihr infonderheit 
lieb, al8 ein Bild der innigen Gemeinjdaft awifehen dem Serrn und der 
Seele de Glaubigen. Der Sohn febt Hier feiner Mutter ein {chones Dents 
mal, fie war feine trene Beraterin bis gum lebten Wugenblid. Fir chrijttide 
wrauen ein prachtiges Buch. 

Shr Bild auf dem Titelblatt des Buches zeigt den Widerfjein einer 
gottinnigen, Ltebevollen Ceele. Das Buch ift pradhtiq ansgeftattet. 
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Der Prophet Sacharja fiir bibelforfdende Chrijten erflart von B. 
Keller. Bereinsbudbandhing G. Yhloff & Co., Neumiinjter. 1925. 187 
Getten.. 5 Mr. 

Keller ijt etn befondrer Freund der Weisfagungsbiicher der Sdhrift (3. B. 
Daniel und Offenbarung) und fiigt hier feinen bisher erfofienenen Sejriften 
Diejer WUrt eine Erflarung de$ Buches Sadarja hingu. Gr fdhretbt fiir ,,biz 
belforfdende Chrijten.” Wlles gelehrte Beiter twird daher beifeite qelaffen. 
3. B. die Frage, ob Kap. 9—14 diefes Buches von einem andern Verfajfer 
alg dem der erjten acht Kapitel herriihrt, wird gar nicht beriihrt. Er nimmt 
Den Lert, twie er dDajteht und legt ihn einfach und griindlic aus. G8 fommt 
int auf die Erbauung und Glaubensftarfung: feiner Lefer an. 

Su der Wuslequng fonnen iwir ihm oft nicht folgen. Go in der des erjten 
/adhtgejichts,” wo er von dem ,,.Myrtengebitjd im Tiefgrunde” fagt: ,,Sie 
jind cin Bild des Volfes Gottes, das durch feine Untreue jich nun in tieffter 
Erniedrigung befindet. Untreu und fiindenbeflect — und doch Lieblich mie 
Die Nyrtel“” Das jcheint uns eintragen eher alS auslegen gu fein. 


Witch jucht er oft die Erfiillung de3 prophetijchen Worts in diefem oder 
jenem Zug der Gegeniwart, was ohne Willfiirlichfeiten nicht abgeht. 2, 10 
heigt e3 zu Den Yuden: ,eliehet aus dem Mitternachtsland!” Das twendet 
®. auf Rupland an, two die Halfte whrer Yuden wohnt. Aber Sacharja hat 
doch gewik nicht Daran gedadbht. 

Besiiglich Vjraels hat er die alten Anfichten von feiner qlangenden Buz 
funft. €8 ijt zur Weltbeherrjchung bejtimmt. Serujalem wird twieder erz 
wahlt (S. 50) und der Mittelpunft de3 GotteSreiches werden. Vorher aber 
miijjen die Suden vont Handelsgeijt befreit werden. (Das Weib im Epha, 
im Scheffel, jtellt das judijdhe Bolf dar als dem Nornhandel ergeben!) der 
HandelSgqetjt wird dann nach Babel guriicffehren, two er bherfontmt. Babel 
wird in der lebten Beit der Mtittelpunft alles gottlofen HandelSbetrieb3 der 
Menjchheit fein. 

C8 jcheint und bejjer gu fein, die Weisfagungen in engem Bujanmmenz 
hang mit der Beitgejchichte Des Propheten zu halten. CS mag das nicht fo 
erbaulich fein, nicht foviel Xnlak geben, die Erfiillung in bejtinunten Cpochen 
der Gejchidjte aufzugeiqen, aber man bleibt dabet auf dem Boden der Wirk- 
lichfeit. Weberhaupt lefen wir die Propheten heute weniger um ihrer Weis- 
fagung, ihrer Vorausjagungen willen. Wir halten natiirlich an dem mejjta- 
nijden Element fejt und an der prophetifhen Getwifheit, dak Gottes Plan 
Der Durchfiihrung de3 Heils trog aller Hindernijfe feine Crfitllung findet. 
Wher fonft jind un die Propheten Biirgen dafitr, da die fittlichen Ord- 
nungen der Welt unverbriichlich find, und day Gott Hinter fetnem Wort tvie 
hinter dem ftchtbaren Gefchehen fteht. Das fpegififch Biidtfche in ihrer 
Votfdhaft Halten tvir fiir eine Schranfe ihres Gefichtsfreifes, und das ein- 
gzelne Ausdeuten der Weisjagqungen, ob in Gacharja oder Daniel oder der 
Offenbarung, iberfaffen tir andern. 


Grautlidhe Liebe. Sdhlidjte Betrachtungen itber das Hobhelied von 
. Dallmeyer. Bereinshudhandlung G. hloff & Co., Neumriinjter. 1925, 
329 Geiten. 6 Me. / 
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Der befannte Gemeinfdhafismann, Prediger Dallmeyer, gibt hier eine 
allegorifche Auslegung des Hohenliedes. Salomos Liebe gu feiner Geltebten 
wird befungen. Das Buch ift infpiviert wie alle andern de3 Alten Teftaments. 
8 ift geiftlich gu deuten als eine Schilderung der Ltebe Chriftus, des Braz 
tigam8, gur Geele de$ Glaubigen und feiner RKirdhe. Von diefer Unfit ausz 
gehend wendet D. Vers fiir Vers um in eine allegorijhe Wuslegung des Lie= 
beSverhaltniffes Chrifti gu dem Olaubigen. 


Diefe Art der Wuslequng war bis zum 18. Yahrhundert die sdinenteree 
und orthodore. Heute ift fie Dent niichternen Bibelforfder unmoglic. Mach 
unfrer Wnficht ijt das HOobelied ein Gedicht, das die reine Liebe eines Hirtenz 
maddens gu ihrem SGchafer-Geliebten jchildert. We Pracht des Nonigs und 
feine3 Sofes fann fie davon nicht abbringen. Galomo mit ,feinen 60 R62 
niginnen, 80 Kebseibern und Jungfrauen ohne Bahl“ (6, 8 cf. 1. Kon. 
11, 3) twiirde ein trauriger Typus fiir die rettende Gnade des Himmlijchen 
Vrautigams fern. 

Nad andern Handelt eS fich nicht um einen dritten, Den Schafer, fone | 
dern allein um das Liebesverhalinis zwijcden Galomo und Sulamith. Dez 
libjd) fagt: ,,Die Ndee der Che ijt die Ndee des Hohenliedes. Das Myjterium 
Der Che tft das Myjtertum des H. VL." Nach Orelli wird das Verhaltnis der 
Vraut zum Vrautigam der Typus deS Verhaltnijfes der Gemeinde gu Chrifto. 
,&8 ift die brautliche Liebe mit ihrem Sehnen und GHoffen, ihrem Gucjen und 
vinden, ihren Enttaufdhungen und Ueberrajchungen, die feufche Minne, twelde 
al8 Gotte3flamime nichts Unreines duldet und durch thre Macht alle Khift der 
Erde iibertvindet, was uns hier in jeltener Vollendung an den beiden edeliten 
Vertretern, die etn Dichter finden fonnte, dargejtellt wird. Weil der Dichter 
dem Salomo, dem Vorbild des Mejfias, die Rolle de3 Geliebten guteilt, wird 
das Lied gum fanonifdjen.“ 


Kirchlihes Fabhrbuch fiir die cvangelifden RKirden Deutfelands. 
1925, Cin Hilfsbuch gur Nirdenfunde der Gegenwart, herausgegeben bon 
D, 3. Schneider, Verlin. 52. Yahrgang. Giitersloh, C. Vertel8mann. 695 
Seiten. 


Eben erfdeint der 52. Yahrgang diejes altbetwahrten Handbuchs iiber 
die firdliden BVerhaltniife des alten Vaterlands. Die Fiille des Materials 
Hat dieSmal den Band nod dicleibiger gemacht als fonft, aber darum auch als 
Nach{hlagebuch noch dienlider. 

&8 beginnt mit einent rtifel iiber dite Neuordniung der Kirchenverfaj- 
jung in Breufen” von Oberfonfijtorialrat Karnag-Verlin, der in diefe vere 
twicelte Materie mit qrokter Gachfenninis einfiihrt, und mit einem anbdern 
iiber Gemeinde und Gemeindeorganifation” von D, Scian-Breslau, mel- 
cher die jteigendDe Teilnahme der Latenfrafte am Gemeindeleben der Gegen- 
wart beleuchtet. 

Sodann folgt in gropter Vollftandigkeit die ,Nirdhlidje Statijtif,” von 
Schneider jelbft bearbeitet, itber Geburten und Chefdliegungen, Taufen, 
Trauungen, A°hendmahl, Beerdigungen, Kirdheniibertritte, Theologieftudie- 
rende ufo. (Die Bahl der lebteren betragt bloR 1835, gegenitber 4263 im 
Sahre 1914 und 3549 im Sabre 1920.) 
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~ Die Jnnere Mijjton ift bon dem befannten D. Mt. UWlbrich-Magdeburg 
bearbeitet, die Heidenmiffion von Pajtor Paul Ridter.  CEvangelifation, 


— -Vereinstatigkert, Kirde und Schule, firdhlich-foziale Chronif finden Behand- 
tung, jettens altbetwabrter Rrafte. 


7" 


Von bejonderemt Ynterefje ijt ftets die Beleuchtung der firdliden Lage 
bon dem Herausgeber; fo auch dies Gahr. Die dunteln Seiten des firdhz 
{iden und Volfslebens werden nicht verbiillt. Sedoch feblt nicht das Licht. 
Die Not der Seit hat die Kirche zu groperer Aftivitat getrieben als je, und 
bielerorts geigen fic) hoffnungsvolle Keime neuen Lebens. Die Wiffenfdjaft 
hat fic) bon dem Weaterialismug der Haecelfdhen ett abgewandt und hat 
Worte der Achtung fiir Religion und ideale Fragen. Jn den groken Stad- 
ten, bejonders Berlin, herrjden freilich beflagenstverte Bujtande; die Preffe 
Der Sogzialijten und Nommuniften Leiftet in Religionsverjpottung und Rirz 
chenhap da8 Menjcdhenmialicge. 

Die oftgettellte Frage: Hat die Mirdhe verjagt? namlic&h in Gachen der 
VolfSerziehung, bejaht er nicht. Cr meint nicht, dak die Kirche als Werkzeug 
Der Vefjikenden jich die Arbetter durch feblendes fogziales Verftandni3 ent- 


~frembdet habe. Wielmehr habe das Volf verjaat. 


Das jchetnt uns nun ein jonderbares Qrehen im reife zu fein. Bm 
Ausland ijt befanntlich die WAnficht allgemein, dap eS der deut{chen Kirche 
unter Der Bebormundung de3 Staates nicht gelungen fet, als natiirlidje Bez - 
fchiiberin der dfonomijd Schwaden fid) das Volt gu gewinnen. Gelwif, ijt 
in diefer Richtung ein Verfagen zugugeben. Durch jahrhundertelange Gangez 
hing feiten3 deS Staats fowie den Mangel an Gemeindeverfafjung und 
Laienmitarbeit nahm die Kirche die auperen Verhaltnijfe als qottgegebene 
Orodnung Hin und begniigte jich mit bloper GlaubenSprediqt. %n einer foz’ 
gtalen Jeuordnung mitzuarbeiten feblte ihr jede Ginficht und Gabe. 

Die aufere Lage in den mehr als 23 LandeSfirden wird von Schneider 
jachfundig gejchildert. 

Sm lebten Rapitel wird der Perfjonalftand der ebang. Kirchenbehorden 
und theologifden Fafultaten gegeben und dann mit einer ,Toten{dhau” ge 
johlojjen. 

Wer jid) einigermagen iiber die firchliden BVerhaliniffe dritben ortenttez 
ren will, fann dies Buch nicht entbehren. Wir empfehlen e3 auf ange- 


‘Tegentlich{te. 


Apologetijhes Fahrbuh. 1925. Herausgegeben von Y. Miiller- 
Sdiwefe, Provingialpfarrer fiir WApologetif (Weftfalen). C. BertelSmann- 
Giitersloh. 1925. 170 G. Geb. Mt. 6.50. 

Die Aufgabe der Kirche Deutjdhland3, gegeniiber der Gleidhgiiltigfert 
der Gebildeten, dem Kirchenhak der Sozialijten und Kommuniften, dem Vor 


— dringen des Natholizismus fich zu behaupten, ijt eine fchmere. Noch fchtviert- 


ger und ausfidtslofer fdjeint die Lage, wenn fie es unternimmt, die Ent- 


_ frembdeten fwieder gu getwinnen. Der firdjlice Betrieb muh andre Wege - 


einfdlagen, wenn diejer BVerfuch gelingen foll. Um jowobhl ihre Glieder gu 
ftarfen als an AWufenttehende Herangufommen, muf fie WApologetif treiben. 
Dem Deutfdjen ift die Religion nicht bloR Sache des Gefithls oder de3 prafti- 
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jen Lebens wie dem Wmerifaner; er erfwartet bon ihr eine befriedigende 
Gejtaltung feiner gefamten Wnfdauung vom menjdhliden Leben und der 
Welt. So mup fte frej pee mut der Wiffenjdhaft und moderner Bildung ausz 
einanbderjeken. = 

Dies muy nicht nur auf der Kangel gejchehen, jondern auch fontt, im 
Schriften und freien BVortragen! Yn Weftfalen ijt in dtejer Ridhtung man- 
ches, jon gejdhehen, und der Verfaljer diejes Buches Hat Dabet eine fithrende 
GStellung eingenommen., Cr befcjretbt - ia die Verfuche, durch Cinz 
vichting bon ,Weltanjhauungsivoden” (d. t. Sujammentiinften mit apolo- 
getijden Bortragen diefer Wrt) an etn Mee Bublifum herangufommen. 
Die Erfolge find bisher gering getwejen. C3 febhlt an geeiqneten Mednern, 
an Uebung und an Organijation. Doch wird fich das Werf mit der Beit 
entivicfeln. 

Sn diefent Buch werden ene VBortrage darqeboten, Die in diefen Wochen 
gehalten worden find, fo iber ,Das Chrijtusbild im Wandel der Zeiten“ 
(pon Soh. Hymumert), , Die Theotogie” (bon Gchmidt-Naping), iiber ,, Kultur 
und Chriftentum” (von Webhrung). Diefe Vortrage find gut, intere}jant, fir 
Theologen verjtandlidh. Fir Laten find fie u. G. durchaus gu hod. Was 
wei} 2. B. der gebildete Late bon der Barth{chen Theologie, und was niivte 
e8 ihm, fwenn er etivas davon fwiite? 

Der amerifantjche Lefer deS Buchs twird jich der fo anders qearteten 
Wtmofphare beiwuft twerden, in der die Mrehliche Arbeit Hier und driiben ge- 
tan fwerden mug. 

Wird die Beit tooh{ je fommen, tvo ivir Hier Bererirte ee 
einvichten und Gate fiir dtejelben befommen fonnten? Bei rns handelt 3 
fich um Modernismus und Fundamentalismus, Cyolution und Sespfung 
ufo. Stoar auch im legten Grund Dinge, die mit der Weltanjdauung gu 
tun haben, Wir miiften ifnen aber doch erft ein praftifces Getwand angiehen 
und einen popularen Yamen geben, twenn wir auf ein Publifim redhnen 
twollten. 
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